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Ho far forth we are bound in Conſcience 
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| Together with 
A Confideration of the Nature 
O F 
CHRISTIAN LIBERTY 
AND 


Things Indifferent. 


Whertin theſe weighty Queſtions are fully Diſcuſſed: 


Whether Things Indifferent become neceſſa- 
ry, when commanded by Authority? Neg. 
Whether Scandalous things, being enjoyned, 
may lawfully be done ? Neg. 

Whether a Reſtraint laid upon things in- 
different, without a rcaſonable Ground, 
be not an infringement of Chriſtian 
Liberty? F. 

Who is to be judge, whether there be a 
reaſonable Ground or no, in ſuch caſes ? 


to obey Humane Laws. 
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over againſt the Stochs-Market, 168 0. 
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Here are but one or two 
P hat I 
The ns 
to 
and they relate partly to the 
. partly to the this 
« When 5 the = afro 
7 ok Dregs of 1 2 
Troublers of our Natvon ) which for di- 
Vers * t — be dead (and 
t taken to an 
r gh yrs Py 


eagerneſs and fierceneſs thaw ever 1 fo 


, i bis 


Diſcowſes 


"that now there was no room left for Con 


poſtion, but every Miniſtry waſt eirbor 
pay thr whelo 672 ( F cannot ſey, Debt, but 
demanded Confor wity, oven to the | 
misc, ard leſt r or became Ban 


rupt ; 2 


rupt; it highly behoved one to ca 

| 1 24 and conſider with of 
elf, whether he were ſolvendo par, and 
could with a good conſcience defray the 
great and extraordinary charges of ſuch 
an intire Compliance, as was required 
or whether he muſt not be conſtrained (in 
ſuch a florm)) to throw over-board, not 
only F oxwilt, his tackling, (Akts 27. 

19 but alſo to part with, I + Boy & il, 
(Mark 12. 44.) all his living, to redeem 
and ſecure the life of bis ſoul and conſci- 
ence, On the one hand, the Avengers of 
the blood of their Diana-Ceremonies , 
purſued the ſcent ſo hotly. that there was 
n0 poſſibility of eſcaping for any one who 
did not takg ſanctuary at their Altars: 
The ſtorm was ſo impetuous and outragi- 
ons, as threatned inevitable ruine (as to 
all oxtward concerns ) to every one who | 
did not ſhelter himſelf under the Alt of | 
Uniformity, and ſwim along with the 
ſtream that way that the Wind and Tide 
carried him. On the other hand, there 
ſeemed to be ſuch Gulfs, and Shelves, and“ 
Rocks, as threatned evident ſhipwrack of 
4 good conſcience, or endanger d drown- 
ing in the paſſage and prattice of what 
was enjoyned : So that it was the great 
Cone 


- manded remain 


concernment of every one that 2 
to the end of hi: 2 age, that it, bey 
theſe temporal N to thoſe they is are 
eternal, and would ſecure bis intereſÞ 
in another world, to look, about him, and 
to take care that he did not condemn 
himſelf (in bis judgment) in that thing 


which he allowed (in his practice), bus 


to be fully perſwaded and ſatisfied in his 
own mind, that ſo he might not att 
doubtingly, but in faith, as © required, 
Rom, 14. 22, 23. This reſture of affairs 
put me upon an impartial | Examination 
and Conſideration of what was alledged 
on both ſides; and finding that the reſo- 
—_ the caſe in general _ = 
conſider ation of (particulars ) 

chiefly upon — Points bandled in the 
fallen ee (for if the command 
of Authority does not alter the nature of 
things, an — that neceſſary, which 
before was but indifferent, then ( accord- 
ing to their own principles) the Law of 
Scandal takes hald of me, and I am bound 


not to do that, at which another is of- 


fended. And again, If that which i com- 
ſtill indifferent, then I 
am bound alſo to aſſert my Chriſtian Li- 
berty, and not tamely to give it up ( Iſſa· 
A char-like) 


9 
(44 wen, own em 

5 12 enter i upon 
4 more narrow ſrarchef theſe Principles, 
(as 1 may call them), and upon the whole, 
I came to that reſult and iſſue in my 
theughts, which I have Tranſcribed into 


e Papers. 
(aucerning the point of Scandal, though 


7 have trævel d in the 72 2 way be- 
ore me; yet they bave uch s 
and „ * them, that d os 
4 n either to a fend, that he tan yo 
#0 further, or to a leap, or to a tin, to 
get over, or paſs by them Theſe I have 
9 ( for T avs 4 great 
friend to ſuch levelling ) and to make 

euory thing as ſmooth and: plain'as poſe 
. fibly I could, and likewiſe to lay down 
ſuch general Rules, as may lead us to 4 
3 of ſuch other 125 457 the 
ſame nature as may ccc. 


were then ſcribled (and ome 7 * 22 


livered in « public 4 „ before that 
fatal blow was given, Aug. 24. 62.) and © 


baue lain in obſcurity ever fine; and 
whether they are 40 0 or unbeypiy now 


broug bt forth, and — 2 to publick view, 
the event muſt n. 


J have 


I have but one word more, and that's 
4 word of Requeſt (and I think a very 
reaſonable one.) viz. That the Reader 
will be ſo charitable, as to believe that it 
was purely the powerfully convincing evi- 
dence of Truth ſhining A my eyes, that 
inclined me (like a ſtrong Bias) to run 
counter to my own intereſk. And ſurely 
he muſt be highly uncharitable, that can 
imagine that any one perſon (much leſs 
4 conſiderable number of perſons of un- 
exceptionable Morals, and in all other 
reſpetts ſerious and ſober ) ſhould be ſo 
deſperately bent upon his own undoing , 
as to ſhut bis eyes againſt the light, and 
refuſe to admit of truths of ſuch comfor- 
table importance as theſe, tending to Con- 
formity; are of. Vale. 


* 
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| SCANDAL: 


4 Confideration of the Na. 
ture of Chriſtian Liberty, 
and Things Indifferent, &c. 


— 


4 * 


1 Cor. X. my 


Sive nonę 0 pffence, neither to the 
Jews, nor to the Gentiles, nor to 
- the Church of God. 


ſul Altea bo ao, Tipe — on: 
t e among 
other da concerning the 
lawfulneſs of eating meat of- 


fer d in ſacrifice to Idols, firſt 
lun, the eaſe, by diſtinguiſhi 


Legis. 


Cudworths were eaten in the 1dol's Temple (chap. 8. v. 10.) 
True No- in the nature of a feaſt upon, or after, 4 ſacrifice: | 

tion, c. A thing very uſual among the Heathen, as 1 

Is Expeſu. bravazel has obſery'd NJ) “e. 


L 23 


eaten inthe 1dol's Temple, fame elſewbere, Some 


Is old ume ſaith 17 


T 10 
= 4 


of whe \ſactiſices. | 


+ in Yirgil's | 


prob to his, triad, | 
Cum faciam vitula pro Frufthus, ipſe venito. 
2 this was ſo uſual; that Phareb ſome- 
here remarks it for a ſtrange and uncouth 
oh ia the worſhip of the Goddeſs: Herate, 
that they which offer d facrifice to her, did 
not -farctks reel Now / this practice of 
eating thus of Idolotbytes in the Idols Temple, 
and at the Idols Table, the Apoſtle abſolutely 
condemns, as being 2 Communien with Devils, 
and a partaking witb them in their 1dolatry, v.20, 
22. To eat them thus, was to eat them under 
the very notion and formality of an _ ſacri- 
fice, and ſo was a plain honouring of the 


Idol, and might cafily be inte an ac- 
knowledgment of their Deity, and an — 
zion of that, Idolatrous wo is hn, 

which was . given on.” | whe 


thing were tj (as there, Fd 2 great deal 
2 5 were wo ts ods © carry 


they had 005 fealting 10 the Temple, = 
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[ 33 | 
nerd vine vn They that ment from a A 
fee; carried ſomerbing of it ro their friende, de- 
„corn tou certain Law, viz that Law men- 
4- tioned ' Petite; in his Collettion of Artick 
. they that go bome from 2 ſacrifice, 
1% ſpould curry pert of i to their friends. Hence 
that of — in Bucolicis, 


— 2% I hos Ts 
Mu — gg . { ripe: 
255 remains 


80400 7 * in vt Thete war 4 EPs 
the Prieſts fboutd have the Reliques of the ſacri- 
fee; 25 Reliques 2 42 7 his Ex- 
„es. en Rom. z. tells us) wereſ metimes fold 
1 for them iu the Marker. Now bath'theſe forrs, 
17, ¶ viz. which either th helloving . invited to at rhe 
Tables of their un rs, of 
er ¶ had in the Market 75 their own pri- 
vate uſe, the Apoſtle allows them to eat᷑ of, 
extra caſum” ſcandali, becauſe the earth is the 
Lords, end the fulneſs thereof, VAC. i. e. their 
Eg. perty could not be io altered by that of 
but that till they r the good 
— of God made for our uſe, and which 
he has given us (in Chriſt) freely to enjoy; and 
roeat them thus, was not to eat them under 
ot any Religious notion or capacity, but only as 
ch * 3 and the good N 
But incaſe any were offended there- 
7 with, then they muſt forbear, v 28. and that 
for angther reaſon, "_ expreſt 3 the 


[4] 
ſame words,The earth is the Lords,&c.i.c. There 
are other good creatures enow, which may 
as well be had, that we may make uſe of, with- 
out ſuch offence. So that the Sum of the A- 

ſtles anſwer is, A caution againſt two ex- 
tremes (as P. Martyr obſerves ). One of thoſe, 
who, upon the account of their knowledge, 
that an Idol was nothing (chap. 8. v. 4.) would 
eat of theſe Sacrifices, even in the Idol's Tem- 
ple. The other, of weak ones, who, for fear 
os Lamar chance to eat of ſuch meat, would 


wil 


forbear all kind of fleſh- meat, and feed only 
upon berbs, Rom. 14. 2. The þ he cau- 
tions againſt eating, and would have them 
forbear; the latter, againſt forbearing, and 
would have Fw eat. And then hereupon 
he ſhuts up his diſcourſe with two general 
Rules, whereby all the actions of our lives 
muſt be regulated, viz. The Rule of Piety, and 
the Rule of Charity. The Rule of, Piety, which 
is, That we ſhould aim at the glory of God 
in all, v. 31. Whether therefore ye eat or drink, 
or whatever you do, do all to the glory of God. 
And the Rule f Charity, which is, That we 
ſhould have reſpect to the good of our bre- 
thren, and of all in general; in the Text, 
Give none offence, &c. which he illuſtrates by 
his own example, v. 33. Even as J pleaſe 8 
men in all things ; not ſeeking mine own profit 
but the profit 2 that they may be ſaue 
. is the ule of ity. that 1 have made 
choice of for preſent Conſideration, Giu 
none offence, &c. F 
OS a Which 
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[ 5] 
Which words divide themſelves into « ge. 
neral caution, and the univerſal extent thereof. 
h- The Caution in-the former words, Give none 
A- offence.) viz. 16 the uſe of ſuch indifferent 
x= © things, as he had been ſpeaking of before. 
ſe, f. 4. Though it be not unlawful in it ſelf, to 
ge; ¶ eat any kind of meat that offers it ſelf to your 
uld F uſe, either at your neighbours table, or in the 
m- ſhambles; yet in caſe any take offence there- 
ar at, then you muſt govern your ſelves ac- 
uld cordingly, and forbear it in that caſe. The 
ly & words in the Original are. Ae i- 
u- „ede, Be je inoffenſrue, or, without offence : 
em The Zthiopick, renders it, Be ye exemplary, 
ind = enough from the words, though not ſo 
ar from the ſenſe ; for Tertull. defines Scan- 
ral Aalum, by Exemplum) The word derben 
ves comes originally from a, which ſigui- 
fies primarily, and in general, to beat; and 
thence is, tecu en, reudred, to daſb ageinſt, 
Mat. 4. 6.—Leſt at any time thou daſh thy foot 
(Tgorxidy;) acainft & ſtore, to beat upon, C.7« 
v. 27. the winds beat upon (wggoWxe&ar) that 
_ To ſtumble (which is, when a man 
5, or beats, or bits his foot againſt any 
) Fobn 11. 9. be ſtumbles not (s 2856 
&), So Nom. 9. 32, 33. and tis ranked 
VE With, exarlcaiterar x, awe, Rom. 14.21. 
fit, which ſhews that 'tis tranſlated from a literal 
4. and natural, to a Metapborical and Moral ſenſe: 
ſo the Noun reien ſignifies any thing 
in the way agaioſt which a man way — 
an 


64 
and daſh his foot; rendred therefore « ffam - 


barely ftum 


= - 


14. 20. I is evil for that man that eateth with 
offence ; And fo the other Noun Tpogxond, 
is rendred, ' offence. Alſo 2 Cor. 6. 3. Give 
rose offence, And from hence, immediately is 
derived the word of the Text, « weforxeonre 
which is verbum ambigizem, ſaith Eraſm. And 
indeed, being abſolutely confider'd, it may 
ſeem 4TaypereeiZer, equally to incline to 
an «ive and paffve ſigniſication, and to ad- 
mit of the conſtruction both of giving and 
tabiag offence. It is uſed only in three places. 
In one of them, Bex4 underſtands it paſtvely, 
— 7 without be (dngiereorer) til 
of ibe Lord, Inaffenſa curſu pergavin, 
faith he, i. e. walk ſo warily, as not to ftum- 
ble at any ſtumbling-ſtone you may meet with 
in your way, i. e. not to be offended, or tali 
effence. In another, it is undoubtedly takes 
aTively, Acts 2.4. 16. 1exerciſe my ſelf to l 
6 conſcience void of offence (d ae ovy 
A toward God, and toward men, i. 8 
not to offend, either in ſight of God or men; 
not to give offence to God or men; not to ths 
check me as an offender either againſt Go: 
or men; or, for which, either God or me 
may call me to account as a train 
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Then for the Text e 


Tam inoff 


kad ah 


tural — and welt agretable 
to the following words; and ſo our Tranſla- 

tors took it, rendring it, Give one offence. . 
Thus Theodore expreſly, A vobis nll oriatur 
cauſa ſcandali. And ſo tis exactly parallel'd 
with that other place, 2 Cor. 6. 3. where it 
is expreſt plainly. Mu eder & wind d- 
Arreg penner, Giving na offence in any 


thing. 
Thus for the Caution. The Exten thereof 
follows i inthe latrer clauſe, 7 
== Neither to the Fews, aur tothe Gemiles, 
vor to the, Church of God.} Where, by Fems 
and Gentiles, are meant ſuch as are uncon- 
verted ſtrangers and enemies to the faith of 
Chriſt, t therefore from the Church 
of God: under theſe three ranks the 
Apoſtle . all ſorts of men in tho 
world. who were either Fews , or Gentiles, or 


2 none of which muſt be offended - 


by us, in the uſe of our liberty in things in- 
different ; ſo = poedrphamy Ar Fer, wo 
Is Omaes fiaus & oumia beminum geners vo- 
is 4 nobit reſpici ne ſcandulixemur, vel aß 
Avangelio auertantur, ſex in ejus curſu quogue= » 
made retardentur. And Chryſoft. to the ſame 


Ter, 


"87 
— dN. Us Tols qura vel 833: 73; Hebt 
we —— offend) our 1 
* thoſe that are without. \ 
Ichink Tip haye made the way clear 
lain before the lace 15 ths Deiviee 
we is this. 


ur muſt forbear the uſe of - dt ing 
indifferent; when others are offended and ſcat« 
dalized theyeat. Or, nearer to the words of 
the Text, thus: -We ought not 10 give offence; 
hy the uſe of ladiſſerencet, to any perſons what 
ſoever. Even, as Nurſes many times forbeat 
ſeveral meats, though wholſome in chem 
ſelves, and ſuitable to their own ſtomac 
for their Nurſelings ſakes, becauſe they fir 
them not agreeing with their conſtitutions 
but hurtful. and prejudicial to them: Anc 
as that man ſhou 1 o very ill, who, thouę 
he could fit his horſe, and run him full-ſy 
without danger to himſelf, yet ſhould come 
ſcouring through a Town, where many Chil 
dren are in the way, who, before he's aware 
may be rid over by him, and ſpoiled; ſo 
are many things lawful in themſelves, a 
which, as to our own particulars, we might 1 
ſafely and warr ntably do, which yet we mult 
forbear for others takes, when their ſtomach 
will not bear them; when there are weal 
- Chriſtians in the way, which may be rid ove _ 
by us, and wounded thereby. This duty of 
inoffenſive walking, in ſuch caſes, is 2 
culcate 


E. 97 

culcated upon us, Rem. 14. 13. Hut judge this 

ratber, that n9 man put 4 ſtumbling-block, or an 
 gccaſion to fall in bis brothers way, T@g@@xoumt, 

J oxdrdanxcy. The Apoſtle here makes uſe of 

both the (nonymous words for Scandal, to en- 

large and ſtrengthen the prohibition : And 

this is ſpoken upon occaſion of indifferent 

things (as the Context, both precedent and 
ſubſequene clearly ſhows) viz. of meats and 

drinks Zevitically unclean, but which now 
under the Goſpel might indifferently be uſed 

as well as any other; and likewiſe of Fewiſb 

Faſts andFeſtivals, the obſeryation whereof 

was a while permitted and indifferent, viz. till 

the Interrment of the Ceremonial Law in the 

ruines and rubbiſh of the Temple. So that 

it is, as if he had (aid, Let perſons forbear 

the uſe of meats and drinks forbidden to the 

Fews ( though now lawful to Chriſtians ), 

08 and let them not be offended at their obſer- 
om vation of their Fſts and Feſtivals (though 
| now but 2 cifer, without any ſignification). 
Then, again, a little after he ſpeaks very 

fully, v. 21. N & good neither to eat fleſb, nor 

drink, wine, nor any thing whereby thy Brother 

| R rod 

proceeds to enlarge his Doctrine touchi 

Scandal, beyond the controverſie that oc- 
caſion d this his diſcourſe, For (as Eſtius 
well obſerves) he teaches that to avoid the 

y Ol offence and ſcandal of our Brethren, we muſt 
10 abſtain not only from things probibited 5 
= 'B j 


[ 10 ] 
Law, (though that Law was really now e-. 
| 2 but alſo from things ot probibited ; 
_ from Fleſh, wise, or 40) indifferem thing what- 
42) Ex de- Ever. Ii is good] not only accidemely, as (a) 
_- Cideme 0b. fore would have it, but morally, and in it 
ligat lex, i ſelf, both in regard of God, being very ac- 
ſive ratio ceptable and pleaſing unto him; In regard of 
ſcandali, our Brethren, being profitable for them, and 
Sanderſ, condycing to their Edification ; and alſo in 
de Oblig. regard of our ſelves, being a duty God re-- 
Conſc. p. N of us, in performance whereof we 
116. ſhall diſcharge our conſciences, and have 
comfort Neither to eat fleſh, nor drink wine, 
nor am thing (i. e. to make uſe of any indif. 
ferency whatever) whereby thy Brother ſtum- 
( d) Infir- bleth, or 5 offended, or in made weak], per- 
mitas nomi- 1b Ales, N oxarhaniturar, , dd. Three 
rat promp- words importing for ſubſtance one and the 
titudinem ſame thing (though (5) ſome have endea- 
«4 Scanda- youred to diſtinguiſh them) not without an 
lum; of- obſervable Emphaſis ; for hereby he inſinu- 
fenſio au- ates the great heed, care and circumſpection 
tem nom- Chriſtians ſhould take, leſt any ways by the 
"at indig- uſe of things indifferent, they ſhould be an 
24110nem-- gccafion of offence to a weak Brother. 80 
ſcandalum again in the very next Chapter, em 15. 1. 
autem im- we that are ſtrong, ought to bear the infirmi- , 
portat 1Þ- ties of the weak, and not to pleaſe our ſelves. 
Jam impa- i. e. Though à thing be not only lawful in 
dionem ad it ſelf, but that wherein we take much plea- 
ruinam. Aq. ſure and content in doing of it; yet if there 
22. J 43+ be any weak ſtomach by, which perhaps 
. Is _—_ | cannot 


C11] 
tanndt 17 with ſuch a dilh, we at dat 
dur ſelyes therein, and abridg our fel hes of 
our liberty, for their ſakes. And the like 
care he. pteſſes upon the Coriurtians, 1 Cpt. 
8. 8. Take beed, leſt by any medns this liberty of 
yours, become 4 Yarra co to them that 
are weak. i. e. Though in ſome caſes you 
may lawfully eat of things offer d to Idols; 
yet you muſt be ſure yon do not do it, to the 
offence of any. And as in th-ſe places we 
have the Rule ſufficiently confirmed; ſo elſe- 
where we may find Examples hereof in 
Practice. The Example of Chriſt offers it 
ſelf firſt to conſideration, who wrought a 
miracle for the ayoiding of offence, Mas. 17. 
24-27. Nevertheleſs, leſt we ſbould offend 
them, go thou to the Sea, &c. g. 4. Though 
(as thou ſayeſt) I am not bound to pay this 
Tax, but might make uſe of my libert - 
in, and refuſe; yet leſt we ſhould give tem 
occaſion to think or ſpeak evil of us, as con- 
temners of the Law and Temple of God (for 
whoſe uſe this was paid; as Hilary and Am- 
broſe among the Ancients ; Brugenſts, Camero, 
and others of the Modern, conceive;) Or, 
as if we did teach and encourage Subjects 
To tebel againſt their Governours (as Bega 
lofſes it), therefore I'le wave the ute of my 
iberty, and do that which thou ſayeſt Iam 
not bound to. We have the example of 
Paut alſo, who having given this charge 
both to the Fomaus and (orintbians (as we 
B 2 have 


1 Cor. 10. 
33. 


[12] 


have ſeen); does not. Phariſee-like, lay 


burden upon other mens ſhoulders, and 


ut 2 yoke upon their necks, which him- 
elf was not willing to touch or bear, but 
declares, both his Keſolutios in this caſe, 


1 Cor. 8. 13. Wherefore if meat make my Bro- 


ther to offend. I will eat no fleſh while the world 
Jtandeth, leſt I make my Brother to offend. Mark, 
he docs not only ſay, Tle not give my Bro- 
ther any juſt occaſion of offence, but, Ile not 
do that (if I may as lawfully leave it undone) 
whercupon he may take occaſion of offence ; 
nor only, T'le not eat of things offer'd to Idols, 
but, Ile eat no fleſb ; nor only, Tle forbear 
for a little while, or for ſome certain time, but, 
Tle never eat thereof while tbe world flands ; 
nor only, Tle forbear in daſe of his damnation, 
but in caſe of his offence; if it make bim to 
offend Concluſio Apoſtolico pectore digniſiima, 
ith Fuſtinian. A truly noble and imitable 
Reſolution, which (though as to the amplifi- 
cation in ſome particulars ſhould be byperbo- 
lical, as Calvin and P. Martyr think, yet in 
the general) does moſt convincingly hold 
forth, that Chriſtians ſhould rather abridge 
themſelves in the uſe of their Chriſtian Liberty, 
than be an occaſion of ſcandalizing any. And 
as here he declares his Reſolution, ſo in tho 
next verſe to the Text, his Practice. Even «s 
I pleaſe all men in all things, not ſeeking mine 
own profit, but the profit of many that they may 
be ſayed. i. e. Not in reſpect of any pgs 
or 


C 
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[ 13 ] _ 
of Faith,” but in the-ufe of my 1 are” 
ber, 1 do ſo accommodare my ſelf to all. 
either by doing, or forbearing; 9 B- - 
moſt acceptable to them, gaining upo 

and profitable for their ſouls. 88 10 Ib rc 2 
9. 1-22. For though I be free from all men, 
yet haue I made my ſelf 4 pints unto 4b, Kt; 
Which general may be verifi-d | by:many pars 
ticulars, as/his Purifying of bimſelf, Are 21. 
24, 26.) his forbearing hits 

wages of the Corimbiant, and das 
Churches, (f Cor. 9. 18. 1 Left a. 6. 49 
2 Ep. 225 his Circumeiffig of Nnorty for the 


Fems ſake (d. 16. 3:) His | | 
to be vircymeiſed for the Semiles ſake. 
23/455 Tribe trutb *Gdſpet "n N 
cominue with you M Aud AI 


of the other fp ales allo with 


6. 3. Giving (or; ve giving) ni Ho 

thing. Muhen us 99 0 

xewhy. Which words; vlog 

ſelme; arid the Syridck, — one a 

as 2 Tate 204 Shed £6 Me CASRN yet 

generady , and more fultably to the Contexr, 
ie luodkt upon, 2s Pants of 

ſelf, and ſome others with hit, > that'they did 

ſo behave themſelves, as none mi ht tak of: 

fence at them; IA in omnibus 

conver ſationem dirigo, ut, non dico acciiſationis, 

ſed ner twdignationss rw} — un, 

faith e 


in any 


B 3 2 Thus 


Wes 

Thus much may ſerye for the preſent ſi 
wet of zhe point, to keep it from * 
ts) while we open the three pria- 
0 or roots of it, by taking a ſurvey 
he Nature 0 1) of Chriſtian Liberty; as to 
this particular; (3) Of Things Indifferent ; 
34, Of Scandal ; ; all rugged; thorny, and 
table points. for each of them has ſome 
rapes ypon it; ſome conſiderable dif- 
| yang it "which will render our 
tharow tem the more optroſe and 
— . t we ſhall endeayour briefly 
ry pn th the ſeycral. diffculties that occur, 
as kae and ſmooch as poſ- 
75 112 TD a cbild may both rus 
25 7 38 


indifltrens This 
— from the Nr. c 
Ceremonies, is one branch of Cri 
Ys Now that we may the better under- 


ſtand 


ſtand the nature of Liberty as Chriſtien, i. e. 
belonging to us as Chriſtians, in oppoſition 
ſhall a little reflect upon Fewiſb bondage to 
ſee what that was; for, as they ſay. Contra. 
riet are the beſt Commentaries, and their u- 
tual oppoſition , the moſt effeual ex paſition. 
Of Fewiſb bondage, theſe were two principal 
branches. | 

t. A numerous train of external Rites and 
Ceremonious obſervances, which lay like 2 
mes or folded vail upon the ſeir face of ſpi- 
ritual worſhip, ſo that — could ſcarce ſee 
wood for trees, diſcern the inward beauty 
thereof; or were like the pictures in a book, 
which children.look moſtly ar, not regarding 
the ſenſe. Now this was a burden and yoke, 
which galed their sech, and almoſt broke 
their backs, ſo that they were not able 10 Act. 15. 10. 
bear i. | 

2. The. reſtraint that lay upon them in ro- 
ference to certain meats, -deys , and other 
things in their own nature ixdifferent ; con- 
cerning which it was ſaid unto them, Touch 
not, taſte not, handle not, &c. whereby their 
bands were tied, and their mouths gagg'd, and 
2 knife fer to their throats; and ſo their li- 
berty was reſtrain'd, and they were broughe 
into bondage and thraldom thereby. Now 
Chriſtian Liberty ſnaps aſunder che bonds of 


Cr oO = Toy 


both theſe Impoſitions ; For, | 
t. * the Ceremonies from 
1 | any 


[16] 

any further attendance upon the worſhip of 
God, and admitted only a few plainer (in 
the two Sacraments of Baptiſm and the Lords 
Supper) into their rooms z ſo that true Goſ- 
pel-worſhippers do worſbip God in ſpirit and 
in truth, eminently over what they did then. 

2. That Ceremonial reſtraint is alſo now 
taken off, which lay upon the uſe of indiffer- 
ent things * (which is the particular under 
preſent conſideration) which to us Chriſti- 
ans God has cleanſed (48. 10. 15.) and made 
pure, (Tit. 1. 15.) and you us freely io en- 
7%, (1 Tim. 6. 17.) and therefore nothing i- 


now to be refuſed, (viz. upon any ſuch ac- 
count), (1 Tim. 4. 4.) And this Liberty we 
are bound ſtrenuouſly to aſſert and ſtand faſt 
in, not ſuffering our ſelves to be again in- 


tangled with this yoke, (Gal. 53. 1.) nor ſub- 
jecting our ſelves to hw Ordinances, 
either by way of Dofrine or Command, not 
to touch, taſte, banale, &c. (Col. 2. 20—22.) 
whereby any tye ſhould lye upon us for 2 
total and univerſal abſtinence from any of the 
good creatures of God. 

So then, (Chriſtian Liberty allows a free uſe 
of things indifferent. 

But now, notwithſtanding this general per- 
miſſion, there may be à particular, occaſional, 
and accidental 1 of this liberty, pro bic 
& nunc, upon ſeveral occaſions, and in ſeve- 
ral caſes 1 As, Shoe 1.60 
(.) Incaſe of Scandal to our e 
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find them faares, and occaſions of fn to us 
Man. 5. 29. If thy right eye offend thee, &c. 
Prov. 23. 1. Put à knife to thy throat, & c. So 
in caſe of Drunkenneſs, Prov. 23. 31. Look 
not upon the wine when it is red, &c. | 
(2) In caſe of Scandal to others, when it 
gives offence to them, and wounds their con- 
ſcience, Gal. 3. 13. Uſe not liberty for an occa- 
ſion to tbe fleſh, but by love ſerve ove another, 
i. e. So uſe your liberty, as may be con- 
_ with Charity. (But of this more here- 
after). 1 2 G DN oo 
(3) In cafe of 2 b, or On, or ſuch 
like Engagenienm; Deut 23. 131. That which'id 
gone out of thy lips, thou ſhalt keep and perform. 


wherein yer Chriſtians be veryicafe- 
ful that they don't unneceflarily intangle 
themſelves, ' 8 4 "120! 86 


(4) In caſe of Competition, or Imerferilig 
with toy neceſſary duty. It was free for the 
Fews to oſſer what they pleaſed for the ſer- 
vice of the Temple; but if their parents - 
ſtood in need of it (their: relief being 2 
neceſſary duty) it was à fruſtrating God's 
Command, to uſe their liberty in that caſe, 
«Mas. 15. 4-6. | 

(s) In caſe of Scruple or Prejudice, when 
cee enter condemns, Nom. 14. 14 
To him thaveſteemeth any thing to be unclean, to 
bim it is unclean 3 or doubts of the:lawtfulnefs 
of ſuch à practice, Rom. 14. 23.--Whatſoever- 
is nos of faith (i. e. of a perſwaſion 1 1 

0 either 


Dub. 
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either preſcribed, or permined by God, and ſi 
lawful to be done) & ſir. 5 

(s) Incaſe of à juſt Probibitiou by Authos 
rity, 1 King. 2. 36. And the King ſaid ung 
Shimei, Build thee an bouſe in Feruſalem, 
dwell there, and go not forth thenee any wbit her. 
Jer. 35. 6. But they ſaid, We will drin no wine; 
for Fonadab the ſon of Rec bab aur father com- 
manded us, ſaying, Ye ſball drink. no wine, ne» 
aber ye, nor-your:/onr for ever. Which pra- 
ice of theirs. was not) only allowed, but re. 
warded by God, as may be ſeen, v. 18, 19. 
Now ** lies the diffculty in this point o 
Chriſtian Liberty in indifferent things. 


| Whether a reſtraint laid upon an indiffer. 
ent thing meerhy by humane authority, be 
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t 
an infringement of, and encroac 
Chriſtian Liberty ? * T7.) 

This is 2 kat, which generally all that 
I have met with, have (in my apprtehenſion) 
rather cut aſuader, than untied. | 

Some will have Chriſtian Liberty herein, 


| toconliſt boch in Tiber of judgement und pris 


dice; and that, F mhat Chriſt bes left free di 
not ſtill remain as free as Chriſt left it, end me. 

eld to it, and comply accordingly ; 'this. is not t 
ſtand faſt in the liberty wbercuub Chriſt bu 
made wu free, So the Author of Beans of for- 
mer Light, p. 69,70, The common Doctrine 
is, That Determination of the Practice, doe 
not prejudice Chriſtian Liberty. Thus T. 


"Martyn is Cor. De adiaphoris, libertas in enimo 


ment in the opinion of tbe thing. not in tbe uſe of 
it, that takes away Chriſtian Zibertys So others, 
But I muſt needs profeſs. my unſatisſiedneſs 
with this Giſtinction, 28 not being. to my 
apprehenſion/ ſuſfic iently ccumteunanc d by 

Scripture; but rather diſown'd; and for o- 


If I may have leave tq try y iy Skill far 
the uorying'of this knor;; 1 ſhal 

thoughts, ind make chen of what is due 
to this queſtion (at leaſt; my ſuas and ſbare. of 
ze it) in theſe ſeyeral Sums following. | 


n A et 
) Prop. 1. Tis certain, that Civil Sub jeſtion, 
a, and Obedience to Magiſtrates, amd Chriſtian Zi- 
berty do very we conſiſt ragerber. There x 2 
. 
out any jatringor di "There are places 
of Scri dv which plainly enjoyn the pra- 
ice of both theſe. On the ane hand, Civil 
Sibjedion, Rom. x3. 1. Let every ſoul he ſubje#10 
the bigber powers, On the other hand. flanding 
bo our Chriſthas Liberty, Gal. 4. r. M feſt 
in tbe Liberty wbere with Chrift das made us free. 
Nay, there's one place ſeams to joyn and 
R marry 


tho re tivends eſt, von in actions. And ſo Dr. Sane Serm. p. 
& derſon. The liberty of « Chtiftiaa te any thing in- 589, 410. 
different conſiſts in this, Thar bis judgement ij and ſo, De 
Rf thorowly perſwaded of ibe indifferevcy of is. 3 Conſc. p. 
and therefore in the Determination of the judge- 2 11, &c. 


ther reafons-alſo which follow afterwards, 


Tol. 


mit your ſelves to every ordinance of man (i.. 
do all ſorts of Magiſtrates ; ſo called, becauſ 


good; and the particular form uſually lek 
to mens choice and determination) for 


(a) Bonus, etiamſi ſeruiat, free too ; we may 

: malus autem eti-̈ obedient Subjects, and yet 
anſi reguer, ſerous eſt ; free Chriſtians, Submiſſion 
nec unius bominis,ſed, quod to every Ordinance ofman, 


liber eſi 
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marry them both together, 1 Pet. 2.13. Sub 


by 
o 


t 


they are of mens ſetting up, are for met 


Lords ſake. Aud leſt any ſhould object 
That this were to prejudice: our Chriſtia 
Liberty ; he adds, v. 16. As free, which both 
Chryſ. and Oecumenias joyn with che word ſu 
mit, v. 13. 28 if he had aid, We may fuk 


L 
v 
y 
0 
| 
t 
mit our ſelves; ne " 

* (4 


gravius eſt tot Dominorum, and Chriſtian freedonr are 
quot vitiorum. Aug. de C. not inconſiſtent. | 
D. 1 4+ Go 3. > of 


Prop. 2. Chriſtian Libery 
lies originally in the judgement : Th accounting 
and judging thoſe things about which it is 
converſant, or wherein it does conſiſt, to be 
neither commanded nor forbidden by God 
The reaſon wher-of is, Becauſe the Pradice 
depends altogether upon this; ſo that if 
the judgement be once leven'd: with erroue- 
ous principles concerning theſe. things, thin 
the — is for ever reſtrain d. and ſo a 
W Cbriſtian Liberty quite loſt and 
deſtroy'd. Wherd, when —.— is 
rightly informed, though in ſome caſes Lit 
berty 


(21) 
herty of Practice may be reſtrain'd, yet in all 
: + others it remains entire. And therefore, 
though in ſeveral caſes we oy part with 
Liberty of Practice (as has been thew'd), yet 
ve muſt be ſure to preſerve Liberty of Fudge. 
nent entire, and ſtand faſt in that. Which, I 

conceive, was one main reaſon (and not, 
becauſe Chriſtian Liberty did conſiſt only 


that Paul was ſo zealous in aſſerting and 
contending for Liberty of Fudgemen!, and op- 

oſe who went about to impoſe a 
Dadtrinal neceſſity of obſerving Judaical Rites 
and Ceremonies, Gal. 2. 4. 3. Whereas in 
matter of Practice he does occaſionally yield 
in that, out of tenderneſs towards weak Bre- 
thren, and compliance with them for their 
good. Yet, 


Prop. 3. Chriſtian Liberty is not confin'd only 
to the Fudgement : It does not conſiſt only in 
Liberty of Judgement z ſo that if that be left 
: us 
be free, the Praitice may be toraly and univer- 
a ſely reſtrain'd, without any poſſibility of 2 
ce breach of Liberty thereby. But, Chriſtian Zi- 


bert extends to the Practice alſo; ſo that Zi- 
6 berty of Practice is a branch of Chriſtian Li- 
nf erty, as well as Liberty of Fudgement: You 
ie hall findthe Apoſtle Paul condemns the re- 
d 

is 

t 

J 


ſtraint of the Practice, as being 2 violation 
of their liberty, and 2 returning again in- 
to bondage, Gal. 4. 9, 10. Te obſerve days, 

and 


therein, as * 2 verylearned Writer ſuppoſes) * Stilingfl, 


tren. p.58. 


[ 22 ] | 

and months, &c. Col. 2. 20, 41. Why art ji 
ſuljed to Ordinances > Touch not, &c. i.e. Why 
do you dance after their pipe, tune your Fins 
gers to their Tongues, and conform your Pra- 
ice to their Precept: and Doctrines? You 
ought not to do ſo: It's a renouncing of your 
intereſt in Chriſt's Death. Beſides, Do you 
think a _—_— might now forbid his Sub- 
jects the uſe of all thoſe things which God 
made unclean by the Ceremonial Law, 
though he left their Judgements free? of 
command the uſe of all choſe Rites then eſts. 
bliſhed, though not upon a ſacred, but 2 
civil account? | | 


Prop. 4. The meer determination of tbe Pra- 


Qice, quatenus determination, doth not infringe 


our Liberty ; for then it might not juſtly be 
determin'd in any caſe whatſoever ; but it 
may juſtly be determin'd in ſome caſes with- 
out breach of liberty, viz. in the caſes be- 
fore mentioned. The reaſon whereof is, Be- 
cauſe thoſe things in ſuch a caſe; put off (pro 
bie & nunc) the nature of indifferency, and 
become neceſſary, and ſo lye without the 
verge and bounds of Liberty. But, 


Prop. 5. A needleſs ard unneceſſary dis. | 
privation of this Liberty of Practice, it the di- 


re and formal breach of it, Not meerly the 
Determination, as was {41d; but the 


of it, i. e. when there is no reaſon at all for 


it. 


82 * © 


2 


1 


B ! r con. wie CS or ES 


230 
it, but meerly the Determiners will. My 
reaſon is, Becauſe it is an wfuſt reſtraint of 
our liberty (as being made without reaſon, 
which is the rule and foundation of Juſtice), 
and therefore, a breach of our liberty. 
There's a twofold goodneſs or neceſſity, In- 
trinſecal, or general, engriven in the nature 
of things by ſome divine Command, natural 
or poſitive; as to pray, read, be diligent 
in our callings, Oc. and Fxtrinſecal, (ircum- 
ſtamial, or Particular, ariſing only from 
circumſtances ; as, to take Phyſick when 1 
am fick, to recreate my ſelf when I am 
tired out and wearied with the Duties of 
my particular calling, to have a conveni- 
ent place for the publick Aſſemblies of the 
Church, &c, Now every lawful humane 
conſtirution mult haye one of theſe to youch 
and warrant it. It muſt be grounded either 
upon the Intrinſecal goodneſs of the thing; 
and therefore that is a lawful Conſtitution 
which enjoyns perſons to aſſemble them- 
ſelyes together on the Lord's day for che 
publick and ſolemn worſhip of God. Or up- 
on ſome Extrinſecal and Circumſtantial good- 
neſs ; and therefore that is a lawful Sta- 
tute, which prohibits the Exportation. of 
ool, becauſe it would deprive the Na- 


dies of a great part of their maintenance 


abour dreſſing and ordering of it; and that 
2 good Law which provides for the con- 
veniency of place; &c. about publick 4 

Po 
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Ship. But otherwiſe, thoſe Laws which hay: 
neither ſuch an intrinſecal, nor circumſtam 


(a) we muſ? diſtinguiſp be- 
tween an indifferency as to 
its nature, and indifferen- 
cy. as to its uſe and end; or, 
between an indifferency as 
to Law, and indifferency as 
to Order and Peace. Here 
I ſay, that in things wholly 
indifferent in both reſpects, 
that 1, in 4 thing neither 
commanded nor forbidden by 
God, nor that bas any ap- 
parent reſpef to the Peace 
and Order of the Church of 
God, there can be no ra- 
tional account given, why 
tbe nature ofſuch indifferen- 
cies ſbould be alter d by any 
bumane Laws and Conſtitu- 
tions. But matters that are 
only indifferent as to 4 com- 
mand, but are much con- 
ducing to the peace and or- 
der of a Church, are the 
proper matter of humane 
Conſtitutions conceruingtbe 
Churches Polity. Stillingfl. 
Iren. p. 53. and the ſame 
may be ſaid of Civil af- 
fairs. | 


goodneſs, have not the gue 
and (4) proper matter 6 
a good Law. For every La 
ſhould be for the public 
1 Is 


good; which ſuc 


cannot be, becauſe the 
have nothing at all of good 
neſs in them, and conf 
quently do intrench upe 
Chriſtian Liberty, 

Now that this circumſtu 
tial goodneſs 15 neceſſarily re 
quired to warrant the de 
termination of an indiffer 
ency, I prove thus : | 

Either the Magiſtrate] 
muſt have regard to goo! 
and convenient circumſtaſ 
ces in the lawful determi- 
nation of things in thei 
own nature indifferent ; ot 
a thing being ſo indifferent, 
he may cloath it with what 
circumſtances he pleaſes. 
But he may not do ſo, which 
I prove by theſe inſtancss; 
To dig a pit, is in general, 
and in its own nature an in- 
different thing; but a Ma- 
giſtrate may not command 

| mne 
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me to dig it in an high- way, or in a ſtreet, or 
any great thorough- fare, becauſe it might 
1 ruine of many; and fo is not on- 
ly inconyenient, but unlawful. Again, A 
Magiſtrate-may lawfully command me to co- - 
ver my fire, and rake it up in a ſafe place; 
but he may not command me to lay it a- 
mong ſtraw, or near Gunpowder ; becauſt 
this would be to the evident endangering of 
my houſe, and conſequently unlawful. There- 
fore to make a lawful determination of an 
indifferency, ſo as thereby not to encroach 
on (briſtien Liberty; there muſt be a concur- 
rence of circumſtances conſtituting 2 circum- 
ſtantial goodneſs, or neceſiity : without which, 
if the reſtraint depend meerly and ſole] 
upon the Law-makers will, 1t is a rec 
breach of Liberty, be- 


cauſe (4) unjuſt. 

Beſides, for any perſon 
to ſtamp and imprint the 
character of a Law upon 
his own will in publick 
affairs, which coricern the 
practice and obedience of 
others; and to ſay, Sic vo- 
lo, ſic jubeo; I will bave it 
„ Jo, becauſe 1 will have it ſo, 


looks too like a flower of 


the Imperial Crown of Hea- 
ven for any creature to 
wear in his boſom; and 


(a) Iniquam exercetis domi- 
nationem, ſi ided negatù li- 
cere quia vultis, von quia de- 
buit non licere. Tertull. A- 
pol. c. 4. 

It were much more tolera- 
ble, i men would plead for the 
neceſſity of the things, which 
it ſeems good umo them to 
command, and on that ground 
to command their obſervance, 
than, granting them not n 
ceſſary in themſelves ,to make 


them neceſſary to be obſerved 


C 15 


meerly by vereutof their com- 


they ſay, ſatisfie themſelves, 
but come ſbort of giving ſa- 
tis faction to them from whom 
obedience is required. For 
whereas the "il of man can 
be no way influenced unto 
obedience, but by meer ac- 


convition of reaſon in and 


from the things themſelves, 
commands in and about things 


wherein they own not that the 
Commanders have an abſolute 
Joreraiguty (as God bas in 
all things, and the Civil Su- 
preme Magiſtrate, in things 
Civil, that are good and lam- 
ful), nor can they find the 
reaſons of the things them- 
ſelves cogent, are 4 yoke , 
which God has not deſigned 
the ſons of men to bear. Diſ- 
courſe conc. Liturgies and 
their Impoſ. P. 44 


' mands, for reaſons, which, 


[26 } | 
is ſuch a badge of Soye⸗ 
raignty, as do creature 
he to uſurp, or pretend 
to; being the peculiar Pre- 
rogative of the Supreme 
Majeſty of Heaven, whoſe 
property it is, 10 will, be- 
cauſe he will, Rom, 9. 15. 
Nay further, Hereby you 
pull up the flood-gates of Jus 
ſtice, and expoſe us to an 
inundat ion of violence and 
oppreſſion: you ſer infinite 
gins and ſnares to entrap 
the conſcience withall ; you 
go about to legitimate any 
ſpurious brood that ſhall be 
begotten between a bruitiſh 
head and a wicked heart; 
you render Chriſtian Liberty 
a meer cifer, and inſigniſi- 
cant thing, and make Chri- 
ſtians perfect ſlaves ; For 
what is ſlavery, but to be 
ſabjet to the will of 
another without reaſon ? 
Whereas, though we muſt 


ſubmit, yet ſtill, as free, as was ſhowed before. + 
And hence Iiofer, 


Infer. 1. 


1. That though there be a ground and 
reaſon pretended for ſuch a reſtraint where- 


by 


| . 
by the Impoſers would warrant its needful- 
neſs and uecaſſity; yet if it be but a pretence, 
and ſuch a reaſon as will not bold water, nor 
indure the light and weigh: of an impartial 
examination; tis equally offeaſive to Chriſtie 
Liberty, as if there were noteaſon at all; be- 
cauſe tis realy un juſt, and ſo really a breach 
of Liberty. / 


If i be lere demanded, who ſbal be judge of Queſt. 


this, 'wbether the reaſon of the Deteriination 
of ſueb Indifferencies be ſubſlamial aud firm, 
or 0 


I anſwer briefly and clearly. Every one muſt 
judge for bis own ſhare, and his own work; for 
ſo much as concerns himſelf, and which be 
muſt be reſponſible and accoumable for to God. 
Every one muſt give an account of himſelf to 
God (Rom. 14. 12.) and of his actions, and 
therefore malt firſt tabę account of himſelf and 
his actions, whether he act according to Rule. 
(1) The Magiſtrate (not the Subje# ) mult 
judge for what concerns the making of the 
Law, and for what belongs to him in his ca- 
pacity; as, That the Law for the Matter of 
it, be not only lawful, but expedient ; that 
ethe Ends he propounds to himſelf be not ſini- 
ſter and crooked, as to tyrannize over his Sub- 
jects, to maintain factions and diviſions a- 
mong them, to get money for Diſpenlati- 

C 2 ons, 
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(a) Aquinas, out of Iſidore. 
makes three Conditions of 
a good Law, - 

(1). Luod religioni congruat, 
in quantum ſcilicet eſt propor- 
tionatum legi divinæ. (2) Quod 
diſcipline conveniatr in quan- 
tum ſcilicet eſt proportinnatum 
legi nature. (3) Luod ſaluti 


|. proficiat, in quantum ſcilicet 


eſt proportionatum utilitati 
humane, 12x. q. 95. a. 3 


(b) Camero allows us not 


only to ſeek a reaſon of the 
Churches Laws, Non enim, 


ſaith he, vere Eccleſia libet 
leges ſerre quarum non red- 
dat rat ionem. (Prelett. Tom. 
I, p. 367.) but he will like- 
wiſe have us in ſuch things 
as concern the glory of 
God, not to obey the Laws 
of any Magiſtrates blindly 
and without reaſon. Jbid. 
Engl. Pop. Cerem. p. 372. 


ons, Cc. but upright and 
juſt,viz.to (4)promote the 
weel-publich, that his Sub- 
Jets may lead peaceable and 
quiet lives under him, ia al 
godlineſs and boneſly, as the 
Apoſtle expreſſes it, 1 Tim. 
2. 2. (2) Every Subject 
in particular, muſt judge 
for what concerns himſelf 
in his place to do, in obey- 
ing the Law: He mult look, 
before be leap, and () con- 
ſider whether the acts of 
obedience required, be a- 
greeable to the Rule of all 
our actions, viz. the re- 
vealed will of God, and 
ſuch as he may ſafely an- 


ſwer for both to God and 


his own conſcience. This 1 
take to be the reaſon why 
generally in the Proëm of 
Laws,the grounds and oc- 
caſions of them are laid 
down, that ſo the judge- 
ments of the Subjects may 
be ſatisfied about them; 


and confequently that they may judge of thoſe 
reaſons, and of the Laws by thoſe reaſons. 
Eſpecially in religious affairs, every one muſt = 
Eccl. 5. 1. fee that he do not offer the ſacrifice of fools, 


who 


AFR. 17. 11. They received the word with ge- 


[ 29 ] 


who know not or conſider not what they do, 


Ca Qui loc 
but muſt be careful to render to God aog-audy 2 


privanis e- 
ripium, lo- 


2 a reaſonable ſervice, (Rom. 13. 1.) 
Such an examination, or judgement of diſcretion © in 
or diſcerning, was allowed and c in oo oe 
reference to thoſe Directions which were held P4 


forth even by perſons iofallibly inſpired. . 


dineſs of mind, and ſearched the Scriptures daily Proto 
whett er thoſe things were ſo, Mark, they received — 
readily, and yet ſcarched, They made nd more n 
bajle then good. ſpeed, But when by tryal they | Fu 
had found the Dodrine delivered to be of the 4 . 
right ſtamp, they pr ſently received it for I; an 1 f. 
currant coin. Now if this were commendable _ 5 
towards the Dictaes of, perſous immediately 1 ere. 
inſpired, much more. in caſe of meeriy humane p ere & fa 
conſtitutions and injunſtigus, Laws or Canons; And 


2s in the foregoing inſtance they made uſe of cere ſunt 


their Fudgement of diſcretion in reference co andy 
matters of DoGrize, ſo we have alſo-an ex- 
ample of it in point of Practice, Cor. 10. 
IS. I ſpedk, as to wiſe men ; judge je what I ſay. pre- 

And this is that Fudicium private diſcretians, ſtarevelim, 


ry ment of diſcretion, or diſcerzing, which | 

all Proveſtents generally maintain and plead ne 
for againſt I as belonging to , private 4 wed 
perſons ; who have eyes, in their heads, as 4 4 


nem ratio- 
nis partici- 


well as the Pope, or any other Governours e 
whatever ; and without which you tranſ- 
form men into (2) brutes and irrational tools. 
For a blind obedience is a bruitiſh obedience ; yea 

C3 even 


ad ſciemi- 
am meam. 
Daven. de 
[udice. 


cap. 3. 


Ait. of 
Uhdrrels 
of Paul . 


with State only better able to judge) 10 conſider 
of Venice. tber be bas proceeded clave erraute, allt non 
p: 205. "me FIT e 


Object. 


Salig. 


b. URN 


ER. 
eren Papiſts themſelves, viz. the State of 
#onige* in caſe of the Interdict by Paul the 
5th maintain d, That when the Pope thunders 
but bin cenſures, it's. permitted to the Doſtors, 
ho in that cafe are but private perſons, 
whe- 


. gf” it be objeted (as uſually it is) that this will 


\ deſtroy all order, and then every man muſt be 4 


Mitte fun, I anfwer, 

ery man is bound under the dapger 
of: #9,” or as he hes under the obligation of 
avoiding fin; to be exceeding careful that 
be judge righteous judge went. aod ro judge 
of ohitigs as they truly and really are; for 
is este of miſtake, he is guilty Be agent 
Goch both inqjeiacely; (becauſe he has com- 
1 0 Fo GEE an. — 
put” who has made ſuch a Law, and enſgyns 
Auch a. Practicde. % | od 
As to ſtanding Lays concerning Civil 
##fairs, this is 2 meer *cavil, witheut apy 


ground in experience. For where the peg- 


pPfe Have an intereſt ip the nen ee 


they do fo well and filly underſtand their own 
— that oY to uch Laws 
25 ate liable to juſt exceprions, and do, gt 
ted to the publick good, either for the mgin- 
taimug propriety, encouraging trade,  re- 
ſirzining abuſes, or the like; except Where 
ſome imeſtine difference has raiſed mens ſpt- 

| | rits 
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rits,. and begotten ſuch animoſities as ſet one 
party on work to cruih the other, and to 
make Laws for the very nonce. But other- 
wiſe ordinarily they are ſuch as no perſon of 
any thing like ſober principles can ſcruple 
them, becauſe they reſtrain Liberty upon good 
and juſt grounds: And if there are any o- 
ther which zoffibly may have crept in by ſonie 
corrupt cuſtom, or are the ſerlings of any 
opiſb principle, or practice (as that about Pi- 
vorce, Which by our Laws is only 4 menſe & 
tboro but in no caſe 4 vinculo) or the like, 
and do not ſtand upon this bottom of right 
reaſon; it's no breach of order, or tendency 
to confuſion, to queſtion ſuch Laws, and call 
them to account for their tenure and title, 
whether they hold in capite, or no. 
3. 'Tis true indeed in religious affairs, men 
are apt to be more imperious and impoſing, and 
to meaſure all others by their own line, and 
force them to a compliance with their hu- 
mors and mode; either (with the Tyrant 
Procraſtes) hy ſtretching them out on the one 
hand to do what they would have them, or 
by cutting them ſhort on the other hand, and 
reſtraining them in what they like not them- 
ves; which is the temper of ſuch perſons 
«eſpecially, whoſe Religion is confin'd within 
the narrow limits of bodily exerciſe, of ſome 
few beggarly rites and ceremonies, and doth 
not run parallel wich that latitude. (Pſal. 119. 
96.) that is in God's Commandments, And 
C 4 | this 


; 8 
9 
* Y 


Prov. 4. 
26. 


220 
this was the caſe, many times at leaſt, be- 
tween the Biſhops and Non-conformiſts for- 
merly : If any would not keep pace with 
them, and come up to their garb in matter 
of Ceremonies, they endeavoured to ſpur, and 
prick him on by all violent ways imaginable : 
But in the more ſubſtamial and vital parts of | 
Religion and Godlineſs, as, ſtrict and conſci- 
entious ſanctification of the Sabbath, pain- 
fulneſs in Preaching, c. thoſe that did out- 
do them, and on- go them herein, they were 
always checking, and curbing, and laying rubs 
in their way. Now in this caſe: thoſe per- 
ſons are guilty of the diſorder: (if any — 
who go about to impoſe and enforce | 
indifferencies and unneceſſaries (if not non- 
licets), and not thoſe that inſiſt upon their 
juſt liberty. | Fy 

4+ For temporary, occaſional commands of 


Magiſtrates, wherein perhaps ſome Myſteries 


of State are involved, the more weighty 
buſineſs is which is required of the Subjects, 
(as engaging their lives, eſtates, or the like) 
the more circumſpect ſhould they be, and the 
more diligent in pondering the path of their feet, 
and not running raſhly, band over bead, upon 
ſuch undertakings. As on the one hand we 
muſt not be pragmaticaly inguiſuive into the , 
reaſons of them (as the Reverend Presbyterian 
Divines well expreſs it, in one of their Ad- 
dreſſes to the King); ſo on the other hand, 
we muſt not ſhut our eyes againſt the light. 
| or 
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or diſown and deny our own reaſon, by obey= 
ing thoſe commands which apparently enter- 
fete with common ſenſe, and violate-the 
rules of common honeſty, Thus much for 
this firſt Inference. 
2. 1 infer further, That chough there was 
2 good ground and reaſon for the Determi- 
nation at firſt; ſo that it was lawful and war- 


Infer. 2. 


rantable then, and 20 infringement of Liberty; 


yer if afterwards that ground fails, and that 
reaſon ceaſes, then to continue the reſtraine 
any longer is a breach of liberty; for that 
which is the life and ſoul of the law being gone, 
the law muſt needs expire, and remain a meer 
carcaſi. E. g. If eating of fleſn- meat be for- 
bidden at — certa in ſeaſon of the year upon 
this Political ground, and Reaſon of fate, viz. 
for the Preſervation and Propegation of Cattel; 


then when there is 2 ſufficient ſtore and ſtock 


of Sattel, the ground of the Law cealing, 
the Law ought to ceaſe z and if the Law con- 
tinues any longer, tis 2 breach of priviledge, 
and an encroachment upon our liberty. So when 
Paul enjoyns Timothy the uſe of a little Wine 
for bi ſtomachs ſake, and often infirmities ; 
when his infirmities are removed, and his 
mach _—_— it not, he isno longer to 
2 Wine. 


r Tim 5. 
13. 


the Civil Liberties of ſeveral Ixfer. 3. 


daten ark different one from another. ac- 
— . the diverſity of circumſtances ; 


iſtian — "—_ 
they 


Infer. 4. 


De Oblig. 


Conſc. p. 
240. 


40 


L2 | 
they ſhould all. agree in this genera}; not to 
be reſtrained bit upon good reaſons. 

4. Chriſtian:Zjberty is as well concern'd in 
Civil, as Eccleſiaſtical affairs; and is not on- 
ly ſubject to infringement 3 

J 


Laws (as Paræm on Gal. 5.1. 
Civil alſo. For tho 


ongh the power: of Magi- 


ſtrates be of larger extent in ¶uil than Fc. 
cleſiaſlical affairs, aud God has left more par- 
ticulars to their determination in the former 
than in the latter, becauſe mens: reaſon will 
carry them a great deal further in thoſe than 
in theſe, (A clear reaſon of the different ex- 


tent of their 


power in theſe different caſes, | 


though Dr. Sand er ſon ſay he never could meet 
with any thing like a reaſon for it) Let ſo far 


as his power reaches in theſe 


Irs (which 


is, in matters of Worſhip, not to inſfituts any 
nem rites or ceremonies, 2s parte of and ap- 


pendages to the worſhip of God!; 


only to 


regulate, according to the Rules of Decency, 


Grder, and Edification, thoſe arceſſin circum- 


| which are common to that with other 
actions of the like nature; ſo for Boſtrinalt, 
not to create any new Article of faith, but to 


explain thoſe already in being, according to 


Scripture; and i6 controverſies atiſe, to de- 


termine them by Scripture: and ſor Diſch- 
— not to make what Laws they pleaſe, 

to proceed according to Scripture· rules 
in the uſe of cenſares, and in abſolving from 


them; Iſzy, ſo fat as the Magiſtra 


tes power 


reaches 


"to preyent it, and our fault, if we do 


"prevent it. 
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reaches in theſe things) his Laws about them 
are equajly, obligatory with thoſe about Civil 
afftirs, and one does no more infringe (bri- 

» Liberty. than another. For if either of 
them are without reaſon, they infringe it; 
if both are 17 5 upon Reaſon, then vei- 
ther of chem inffitge it, no more one than 
another, | 


" But what if there be an encroachment upon our 
Liberty, what muſt we do for the preſervation 


thereof ? 


Take heed you be not afive therein, or 


| "acceſſory and 1 . thereto, and ſo make 
it your own * 


A a betray, your liberty : 
t, * 

(1) For Liberty, ef Fudgemem (which no 
one can depriye you of without your own 
conſent) be ſure to tend feſt in that, by not 
entertaining and ſuckipg in any opiniogs 
contrary thereto, as if you were bound in 
conſcience to judge that God did forbid, or 
command ſuch. ot ſuch things, and thereby 


hy's reſtraint upon the uſe of them. Paul 
often 


admoniſhes us to take heed that none 


Maile us (Col. 2. 8,18. Be. 
ware leſs am man ſpoil you ; Let no man beguile 


deceive, ſpoil, or 


u. 2 Theſ. 2. 3. Let no man deceive you by any 


means ) ; intimating, that it is in our | pg 
not 


(4) For Liberty of praſtice, becauſe that 
may be reſtrain'd whether we will or no, by 
com- 


Queſt. 


Ain. 
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compulſion of the outward man, as by im- l 
riſonment, or the like, or in a Moral way, ff * 
y penalties; in this latter caſe (i) we muſt} f 
not look upon ſuch Impoſitions as laying any 
tye or obligation upon the conſcience either} * 
immediately or mediately ; and therefore muſt 7? 
not take our ſelves bound in conſcience to | 
ſubmit co them. 2. We muſt weigh the pexal- f 
ties we ate to undergo with the priviledges we * 
are to part with, and chuſe the lighter, E. g. 
For a Miniſter to be hindred from executing} * 
his office, or a private perſon from receving of 
the Sacrament 1s a penalty ; and to ſerve God} | 
in that manner and method which 1 judge 
moſt agreeable to the Rules of the word, and 
moſt acceptable to him, is my priviledge ; | 
but I will rather part with this priviledge, 2s 
ta ſome circumſtantial point, wherein the 
$f. chan falls char eg If bring lr. 
' ufter that penalty of bei [ls 
Tf de Olen © en 
: the other caſe, when a force lies upon 
us, and our liberty is reltrain'd thereby, we 
are innocent and guiltleſs,' becauſe only paſ- 
frve, and it's done without our conſent, 
which only makes us culpable. We may not 
yield up our liberties ; yet if they be taken 
away from us, we may ſubmit without fin2 I 
Thus have I tranſcribed my thoughts, and 
ſtared the caſe as clearly as T could in this 
ravel'd point of Chriſtian Liberty, by ſnowing 
wherein it does conſiſt; how far forth it js 
l | liable 
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liable to be impoſed upon, and baffled by 


humane Conſtitutions, and what muſt be done 
for the aſſerting thereof. 

Tho total Sum of the whole diſcourſe is 
this-: That though Obedience to Magiſtrates 
and Chriſtian Liberty are very conſiſtent, yer 
for Magiſtrates to lay a reſtraint upon Indif- 
ferencies meerly, quia placet & liber, is aa 
abridgment and 22 of Chriſtian Li- 
berty, which we muſt not wilingly admit of, 
nor be acceſſory to, though we may ſubmit. 
But if they do it quis expedit, when there are 
ſufficient reaſons for it from auy circumſtantial 
conſideration, ſo long as thoſe reaſons hold 
good (of which every one is to be judge, for 
to much as concerns his own practice), this is 
no breach at all. Our liberty remains ſtill 
entire to us, notwithſtanding ſuch a determi... 
nation, 

Now if any one ſhall ſtumble at this, and 
think it ſtrange that I take off the lawfulneſs 
of the determination from the wil (which 
perhaps they may call the Aibority) of the 
Lawgiver, and lay it upon 2 concurrence of 
circumſtances, and ſo attribute and aſcribe 
that to circumſtances, which I deny to Autbo- 
rity: I hall offer this (which is very obſerva- 
ble) for their farther ſatisfaction, viz. That 
4 concurrence of circumſtancet (which I may 
call a Providential, or emergent neceſſity con- 


. flituting and making up ſuch an extrinſecal good- 
_ neſs, as Iſpake of before) may do that which 


no 


(2) Providential meceſſny 
may mabe tba which © ſin- 
ful ſcandalizing to be obe- 
dience to the 6b Co. 
ment (as rather to eat Ido. 
lothytes than to ſtarve), but 
the will of Superiors can 
mabe no ſuch change. Ru- 
therf. of Scand: p. 78, Di- 
vine neceſſity by Gods Ordi- 
nance alters tbe caſe, not 
bumane, by euforcing autbo- 
rity. Tailor of circumſp. 
Walk. c. 21. 


© For it can make that 
1 * 

rom e Cir- 
cumſtauces) is unlawful, 
to become lawful, much 
more then that which o- 
therwiſe is but indifferent, 
to be neceſſary. I ay, 2 
concurrence of circum- 
ſtances may make that 
which otherwiſe is unlaw- 
ful to be lawful, as is e vi- 


dent by David's eating the 


ſbew-bread when he was an 
hungred, which otherwiſe 


had been unlawful ; and therefore the Fews, 
when there was no ſuch providential- neceſſny, 


2 MAC.7.1, 


choſe rather to dye than to eat ſwines-fleſb, 


(forbidden by God, as the ſhew-bread was) 
though commanded by man. So if Saul and 
his Army had been ready to ſtarye, and could 
have got no other proviſion but the Anale. 
kites cattel, certainly God's preferring mercy 
before ſacriſice, would have warranted them 
to have killed and eaten thereof, though o- 


therwiſe the 
them, and 2 


were commanded to deſtroy 
e none. Now if that in tho 
things which otherwiſe are unlawful, a con- 
currence of circumſtances can do that which 


no humane authority can, viz, make them 
lawful; then much more in Indifferencies maß 


it 


ls 
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ir do at which no humane authority can, 
vic. lay  teftraint upon the ufe of them, as 
is evideit by this inftatice; Had Davie for- 
born the Ceremony of kpteling at prayer, or 
lobi towards Feruſalem, out of any natural 
neceſſity, or by reaſon of tiny infirmity 
whereby it . have been pre judicial to 
his liſe, it had been none offence: But witen 
there is no ſuch neceſſity, but be he is for- 
idden to pray by a Law, and that upon pain 
of deck he Vin not obey. The reaſon 
whereof is very well rendred by the learned 
urberfard, Becauſe Rifle, Laith he, as Treat. of 
of providential neoeſſity, 


place of A divine Commandment of God's reveatet 
will; and theſe providential-afts of neceſſity do 
noleſs oblige us to moral Obedience, thay any of 
the expreſs written Commanitmens of God. But 
then this holds only (as he adds elſewhere) p. 83. 
in commands affirmative and poſitive, ſo as there 
can be no ſin eligible by ſach a caſe 3 bur 1 


think he ſhould have fald, 68th a poſitive com- 
- mands; for the command about che ſbew. bread 


was negative, yet David's neceſſity diſpenc'd 
with it. Thus we have pꝛid the firſt General 
its portion, and diſcharged that Obligation. 


; emerge fignifice- Scatid. p. 
tions of bis approving will, which are to us in 81. 


* 
Proceed we now to the ſecond General, 
Concerning Ivdifferency, in conſideration ot 
F this Queſtion: 


>” In cw” ww" 


Whas 


Anſw. 


(«) Indifferent things are 
called d & wiog xewlua. 
(5) Bradſp. Treat. of things 
indifferent, c. 1. ſe#. 5. 
(e) This diſtinction. though 
firſt hammer d out at my 
own Anvil,yet ſince I have 
met with the ſubſtance of 
it (though cloathed with 
other terms) in a judicious 


learned Author 3 


I am confirmed in the u 
of it) Stillingfl. Iren. p.53. 
whoſe words are quoted 
before, p. 24. 
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ueſt. What « the general nature of thoſe. indifferent 

2 things about which Chriſtians £908 —— 
4 anſwer , in . Indifferency & 4 


middle be- 


a) hing in 


tween two extreams 3 or (b) 


that whereby things do e 
qual, withous any difference 
agree to, or diſſem from, thoſe 
extreams to which they baue 
reference and relation. This 
is twofold, (c) Iatrinſecal, 
material, or ſpecifical, and 
extrinſecal or circumſian- 
tial (oppoſite to that two · 
fold goodneſs I ſpake of be- 
fore). This I gather from 
the Apoſtles words, 1 Cor, 
6. 12. Al things are lawſul 
for me (i, e. all ſuch thing 
as are intrinſecally and un 


their own nature indifferent), but all things 
are nos expedient, i. e. not indifferent in re- 
ard of circumſtances. Let this diſtinctio 
x well marked, for (being dextrouſly ma- 
naged) it will ſerve as a clue to unlabyrim 


us, 2 key to open moſt of the intricacies, anda 
T<y p<pjatxer, to ſalve the difitulties, and 
- ſolve the doubts in this point. — 0 
nature of this imrinſecal indifferency ; 10 
ſome conteſt about the extremes to whic 
it ſhould relate; the diſtin and clear de- 
termination whereof, is of great moment} - 


POT 


(41) 


to the true Nate and reſolution of the Queſti- 
on. The acute Author of the * Diſpute a-. part 4. 
4 gainſt Engliſh- Fopiſh Ceremonies , contends c. 2. ſect. r. 
e- ſtifly, that the extremes are good and evil, and 
d) not neceſſary and unlawful. On the other ſide, 
& | The Biſhops commiſſion'd for the Review and 
ce Alreration of the Liturgy, make the extremes 
oſe to be commanded and forbidden, not good and 
wel evil ; for they ſay expreſly, indifferent things 
his may be realy good. Their words are theſe, 
als Thoſe things which we call indifferem, becauſe 
nd neither expreſly commanded nor forbidden by 
a God, bave in them 4 real goodneſi, Anſw. to 
wo* Except. N. 18. Sc. 8. Yea, Mr. Bradſbaw 
be · ¶ too goes this way. Thoſe things, ſaith he, are 
om called in 4 moral reſpeR indifferent (which is the 
Cor. indifferency we are ſpeaking of) (wherber they 
fil be qualities, inclinations, habits or actions) tbat 
ung have in them neither vertue nor vice. Herein 
d u ſuch ations of man's will are moſt frequent that: Treat. of 
bing are neither commanded nor forbidden in the word todiffer- 
of God, And ſo another learned perſon The ence, c. C. 
nature of indifference lies not in any thing en- ſelt. & 
termediate between good and bad, but in ſome- 
thing undetermined by divine Laws, as to the ne- 
ce ſſity of it; ſo that if we ſpeak, as to the ex- 
| fremes of it, it n ſomething lying between 4 Stillingfl, 
geceſſary duty, and an intrinſecal evil: and ſo tres. c. 3. 
Ames, and many others. If this be any more ſect. 8. p. 
than a Logomachy, and the difference be not 30. 
meerly verbal (and if good and cvil be under- 
| D ſtood 
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ſtood of that which is 2oraly ſo, for my 
part, I think it will ſcarce amount to auy 
more, becauſe nothing is morally good or 
evil, but what is made ſo by ſome diſcovery 
of God's will), then I cannot but caſt in my 
mite and vote to the latter ſcale; and accord- 
ingly ſhall give you the full notion and de- 
ſcription of this imrinſecal indifferency, as I 
have gather'd it out of ſeveral, rendring (in 
= margent) to every one his peculiar 

ue. 
= Thoſe ations are imrinſecally indifferent, that 
(a) Incif- have in their matter neither (a) Moral grodneſs 

ferency nor illneſs, (b) vertue nor vice, 44 being (c) 

apparent- in their whole kind neitber commanded nor for- 

ly carries bidden, either by the (d) Law of Nature, Rea» 
in its no- 

tion, 2 negation of Moral 22 and illneſs, I ſay, 

Signanter, of Moral goodneſs and illneſs, becauſe the 

moſt indifferent actions are tranſcendently, and may 

be naturally good. Feanes's Treat. of Indiff. pag. 2. 

(b) Sradſb. Treat. of Indiff. c. 8. ſe#.6 (c) Res 

mediæ. ſum, quarum tota ſpecies nulld divind lege (naturali 

vel poſitivd) aut pracipitur, aut probibetur. Sanderſ. de 

Oblig. Conſe. prælect. 6. ſet. 22. p. 235. Aus in ſuo 

genere indifferens eſt, quands ejus objectum nibil includit, 

quod pirtinet ad voluntatem Dei vel pra cipientem vel probi- 
beegem. Ameſ. Medull. I. 2. c. 3: ſect. 14. Aﬀiones que 


neque imperantur neque probibentur, neque obediemiæ, ne- 
que inobedientiæ rationem babem in ſud intrinſec4 natura. 
ſunt indifferentes aut media. Ameſ. Caſ Conſc. IL 3. c. 18. 
fe. 4. (d) Bradib. of Indiff. c. 8. ſect. x. 


ſon, 


ſon, od Scripture, but (e) 
left free and arbitrary, ſo 
that they may (f) either be 
donc or not, without ſin, or 
tranſgreſſion of any Law; 
Or more briefly, in the 
Apoltleswords(and there- 
fore more ſafely ), Iis tbat 
which neither commendeth 
nor diſcommendeth us to 
God; by doing or forbear- 
ing whereof we are either 
better or worſe; more or leſs 
acceptable to bim. To this 
purpoſe the Apoſtle ſpeaks 
. (x Cor. 8. 8.) concerning 
meat and eating, i. e. not 
eating in general( as ſome 
carry it) tor that is a du- 
ty of the 61h Command- 


2 


2 # 
* 


(e) The nature of things in. 
different , à neither 10 be 
commanded, nor forbidden , 
but left free and arbitrary. 
Hooker of Eccl, Pol. p. 39. 

(f) Theſe things are implied 
in an indifferent action. (1) 
Abſol ute unletermination, as 
10 the general nature of the 
att, by a divine Law, that 


God bas left it free for men 


to do it or no. (2) That one 
part bas not more pr 

to the rule than ORED 
(3) That neither part bath 
any repugnancy to the rule; 
Stillingfl. Iren. c. 3. ſect. 8. 
p. 50. 


ment; but eating this or that, or any one 
kind of meat in particular; that is indifferent. 


and commends ws not to God: He that eats the 
fat, and drinks the ſweet, is no more accep- 


| table to God, than he that ears the lea, and 
drinks the ſowr : and this is applicable toa 


\ | world of other things 


| Once more, That 
cindifferem, which makes neitber one way nor o- 
' ther, or not more one way than another, for the 


Flory of God ; when equal glory % brought 10 
9 Gal either way, This, notion of it I gather 
— from om. 14 6. He that regardeth u days re- 


D 2 


gards 


* 
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gards it to the Lord; and be that regardeth not 4 
day, to the Lord be doth not regard u, &c. i. e. 
both of them aim at God's honour, and real 
tribute of glory redounds to him cither way 3 


and therefore both are lawtul. 


So then, we 


may conceive the caſe concerning theſe In- 


(a) ud ſecundam ſpeciem 
bonum eſt, quod lege Dei ita 
præceptum eſt, ut non ſit fas 
bomini illud negligere, aut 
quic quam facere, quod ei re- 
pugnet: Et illud malum eſt, 
quod lege Dei ita probibitum 
eſt, ut non ſu fas bomini il- 
lud admittere, aut præſcri- 
bere quecurque pratextu. 
Forbeſ. Iren. Il. 1. c. 18. 
ſect. 13. 


differencies, thus: ſome 
things are commanded (a) 
in ſpecie, and in their wt ale 
kind; as to pray, hear, give 
alms, Oc. Theſe are intrin- 
ſecally, morally good, or ne- 
ceſſary, and duties, which 
are in their -own nature 
pleaſing and acceptable to 
God, and whereby glory 
redounds to him; ſo that 
in the general, and abſtra- 
cting from circumſtances, 
it is better, and more agree- 


able to God's will, and more pleaſing to him, 


to pray, than nat ta pray; and there fore though 
à man be not bound to pray & all times, yet 
always to omit it, and never to pray, is ſinful. 
Other things are forbidden in ſpecie, as to ſteal, 
lye; commit adultery, Oc. Theſe are in their 
own nature evil and unlawful, and therefore 
can never be made good by any circumſtances , 
whatſoever. 
nor forbidden in ſpecie, but lye hetween both by 
way of comradiction, as not ſorbidden or ua- - 
lawful, Lut lawful ; not commanded or ne- 


' cellary, 


Others are neuher commanded, - 
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ceſſary, but arbitrary or unneceſſary ; and ſo 
ate left indifferent either to be done, or not 


to be done, a cording as 
(4) circumſtances requ re; 
ſo that though a man 
ſhould never do them in 
all his life-time, he mould 
not ſin; as to laugh, ride, 


Ce. 

The firſt ſort of actions 
are good per ſe; and if 
they be evil, tis only per 
accidens; the ſecond are 
evil per ſe, yet may be god 


(a) Indifferency taken in 
ſpecie, as to the nature of 
the at, inclines neither way; 
but ſuppoſing it lye under po- 
ſitive ' determinations, either 
by Laws or Circumſtances, it 
then neceſſarily ; enclines ei- 
ther to the nature of good or 
evil, Stillingfl. Iren. p. 


Fl. 


per accidens, as God can bring light out o 
darkneſs, Oc. The third are neither good nor 
evil per je, but may be either per accidens, The 
ficſt cannot univerſally and always be omitted 
without ſin; the ſecond cannot at au time 
whatſoever be done without ſin; the third 
may be either done, or left undone without fin. 
The firſt are neceſſary to be done ſome time ar 
other ; the ſccond neceſſury to be omizred, and 
forborn at all times; the third seither neceſſary 
to be done, or left undone, but may be ei- 
ther done or not, as circumſtances require. 
The firſt commendeth us to God, the ſecond 
diſcommendeth, the third doth neither. By the 
firſt we are the better , by the ſccond the 
worſe, by the third neither better. nor wor ſo. 
In the firſt, we muſt therefore ſer af circum» 


D. 3 


ſtances in order, becauſe they muſt be done ; 


In 
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Ia the laſt, we muſt therefore do them, be- 
cauſe cirrumſtances call for it: one mult be 
done, becauſe the circumſlances are good; in 
the other, we muſt make the circumſtunces good, 
becauſe they muſt be done; as tis between 
Holy-days of God's and Man's inſtitution ; 
Holy duties mult be performed on God's Holy 
days, becauſe the days are holy ; but man's 
days are holy, becauſe holy Duties muſt be 
performed on them ; and therefore for man's 
days, tis more proper to ſay, they are Days 
ſer Apart jor bol) Duties, than that they are 
Holy-days. Thus much for the nature of 
things intrinſecally indifferent. 

Thoſe things are Extrinſecally indifferent, 
which bave their whole ſuit of circumſtances (as 
I may call it) wherein they are dreſt up, in- 
different, and neither vertuous nor vicious, when 
there is no Moral goodneſs in any of the cir- 
cumſtances. e. g. Ir's indifferent whether a 
man dine in the Hall or Parlor ; at eleven 2 
Clock, or twelye ; on fiſh, or fleſh, Ge. 
Theſe particular circumſtances are not de- 
termined either Pro or Con, by any Precept or 
Probibition, and therefore are indifferent. 
And here be it remarked and remembrel, 

(1) That an action intrinſecally good, maß 
have ſome indifferent circumſtances put on it; 
as, in hearing the word, tis indifferent whe- 
ther 1 fit or ſtand, wear a Cloak or a 


Coat, Cc, 
9 An 
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(2) An action intrinſecally indifferent may 
have ſome circumſtances good, which may 
render it neceſſary. e g. If I have a com- 
modity, it is indifferent for me either to 
ſell it. or uſe it my ſelf; but if there comes 
one that has extraordinary need of it, I am 
bound to let him have it; ſo in thoſe ſeveral 
caſes before mentioned, wherein Liberty in 
things indifferent may be reſtrained. 

(3) There are general Rules concerning 
circumſtances, which muſt be brought down 
and applied to particulars. by humane wiſ- 
dom and diſcretion, for the regulating and 
right ordering of them. e. g. | 

t. For Perſons. When actions are peculiar to 
an office, or condition of life, then none muſt per- 
form them but perſons in that capacity; either 
of the office, as in the Miniſtry ; or of the 
condition, as in Marriage. 

2; For Place. Actions muſt be done in places 
ſuitable and convenient: ſo Chriſt ſeeing the 
multitudes went up into a Mountain to 
preach (.Manth. 5. 1.) as at other times in 
private houſes, Luk, 14.1, 12, 15. 


Ubi, 


3. For Means. Ve muſt uſe only lawful Quibus 
meant, and not do evil that good may come of it, auxilus. 


Rom. 3. 8. 


4. For the End. we muſt do all to the glory Cur. 


of God, 1 Cor. 10. 3 1. Which words (as 
Capreolus obſeryeth) may be underſtood two 
manner of ways. | 


D 4 (1) Negat ively, 


C. 2. diſt. 


40. qu. I. 
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(1) Negatively, That we muſt do nothing 


' againſt God's glory, whereby he may be diſ- 


honoured. 

(2) Afrmatively, And ſo actions may 
have a threefold reference to the glory of 
God (as both Capreolu and Scotus, 2. Sent. 
diſt. 41. obſerve). (1) Habitual, where there 
is the habit of grace: and this i not enough. 
(2) Anal, when we actual think of, and 
aim at the glory of God: and this is more 
than i required in all performances; for though 
it ought frequently to be done. yet it is not 
neceſlary in every action. Well it may be 
our bappineſs in the next life, but cannot be 
our duty in this, becauſe it would leave no 
room nor place for other duties, (3) Yertual, 
which preſuppoſes the two former, and adds 
further, (1) The Negation of any other end 
contrary to the glory of God, and (2) a 24- 
tural tendency of the action to ſome end ſub- 


_ ordinate to the glory of God, and naturally 


referrible thereto, 


1 


Quomodo. 7. For the Manner, whether in regard of 


| Quando. 


the inward frame of ſpirit, or outward bebævi- 
our; and here are maqy rules in both reſpects, 
fitted for ſeveral occaſions, as tis faith, &c. 
decently, Cc. 

6. For the Time. It mult be done in ſeaſon,, 
Pſal. 1. 3. He brings forth fruit in due ſeaſon. 

(4) Every action (though in its own nature, 
ſecundam ſpeciem, and in regard of the Matter 
it be in lifferent, yet) when cloathed * — | 

W 
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whole ſuit, I ſteme, and compages of individu- 
ating circumſtances, is neceſſarily either good 
or evil, according to its conſonance or diſſo- 
nance from the Rules before laid down. 
Thought it have nat any antecedent good or 
evil, to render it geceſſary, or unlawful, yet 
it muſt have a concomitant good or evil, where- 
by it becomes neceſſarily either good or evil 
when it iu done. There's a great duſt raiſed 
by Scots, Bonaventure, and others of the 
School-men about this, who hold the nega- 
tive. I ſhall not wade far into the contro- 
verſie (you may ſee it learnedly, clearly, 
and ſatisfactorily handled, Feanes gcbolaſt. & 
Pratt. Divin. part. 2. p. 2. Engl. Pop. Cerem. 
part 4. c. 3.) only give you ſome brief hints 
about it. Obſerve, | 
* (1) Thequeſtion is not to be underſtood 
'of indeliberate ations, which proceed either 
from the diſpoſition of natural qualities, as to 
hunger, thirſt, c. or from the force of imagi- 
nation; as to ſcratch the head. c. but of 
actions properly bumane. 
(2) Not of actions conſidered only in re- 
- gard of their matter, or object, but circum- 
ſtances. - 
(3) Nor of actions or circumſtinces com- 
| 82 with another (for ſo there is no que- 
tion, but there may be ſome action or cir- 
cumſtance, neither better nor worſe (as far 
-* as we can judge) than another), but of things 
confidered abſolutely, and by themſelves, 


(4) Nor 


Caſ. Conſc. 
t, 3. c. 18, 
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(4) Nor of Indifference, as it lies between 
commanded and forbid len, but between good 
and evil. | 

(5) Not of every particular circumſtance, 
but of al together. And accordingly I aſfirm, 
That no deliberate action conſidered abſolutely 
and ſingly by it ſelf, and adequately with its whole 
ſuit of in lividuating circum;Iances, but i either 
good or evil: And I proye it both by Scripture, 
Reaſon, and Authority, 

1. For Scripture. Thus much is plainly 
intimated by Chriſt, Atu. 12. 36. Every idle 
word that men ſhall ſpeak, they ſhall give account 
thereof in the day of judgement, i. e. for every 
unprofitable, unfruitful word, that brings 
good neither to ſpeaker nor hearer, then they 
are not indifferent; and if words yhen cloathed 
with circumſtances, cannot be indifferent, 
then neither Tbouglts nor Works, Which are as 
much the iſſue and product of reaſon, as 
ſpeech. 

2. For Reaſon, 'Tis this: Either they are 
agreeable to thoſe Rules laid down in the 
Word of God, for regulating all our acti- 
ons (before mentioned) or not (for Comra- 
dictio caret omni medio): It they be agreeable } 
to the Rule, they are good (tor goodnels is 
Conformity to the Rule), if not, they are 
evil: Eyen as a Statuary or carver of Images 
tis Ames's compariſon ) oft-times has no 
peculiar reaſon to make this Image rather 
than that; yet if he make apy at all, * 

e 
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he follows the rules of his Art, and then he 


makes a good ſtatue, or he departs from 
thoſe rules, and then he makes a bad one. 


4 and does not work like au artiſt; fo many 
ly times 1t may be to a Chriſtian a matter meer- 
le i indifferent to do ſuch a thing at this time 
r or another. in this place or another, c. and 
„ | maybe left to his own choice and pleaſure 

" | therein; but yet as he is a Chriſtian, he is ob- 
* liged to regard ſuch and ſuch circumſtances 
„ in all his actions; and therefore hatſoeyer 
„ be does, he doth it either well or ill; for ei- 
. ther he obſerves theſe circumſtances, and 


U then his action is good, or he neglects them, 
c and then tis bad. 

4 3. For Authority. Ad uinas determines the 
queſtion thus: 12. q. 18. a. 9. Cuemuis act um 


5 bumanum in indrviduo conſideratum, quando ex 
s 1 4*liberats ratione procedit, bonum eſſe vel malum, 
neceſſe eſt. So another great Scholar of our 
e || 9WD, Nulla eſt individua actio humans que eſt 
+ | indifferens, ſed propter circum(bantias neceſſario 
vel bona vel mala, fi Thom & omnibus Ilomiſtis 
I credimus, Mort. Ap. part 1. I. 1. c. 47. I ſhall 
« | deed to add no more, becauſe this laſt teſti- 
= | 7 pregnant with many others. Yet for 
© La „ I 29d, 2 2 . 
; (5) And laſtiy, An action even in indiui dus 
day be indifferent in reſpect of any Precept 
I Probibition, though not in reſpect of good 
devil. There may be the neceſſity of ſome- 
g ung in an action, when it is done, to make 


is 
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it good (vix. bonitas intentionss, or directioni, 
and bonitas principii), and yet the action it 
ſelf pro hie & nunc, be no ways neceſſary, but 
indifferent, and a matter of lidercy. This 1s 
very well illuſtrated by one, by comparing it 
with what is uſually {aid of God's particy- 
lar actions, That God is free in bimſelf cither u 
do, or not to do that action (as ſuppoſe the Creating 
of the world); but when be does it, le muſt ne 
ce ſſarihj do it with that goodneſs ,bolineſs and wiſe 
dom, which « ſuitable to bis nature ; ſo may may 
actions of men be in themſelves indifferent, and 
yet there muſt be a concomitant neceſſnty of goal 
intention and principle to make the action good, 
But this concomitant neceſſity does not deſtroy the 
radical indifferency of the action it ſelf ; it is or- 
ly an antecedem neceſſity from the obligation 0 
the Law, which deſtroys indifferency. Thus 
much alſo for the nature of this circumſtan 
tial, extrinſecal indifferency, | 

Again, This circumſtantial indifferency ii 
either Abſolute , or Comparative. Abſolute, 
When 4 thing being conſidered alone by it ſelf, 
without relation to others, is neither good nor evil. 
Comparative, Men a thing being compared with 
o0tbers, is neitber better nor worſe than they, but 
they are indifferently and alike good or evil ; 
to eat at ten a Clock, or eleven. Oc. Thee 
of theſe two diſtinctions will appear anon. 

Now the grand difficulty in this point i$, 
Whether the command of Authority does take awi 
the indifferency of a thing, ſo as io mabe it becoms 
neceſſary, 
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neceſſary, and conſequently, not the matter of 
ſcandal (given)? There's great ſtickling and 


ſtrugling Pro and Con, between the Conformiſts 


and von-conformiſts, eſpecially on the Confor- | 
2 part, becauſe this is the main Bulwarł to 
which they retreat, when beaten off from o- 
ther arguments concerning the lawfulneſs ,ex- 
pediency, neceſſity of the Ceremonies, that they 
are indifferent; and therefore when com- 
manded by authority, become neceſlary , 


becauſe theſe indifferent 
things are the (a) proper 
matter of bumane Laws, 

I d:fire to render to Ce- 
ſar the things that are Ceſars, 
and to ſpeak indifferently 


(in this point of indiffer- 


ence) betwern Magiſtrate 
and Subject. — encroach- 
ing (voluntarily) upon ei- 
ther. Therefore. 


(a) Res adiaphore ſunt legum 


bumanar um proprii ſima O& 


maxime idonea materia. San- 
derſ. de Oblig. Conſc. p. 
235. & paulo poſt, Reſtam 
ſola adiapbora, velut campus 
in quo ſe exerceat, exeraiꝗ; 
vim illa ſuam inducendi ob- 
ligationem ubi nulla prefuit 


. poreſias bumang. p. 236. 


Solur, I anſwer in general, according to 


the 


nds laid down, That where 4 thing is 


different imtrinſecally, or in its own nature, but 
not circumſtantially, but bas ſome tircumſtantial 


ſome cire 


* 


' goodneſs and neceſſity, or, there is ſome good rea- 
; fog from ſome circumſtance for the enjoyning of it, 
"WM there the command renders it neceſſary 3 but 
» bere there is not ſo much as any circumſtantial 
"goodneſs and neceſſity, or any good reaſon from 
ce , there the command cannot 


make 


(a) It was not the force or 
authority of the Canon (AR. 


13. Out the reaſon and ground 


whereupon the Canon was 
made, which cauſed the ne- 
ceffay of abſtzining , ſaith 
Sprint ( an adyocate for 
Conformity) Reply to Anſ. 
P. 258. 


ſwered, they have authority in the general, 
which includes this particular. I reply : 
(i) No man has any authority at all, either 
in general, or particular, directiy, or indireſtiy, 
vertually, or formally, to do injuſtice ; but to 
take away a mans right and due (his liberty) 


(b) where there & no oiber 
reaſon to warrant the doing 
of what a humane Lam pre- 
ſcribes, beſides the bare will 
and authority. of the Law- 
maker, in this caſe 4 bumane 
Law cannot bind us to obe- 
dience. Engl. Pop. Cerem. 
p. 14. 

(c) Tex eſt aliguid pertinent 
ad rationem, quum ſit re- 
gula © bumanorum atuum 
menſurd. Aqu. 122. d. 90. 
1 Is | 


7 


mabe it (a) neceſſary. What 
God has left indifferent, 
and not made neceſſary 
neither in its own nature, 
nor by any particular Cir. 
cumſtance, no man has 
power to make ſo; for no 
man has any authority or 
power, but what #« gives 
kim from above, John 19, 
11, Jam. 1. 17, If it be an- 


without any reaſon, is to 
do injuſtice. Ergo. Again; 
(2) Such a command can- 
not render the thing com- 
manded neceſſary, becauſe 
it doth not at all (6) ob- 
lige, for it has no depen- 
dance upon, nor cohe- 
rence with the Will of 
God; it is no way agree- | 
able to his Will , whi 
I prove thus: That 
mand which has no (e) 
reaſon for it, but only: 
the will of the Lawgi — 4 
as. 
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has no ( eg * 
$no (4 nce 

on the Will of God. — 
coherence with it (for then 
that would be a good and 
ſuſficient reaſon), or is no 
way agreeable to the Will 
of God, either in general 
or particular, and there- 
fore has no obligation fol- 
lowing upon it ; for that 
(b) Obligation of 4 Law 
which weſpeak of, is no- 


(a) Teſte Auguſtine, nibil 
eſt juſtum ac legitimum in 
remporali lege, quod non ſit 
ex aterns lege profellum. 
Aqu. 122. d. 93. 4.3. 

(b) Leges bumane obligant 
komines in foro conſc ientiæ, 
ratione legis æteruæ, 4 qua 
derivantur. Id. q. 96. 2. 4. 


thing but the neceſſity of obeying under pain of 

ſim againſt God. That is an excellent notion 

of Petrus de Alliaco (for which I am behold- Gj1herr's 
ing to a Reverend and Learned Divine), That Aſſie 

as the will of God exerting and putting forth tis Serm, on 
natural power or ſtrength, & in natural things the um 2.12. 
firſt efficient Cauſe ; ſo the will of God exerting p fz. 

bis moral power er authority, u in moral things the 

firſt obliging Rule : And as all things in nature 


all dependingly upon rhe will 14 od, putting forth 


bis natural power as the firſt efficient cauſe ; ſo 
in Morality, all Laws oblige dependingly upon the 


obligation ariſe. 


- 


| will of God, putting forth bis Moral power as the 

1 firſt obliging Rule, Whence 1 infer, That * weceſe 
+ there is no intimation of God's Will. e 
her expreſs nor implicit, in the nature of ſemper ad 
tie thing, nor in any circumſtance, there can bonum 
(3) That command commune 


legem 


ich has no Conformity to the rule and end ordinari. 
als (the * publick good) can have Aqu. 122. 


no q.90 à. 2. 


* (Mit. 23. 2.) i. e. were the Rulers of thei 
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no obligation at all following upon. it ; for 
the due matter of a Law is wanting; but 
ſuch a command has no Conformity, Cc. 
Ergo. | 

600 That the Command of Authority does 
not render ſueb an indifferent thing neceſſary, 
may be proved, I think, undeniably, from that 
paſſage, mentioned Matib. 15. 1-9. Mark 7. 
1-13. concerning the Diſciples eating with 
unwaſhen hands; for which they are com- 
plained of by the Scribes and Phariſees (thoſe 
great Maſters of Ceremonies) to Chriſt, as 
tranſgreſſors of the Tradition of the Elders: 
But Chriſt is ſo far from condemning, that He 
Juſtifies and vindicates them for it; and on 
the contrary, condemns their Antagoniſts, 
for ſtanding ſo ſtriftly, and laying ſo much 
ſtreſs upon ſuch unneceflary trifles, Here 1 
obſerve, Firſt, That the Rite, or Ceremony 
in queſtion was in it (elf indifferent, i. e. nei- 
ther commanded nor forbidden by any Law 
of God; and ſo far from being unlawful, 
that it ſeems rather a matter of civil decency 
and good manners. Secondly, This was 
commanded by a lawful Authority; for (1) 
the Scribes and Phariſees (who here urget 
it, and ſtickled for it) ſate in Moſes's ſes 


people (or ſome of them at leaſt) who dl 
ſucceed Moſes in the ordinary office of Teach 
ing and Ruling the people. And (2) it was 
Tradition of the Elders : Now the Elders "a | 


152 | 
the, gaube df im, that is, the Supreme Authority 
of the Nation; and, 2 Tradition of the Elderi, 
Je. is 2 lution, Conſticution, or Determina- 
tion of ſuch a caſe made by them, who there - 
1.8 fore are called or., Domini conſti- 
ry, tutionum —— Thirdly, This co 
hat tution of Authority did not render this intif- 
£7 Ferent practice, or tiſige, 11 as is evi- 
ach gent from the whole drift and cope of oltt 
8 Saviour Chriſt's diſcourſe here. From all 
which, the concluſion br inference holds firm 
and ſtrong, That an indifferent thing com- 
Kindel 4 lawful Authority, is hot * 
made nec . | 
For the fu cleting hereof, I ſhall 
from one * of g fiſt Ihts a the other by by 
theſe ſteps, havi the 
eee 
irſt, 1 diſti ich between the Miter 41d 
the FA of 2 Cdmmatid; or, between 
thing commanded, and the tomy of Autho 
ſet u 1 to make it rn. The g 


of is diſfinRion is plaig in refo 
'$:condy, Tditinguih bergen an te 
lon. Extrinſets Trdiff rence Ae A 


h, diſti 15 
unlawful 
22 I — Ger the 


ichen All thines are 


Pa but all things are not expedignt. 

_— that things may be lan- 

"Thee: ber ieee or inex- 
8 — 


I 
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Pellenz! in others, Whence I gather, (1) That 
unlamful and inconvenient are not che ame, 
no more than lawful and convenient; for Cen- 

trerior um eadem eſſ ratio. (2) 1 further ga- 
ther the neture of inconveniem, or inexpedient, 
and how it differs from untawful, viz. That 


Inconvenient or F is only an irregular 


| . omet bing in its 0wn nature lam. 
ul, He is 5 of indifferent things, 
1415 tells us, in their own oature 


oe 905 EET aal om debi- 
tum nature, then ils malum phyſicum, or natu- 
:rale;. as to faſt to the detriment of a mans 
health, to eat that which agrees not with his 
conſtitution: If againſt good manners, then 
; tis malum morale, as to be llovenly in eating: 
either of theſe irregularities render 2 thing 
but e But if it be 32 Com- 

tis malum 4 , Or 
peccatum, and ſo alls i in with kB, 


2 by, 


"te 
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- Fiſthly," 1 r diſtinguiſh between — 
for prath, and for conſcience-ſake, i. e. meer - 
ly for fear of the penalty, or elſe for fear of 
fin, and to avoid that which he ſhould be 
Emin in cafe of diſobedience and non- 

This diſtinftion the Apoſtle 
makes to my hand, Rom. 13 7. 

Sixthly, I diſtinguiſh between an arbitrary 
and a neceſſary ſubmiſſion ; where there is no 
ſn in the ſubmiſſion, and yet tis "or 4 duty: 
but free and arbitrary z and where there is Gn 
in the non- ſubmiſſion, and ſubmiſſion is: 4 
duty and ueceſſary. The ground of this di- 

ſtinction will appear afterwards, .. 

Now the der I apply thus. 


I 1r is certain n 
that the Command of law That Migiftrans ought to be 
ful axthority, quarenus com- obeyed in things good and 
mand, i. e. the form of © the lawful, does: nor ariſe from 
Comnaud, ' doth not neceſſk- ibo autlority veſted in them- 
rih bring an obligation to obe- 'felves, but from the immedi- 
dience aldng with it. : The! ate command of Cod, that in 
obligation does tot aus ſuch things they ought to be 
meerly fromm the form ;for obeyed. Diſcourſe conc. Li- 


FF then every command, or turg. p.35. 


thing having the 


; : Ramp of Authority upon it, ſhould oblige 3 
which cone will Gy. Therefore, 


4. The Matter of the Command muſt have ſome 


, © influence-into the obligation thereof, There be- 


ing only the Matter on Form, if the Form 2 


E 2 lone 


_ {6} 
lone cannot do iti then the aer muſt do 
ſomething towards it. Yet, 1 
3. Not every Command neither de mgterid li- 
eitd does oblige, becauſe due cir nces - 
2 ＋ 8 — 019.908 they * 
ore). whereby it may be ared an 
made habitable for the e in. 
But. 9 

4. The matter muſt be lawful (i. e. either ne. 
ceſlary, or indifferent, at leaſt) and alſo duly 
eire — 2 the Miniſter of God to 
thee for good, (ai Apoſtle, Rom. 13. 4. 
Therefore if it be not good Nl 
cally, and in reſpect of circumſtances (which 
an inconveniency or r is not) he 
15 not the Miniſter of God therein. Then, 

5. That which is both lawful in its own nature, 
end moreover cloathed with 4 handſome dreſs of | 


-.. Eircumſiances, when 23 
; and ſubmiſſion theretq a duty, and muſt 
be done for conſcience-ſake, and the neglect 


thereof is a fin. I lay the formality of the 
obligation, neither upon the mater nor form, 
ſingly conſidered, but upon the union, or con- 
currence of both; ſo as that the mauer muſt 
have ſome kind of goodneſs, either intrigſecal 


or circumſtantial, as the foundation 3 whence | | 


there ariſes obligatio fundamentals, and then 1 
che command, ſuperyening upon that matter, 


produces obligationem formalem; both toge- | - 


ther make the obligation perfect and com- 
pleat; Either alone is but like a ſagle 
a | W 


ts | 
ich 
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Which daes not tye hard, but both together 

6. That which « lawful in its own nature, 
and generally conveniem, and bas only ſome par- 
ticular inconvenience attending it, does alſo be- 
come neceſſary when caumanded, becauſe the 
general reſpect outweighs the particular; 
and therefore, in general, all are bound to 
obey for conſcience · ſake; and thoſe parti- 
cular perſons to whom it is inconvenient, 
muſt either get a diſpenſation, or undergo the 
inconvenience for the general good. E. g. If 


the uſe of Fiſh be convenient for a Nation, 


F 


and thereupon a Law.be made to enjoyn the 
eating thereof at ſuch a time of the year, then 
* 9a is neceflary ; and though this be 
inconvenient for * — 
tutions agree not with it, yet they muſt either 
N | obey, auf 0 mae the inconvenience, or 
procure a diſpenſation. But, 
> 7. That which is lamſul in its own nature, if 
. attended with ſome irregular circumſtances which 
render it generally inconvenient and inexpedient, 
though commanded, does not become neceſſary » 
nor ſubmiſſion thereto a duty, nor 
thereof a fin. The reaſon is, becauſe 
authority without reaſon, lays no obligation 
«upon. the conſcience (as was proved before): 
bat here is only bare authority without rea- 


Y . ſon; forthe reaſon of the command, where 

the matter of it is indifferent, muſt be ferch's 
from the expeJiengy and convenicacy of it 
v#.63 E 3 cir 
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eitcuwſtances 3 which not being to bo found 
here in the caſe ſiippoled, there is no reaſon, 
neither, and ſo obliges not the conſcience: 
Submiſſion is not a duty; we are not bound 
to obey for conſcience- lake. : 

I know ſome are of opinion, chat it my 
be 4 duty to obey, where it is 4 ſin to pany 
But againſt that Poſition, I have this ar 
ment. Obligation to obedience; add antho« 


rity to command, are Correlates; ſo that 


where there is no authority to command, 
there can be no obligation to obey : (v. by 
vertue of that Command; for poſſibly an 
obligation may ariſe upon ſome other ac- 
eouat, as we ſhall ſee preſently, in Propeſ. 9. ) 
Bur here is no authority to command; for w 
ſuppoſe the Magiſtrate" fins in 
Now ſure ng mar? has authority ro ſin. Re- 
ſides, the Mayiſtrares authority reaches only 
to that which is gobd. as was before ſhewed 
out of the Apoſtles Words, Kom. 13. 4. And 
elſewhere he tells us, all Ec ical au- 
thority is for Edification 1 7. 4. 120 
Vet. 

g. where thei inconvenience an the com. 
mend, & only ſuch as keeps within the compaſe of 
ſome natural or civil evil, and ſinks uot town in- 


van 


— 


eo «fin or tranufare ſſion of ſome Law of God, were, 
though obedience: does not become nec and © | 
« duty. a am not bound to obey for” con ſci· 

euce · ſake, het I may:ſubmit for wrath,” ot for 
725 e penalty . A. 


% 


framcla 
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entage 1 fl heve by now-ſulmiſſion. And thiy 
by vere that Rule, Ex duobus malis, mi- 
mum; it's better to undergo an incorveni+ 
ence, than a miſcbief. E. g. If Lmay not hear 
2 Sermon with my hat on. under penalty of 
5 1. though it be ſomething pre judicial to my 
health to ſt uncover d, and fo a natural in- 
convenience; yet if the advantage I ſhall 
get by nau-ſubmiſſion be not ſi great as the 
penalty I ſhall incur, I may ſubmic: So. if 2 
Thief will either make me ſwear to conceal 
him, or take away my life, though it be 3 
Political inconvenience; yet rather than loſe 
my life, I may ſubmit to it. Nay. 

9. If the penalty be ſucb as ] e 
performance of 4 neee ſſary duty, then 
obedience may accidemally, and iy thas reſpeft 
becoms (a) neceſſary, n- 


"ſuch a circum- 


ſtantial inconvenience. E. g. 


If that either I muſt kneel 
at receiving the Sacra- 


ment, ot cannot be admit- 


TP _ thereof; if 


- cog Pd (not un- 
2 it ſelf, but) only duty 
inconveniem. in reſpect of 


its unſuitableneſs to the 


nature of the Ordinance, 


* 
7. 


then I am (Accidemallyj) 
bound to kneel, rather than 10 mit recti 
ving (A neceſſary duty) for that incopyenty 

8 E 4 ence. 


(a) 4. ** mode 
f won ſbi p is 4 fn in the im- 
Poſer, and in the chuſer, and 
voluntary uſer . that might 
offer God betteri and will not, 
— I, 13, 14, and yet it 
— — lamful, but 4 
that by violence 
is ore to fer up that 
Grand Debate. Re- 

a to Auſo. ſect. 5. 


ps cider 
ence. Again, If 1 maſt either baptize 2 
child 2 Font, or be deprived 005 
exerciſe of my Miniſtry, though I judge Ad- 
miniſtration of the Sacrament of Baptiſm at 
the Font (which always ſtands at the lower 
end of the Church, where the Congregation 
cannot ſo well hear) not ſo convenient as at 
the reading-Pew ; yet rather than be de- 
prived of the exerciſe of my Miniſtry for 
ſuch a cireumſtance, I ought to ſubmit to 
ſuch an inconvenience. So, though I judge 
ſuch a form inconvenient, yet if I muſt uſe 
that} or not Exerciſe my Miniſtry ; the latter 
being a duty, I ought to ſubmit to the for- 
mer. On this ground, I ſuppoſe, Calvin 


- "Went in  wafer-cakes in the Admini. 


ſtration of the Lords : For, at firſt he 
refuſed to adminiſter the Communion with 
unleayened bread and wafer-cakes, and was 
thereupon compelled to depart out of the 
City; bur afterwards he was received agaifi 
upon his allowance of that ſame kind of 
- bread. 'De"quo poftes reſtitutu, nunquam com. 
zendendum putevit 3 minime — eB 

ud alioqui magis eſſet probaturue, ſaith Nera. 
1 all thiſs cafes Edification is the end, De- 
cency aad Order the means; now the end is 
that which principally we mutt be ruled by in 


cheſe things; and therefore where a more® F- 


convenient means cannot be had, by reaſon 
of any either'hatural or moral hinderance, 
there a leſs eõhvenient becomes neceſiyry ſo 
» 3 ; 3 7 ; long 
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long as the End may be attain d thereby. 

Yea further yet. Wet bay 
10. In the caſe put, | may not only do that 
which 7 judge to be inconvenient, but ſuffer au- 
tler to. do that which 1 judge to be unlawful, ra- 
ther than be deprived of 4 neceſſary Ordinance, 
E. g. Heither I muſt have my Child baptized 
with the ſigh of the Croſs, or not baptized 
at all, I may ſuffer it — 2 way. 
though I judge it an addition·; be. 
cauſe — concerns him that does it, 
not me (at leaſt, not ſo much) fo long as 
there is all the eſſence. He muſt be re ſponſible 
fof any i ity in the manner, not 1, 
| Thus Facob took Zaben's Oath, though by 
his Idols. And Chriſt did joyn with the ꝓewiſb 
Church in their Adminiſtrations of 's 
Ordinances, though there were many Cor- 
ruptions therein, rather than not partake of 
| the Ordigances at all. Bur, | 
11. F the inconvenience be ſuch as would 
overthrow the main end of the duty, and is incon- 
fſiſtem therewith,  1hen the indifferency # ſo far 
from becoming nere ſſary, that notwithſtanding the, 
command is is unl#wful, and I may not obey , what- 
ever the penalty be. . g. If I. may not pray 

or read in the Congregation, but with ſur 
2 tote and modulation of the voice, as would 
Tender what is ſo prayed or read unintelligi- 
dle; muſt rather ſuffer any penalty, than 
perform che duty in ſuch. a manner, becauſe 
} © the Congregation cannot be edified thereby, 


nor 


* er eee 


ij 


ly joyn with me therein; 


and ſo 1 do but take God's name in vain. 
Laſtly, Ja all theſe caſes there i leſt unto 


every private perſon 4 Fudgemen of Diſcretion, 
to diſcern and try wberber the thing commanded 


(a) Ile jos thtormnGs, 
to per modum private 4, 
erections, qui de ſenſu, aqui 
tate, aut veritate dogmatic, 


ſive ſementiæ propoſite & ju- 
diciku ſupr# nomina1, ju- 


dicat, ſine ulla yoteftate pub 


lics,tamum comprebendends, 


approbando, & © imtelleum * 


be (3) lawful, or no, and | 
how far forth the reaſons that 
are publickly bald forth 10 


bottom the commund. upon , 


are ſolid and valid (as was 
ſhewed before) Some in- 
deed object, That this will 
overthrow - —_— 


ſuum admittendo. Adu enim they 


imeligendi, non exercerur ſi- 
ne actu judicandi-- De judici 
cujuſcunqae ſubordinati lefi- 
nitionibus adbibetur boc judi- 
cium, non ſolum ut intelige- 

tur ejm ſentemia, ſed etiam 

ut LEquitas, ſeu Veritas 6 
juſdem, Q conſenſio cum le- 
ge Supremi Fudicis perci- 
piatur , & obedientis animo 
perſuadeatur. Daven. de ** 
dice. c. 3. | 


Servants to their Maſters. 


tis obſervable, chat when the Apoſtle lays FF ' 


lawfaloeſs of the Com- 
2 — 5 — 
tis true, e 
Command (ug. the fifth) 
which en joyns obedience 
to Parents — Maſters, 
ns obedience to Ma- 
yr kd alſo z yet I con- 
ceive there is 2: different 
tie, and that Subjects are 
not ſo bound to 


Magiſtrates. as Children 
are to their Parents, f? 
And therefore 


oue che particulars of this obedience, be bids | 


Chil- 
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Children obey their Parents in an things, Col. 
3. 20. viz. i# the Lord (as he expounds it; Bb. 
6. r. ) i. e. in whatſoever is agreeable to God's 
will, and not contrary . And ſb tis 
Jae de dae pre Pier ave 
ervans obey in all things your 5 ade 

ing 10 the fleſh.” And ſo Wives muſt be ſuljeũ to 
their own bulcbends, in every thing, Eph. 5. 24 
be but he ſaith not the like for Subjects to Ma- 
1 iſtrates: The reaſon whereof I conceive to 
1 this, That Children are for their Parents, 
; and Seryants for their Maſters ; but now Sub- 
jects are not for Princes, but Princes for their 

Subjects, i. e. foritheir benefit and — 
ind therefore Subjects are not ſo ſtrictly 
bound to Magiſtrates, as Children are to their 
Parents, and Servants to their Maſters. | 


Thus having difpatch't theſe preliminary 

Diſcourſes concerning Liberty and ſadifferency, 
e paſs on to the principel and fundamental 
' point of Scandal 5 where we are to conſider 
| the nature of that Scandal for which we muſt 
forbear the uſe of our Libercy in'things in- 
different. And we ſhall view it, both as to 
the Qaid Nominis, and Cuid Ret. 
SF 7. For the Quid Noming. Much lies in that; 
„ beither have I met with any one that gives 2 
3 full and ſatisfactory account of it; and there- 
bee Iſhall be the wore large and particular 
r 


91 


Ther? 


[68] 


There are two words uſed in tha N. T. 
tranſlated, Scandal, and Offence, a 


(whence ' our 


rb“ ; the 


lich word comes) and 
erence. between which 


is but ſmall, if any; and concerning which, 


Criticks are not agreed upon their Verdis; | 
= — 1 return an g,. Of 
—.— ſpoken before in opening 


9 Yet E woſtras 
dtakerias @ way, C 

—1 it to have gr 
familiar uſe formerly. 1s 
banc claſſem (yerborum) ſci- 
licet quorundam, quorum uſus 
jam evanuit, nec in veterum 
ſcripts ex tat am pliùs, veſti- 
Z ia tamen adþuc reſidua ſunt, 
ex quibus olim familiaria fu- 
iſe, liquido, poſt 2 
di), redigi poteſt 1d cn 
Jae; quad apud antiques 
Grace linguæ autores degre- 
bendere balkgna nequiverunt, 
qui ſunt rerum i ſtarum inda- 
gatores diligemiſſimi at que 
acerrimi, Yerum apud Hel- 


leniſtas, quos nunc upant, cre- 
brum eſ} aique admodum fa- 


miliare. Gatak, Ad 
Miſcellan. Cap. 41. P. 415. 


wore of the Ten. RE Exdrf anon, 


tis a Scripture-word, (a) 
never uſed by by any woes 
Author, as H. Stevens ob- 


of . ſerves, Criticks ſay it fig- 


nifies properly the bridge in 


. 4 trap, Which when a Mouſe 


or other Vermine touches, 
the trap falls, and ſo they 
are taken. And indeed ſo 
qxard day whe (a word ve- 
ry near of kin to ig) is uſed 
by Ariſtopb. ia Acharr. 0xay- 
br. ies zd, hy 
ſet 4 trap or ſnare 0 
d z ang thence tis uſed 
i any kind of ſnare in 
general, whether proper 
or metapborical; or omne id 
quod exitii cauſam preabej, + 
faith r A. 
tends to ibe burt or ruine of | 
anotber, or whereby he 
drawn into fin, as a bir 


into 


s It's taken by a Aetony- 
b wy of this ad junct for per- 
| 1 guilty of ſcandalous ſins, 
f Mat. 13.41, (a) al things 
j that offend, and them which 
work, iniquity, i. e. all kind 
of finners, both open and 
| fecrer, ſcandalous and hy- 
Fo epocritical. 


ken in the notion of Sin, 


ot Commiſſion. 


4 . 
o before the children of Iſrael, But commonly, 
An offence, as.in many places. / 


— 


(a) Omnia ſcandala, ite. om- 
nerillos, qui Eccleſia per- 
mixti, ſcandalo alia: fuerim, 
ſalſs docriad. au impurs vi- 
14, aliis cadendi, impingendi 
ſroe peccaudi præbuerint oc- 
caſionem Luc, Brug. in loc. 


z In the Merepborical acceptation, as applied 
| 420 ſpiritual things, it's molt frequently ta- 
When occaſios is 
either given, or taken of fir, either of 0miſſion 

| For 


3 tel 
. For occaſion given of tende ace, 
18.7. tothe world, becauſe of offences. Luk. 
17. 1. It's impoſſible but ibu » will comes 
Rom. 14. 13, that #0 mn put 4, 
e an occaſion 16-fal in bis besbevs way : and | 
x6. 27. merk tem which cauſe (diviſions and of- 
fences. Revi 2. 14. Balaam taught: Ralac 10 caſt 
4 3 ove the chillren af Tſrael, 
nato Idolt, aul to commit 
fornication, — 14. 21. 1 is good neither 10 
an fleſb, nor & int wine, nor 4h thing whereby 


If meat make my brother to offend. | 
| Pos config wee ef comtmintingiGe, ou 
+ = If thy vight eye, or bandoffend thee 

If chou findeſt thy ſelf enſnared by che 


ae of lawful | things, ho muſt carefully for- 


(a) A theſe comforts ſhall 

ſerve to harden their bearts 
in \ſm, and lengrben their 
life therein, Till they F# up 
the meaſure of their iniqui- 
ties.” Dicſon on PC. 69. 22. 


them. Nom. 11. „. (2) 
Zet the tabie le 4 
trap, and 
unto tbem, i. e. let them 
CN the bleſe 

s G aws u 
them, to ſin againſt ies, 


, nd 


and provoke him to their c 


deſtruRion.. 2 Cor. It. 29. Who 4s offended, ; . 


ad I burn not ? i. e. Who is there that takes 

occaſion of ſinning againſt God, and 1 aft 
not affected therewith, troubled thereat? 

Again in reference to ueglect 


of Duty, ot 


*ſins of Omifſon , Ifind it once uſed for ccc 


fon given (though not rakes) of ſuch fin, . 


16.23. 


- block | 


1 


. 


I 
16. 6.33, Thou. art an offence to we. i. e. Thou 
ä L lies, to hin- 
me from t work o Redem ** 
ſcandalum ſumitur lard, ſaith Aquinas, i. e. re 
 pedimentum. ud etur. 23%. 2.5. J 43+ 
But frequently tis uſed for occaſion taben 


(When none was given). of veglect of duty, 


err CO 


Mar, 11. 6. Bleſſed is be 
i. 2. is not hindred from 


ring, nor moved to 


apoſtarize by any thing he 


a) Lui aua re, a in 
1 ac cen 
repelliiur, quominus in me 
credat. Luc. Brug. in loc. 


T_T CT IF a= SS & ff” Eb PP. WW To. 


8 . and c. 26. 31. 
1 5 eee me, i. e. ſhall take oc- 


* me: and Mal. 13. 05 
21 { Mar. by . aud by Tit 
be is 2 25 turned n a and Idem. 
out 2 way 72 * 


2 13 Rus Tn to ion Pe 
Doctrine thou teacheſt: and c. 24. 10. fun 


e i. e. deſerent ſidem in me, ti- 
e 


mortis & tribulationis, odiique vitandi cau- 


„fem ex fratribus boſtes. Luc. Brug. in 
8 all ye ſbal 


dn by that which befalls me to forſake me 
through 


Timore perſecutionum 


be offended. i. e. I have forewarn' 


nor diſcouraged from conſtancy in your 


or thinking ill of us as tranſgreſſors of God's 


2 Cor, 6. 3. Giving no offence=«that the Mi 


* 


72 

through unbelicf, Fobs 16.3 1332. o Fol 

t. Theſe things baye I ſpoken that you Fig 
you 


x6 
nor 
the troubles you are like to meer withall, 
that you ſhould, not be ſtartled” thereby, 


profeſſion; Thus for the uſe of it in the no- 
tion of fin (which is the moſt common), 
Again, it's uſed for an occafion of cevſuring, 


Law. So it's taken (according to the general 
current of Interpreters), Mat. 17. 27. Ne, 
verthleſ Leſt we ſhould' end them, i. e. (as 1 
ſaid) admmiſter occaſion to them of cenſi 
ring us as Ces of God's Law. or 
iſtrate's Authority. Hdwever this is 
plawly intimared, that ſuch an evil doth ma · 
ny times accompany Scandal, as in the Coti- 
text, 1 (or. 10. 30. Why am I evil ſpoken of | 
thar, for which J give thanks? And v 29. k 
ſpeaks of judging, or cenſuring, why is 1 
lil erty judged of anotber mans conſcience ? i.e. 
Why do I needleſſy and unſeaſonably expoſe 
my Chriſtian Liberty to the raſh cenſures of 
weak Brother, who may be ready to tradiic 
it, as profane licentiouſneſs > And likewilt 
elſewhere we read of blame attending it 


ſtry be not blamed. —- 
There's another ſenſe of the word Coſſen 

and offend] uſus] in our language, viz. for” 

matter of anger or diſpleaſure ; As when 7. 


— 
7 0 
6 
mn 

* 
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is angry with us, or takes exceptions at Tay 

thing, or takes any thing ill from us; we 

ſay, He is offended. But I meet not with any 

Interpreters that own, this ſenſe in any place 

of the New Teſtament. Though I muſt needs 

ſay, there are two or three places (were I 

not biaſs'd by the current of Interpreters, 

and that I dare not venture to ſwim againſt 

the ſtream) would otherwiſe ſeem to me very 

much to encline to this ſenſe, I ſhall lay them 

before you, and leave them to your conſi- 

deration. Mat. 16. 23. Thou art an offence to 

ne. Methinks it might very fairly and na- 

turally be paraphraſed thus: Thou doſt 

trouble me to ſee how ignorant thou art of 

the great work of Redemption by my death 

and ſufferings. I am ſorry the Devil ſhould 

take ſo much advantage of thy ignorance and 

weakneſs, to carry on his own deſigns by 

thee. And c. 17.27. Nevertbeleſs, leſt we ſhould 

offend them, i.e. (ſay I) vex, anger, and diſ- 

pleaſe them by refuſing to pay this tribute. 

And ſo indeed I have met with one (and that's 

a modern Author) underſtands it; i. e. ſaith 

he, That. we may not provoke them to anger or en- 

fell nity agdinſt u. Again, c. 15. 12. Knoweſ} thou 

„e that the Phariſees were offended, I. e. (ay I) 

Angry with thee for condemging and flight- 

ug their Traditions. But however, whether 

mo - theſe places will bear this ſenſe or no, this 
fo Fx of, that the Apoſtle expreſſes Scan- 
Aal by Grief, Rom. 14. 15. F thy brother be 
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grieved with thy meat, now walkeſt thou not cha- 
ritably. Grieved, i, e. by ſeeing thee do that 
which he thinks unlawful.” So P. Martyr. 
Luym videant alios ſecm facere, quam ipſi ju- 
dicent eſſe faciendum. Or by thinking he is 
ſlighted, and made no reckoning of. So Fu- 
ſtinian. Sive quod putet legem Dei violari, ſroe 
= putet negligi ſe, & pro nikilo baberi. And 

the Dutch Annotators. When be ſees thee 
who art ſtrong eat meat forbidden in the Old 
Teſtament, thinking that therein thou ſinueſt a- 
geinſt God, which grieves the godly 3; Or ſeeing 
that thereby thou doſt, as it were deſpiſe and con. 
temn bim. And this ſenſe of Scandal ſeems | 
further to be countenanced by Fobn 6. 60, 61. 
compared: verſ. 60. This in an bard ſaying, 
v. 61. Doththis offend you? i. e. Are you diſ- 
taſted at this Doctrine? Will it not down 
with you? Doth it not reliſh with you, nor 
pleaſe your palate? Can you not digeſt it? 
Doth it ſtick in your ſtomach? Although, I 
muſt confeſs, it may as fairly be unde 
in that ſenſe before given of ſeveral plaees, 
thus: Doth this give you occaſion to think 
hardly and ſtrangely of any of the myſteries 
I hayedelivered unto you, or tempt you to 
forſake and lay down your profeſſion of m 


Doctrine? There's one place more to which, 
this notion of the word ſeems not altoge 
ther impertinent, Mat. 18. 6. (Mer. 9 


meer eee rc tern 82. 


-- 


Offend, i. e. by not receiving ( 1 


C75] 
poſed to receive, in the former yerſe), and ſo 

rieye, and diſcourage him. But this ſenſe is 
Yr, o doubtful and obſcure, that I find learned 
ju- | men do wholly wave and diſown it in the 
» is conſideration of Scandal. So Dr. Hummond. 
Fu- To be angry, grieved, troubled it any action o 
ſrve another, i nor [10 be offended] in Scripture- 
\nd ſenſe ; nor conſequently does it folow that I baue 
bee done amiſs in doing that which another man is an- 
Old gry at, unleſs mine action be it it ſelf evil, Of 
= Scand. p. 23. Dr. Jer. Taylor. He only gives 


ing Scandal, who induces bis Brother, directly or col- 
you laterally, imo ſin, as appears by all the Diſcourſes 
ms in Scripture guiding us in this duty, Life of 


61. Chriſt, Part 3. Diſc. 16. ſect. ;. Edit. in to. 
. And another. Scandal or offence # not the grie- 
if. ving or diſpleaſing my Brother ; for peraduenture 
Wi when I grieve him or diſpleaſe bim, I do edifie 
or = bin. Now Edification and Scandal are not com- 
to poastible. Engl. Pop, Cerem. part 2. c. 8. ſet. 2. 
.1þ Zo that I dare not vouch the uſe of the word 
od [Scandal] in the notion of grief or diſpleaſure 
in any place of Scripture, except in that of 
Rom. 14. 15. Where it ſeems rather to be 
mentioned as an adjun? or companion of Fran- 
dal, than the formalis ratio, or that wherein 
operly it does conſiſt. I have been the more 
rge and particular in this, becauſe I appre- 
» hend an exact conſideration of the propriety 
And uſe of the word in Scripture will much 
conduce to the more full and clear handling 
this point, and be of ſpecial uſe in our fol- 
lowing diſcourſe. F 2 And 
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And the ſum of all is this ; That the word 
[Scandal] or [Offence] in Scripture is moſt 
uſually taken for occaſion of. ſin ; ſometimes 
for occaſion of cenſuring or judging the perſon 
ſcandalizing as looſe and licentious, and one 
that walks not ſtrictly according to the Rule 
of the Goſpel ; which may be attended with 
grief of heart and trouble of ſpirit for that 
fin, which the party offended conceives 1s 
committed againſt God. 

Thus much for the Quid Nominis The Quid 
Rei follows. | 

The nature of Scandal in general, may be 
thus expreſſed. 

A. Scandal is 4 word, or aſtion or omiſſion of 
either, manifeſt to another, which occaſions bis 
fall imo ſin or ſorrow. If this word or action, or 
omiſſion, be 2 duty or any thing neceſſary pro 
bic'& nunc, tis Scandal only taken, and not 
given; if it be any thing evil, tis Scandal 
given, whether it be taken or no; that alters 
not the cafe : but if it be indifferent, tis only | 
2 wllen it is taken. So then, to the 

ſineſs in hand. 

Scandal in indifferencies is, an unneceſſary 
word, or action, or omiſſion of either, manifeſt 
to another, whereby I know any one is ſcandalized, 
i. e. doth take occaſion either to ſin bimſelf, or 
10 be. grieved at the ſuppoſed ſin of another. 

, 1 mall open every branch diſtinctiy by it 
elf. | 


1. It 


C727) 


Hence (4) Aquinas inſerts 
dictum, as well as factum in- 
to his definition of a Scan- 
dal. Thus the Phariſees 
took offence at Chriſt's 


LAG * 0 * wm * . 


1 words, Matth. 15. 12. Aud 


Peter's ſpeech was an of- 


1. It is a word] There are ſcandalous words, 
as well as ations, An offence may be both 
given and taken at words, as well as deeds. 


(a) Scandalum e ſt dictum 
vel factum minus rettum , 
fræbens alteri occaſionem 
ruinæ. 22% q. 3. 2.1. and 
ſo others. | 


fence to Chriſt, Mat. 16. 22, 23. 

2. or ation] As to eat Holotihytes in the 
Idols Temple, Neu. 2. 14. Balaam taught Ba- 
lab to caſt 2 ſtumbling- block before the childrew 
of 1ſrael, to 8at things ſacrificed uno Idols, and. 
to commit fornication: This was a Scandal given, 
whether it were taken or no. To preach Chriſi 
crucified, which was to the Fews a ſtumbling- 
block, 1 Cor. I. 23. this Was: Scandal taken. 
but not given. To eat 1dolothytes in private 
houſes, 1 Cor. 8. 13. meat make my Brother 
to offend ; This was Scandal: given, if it were: 


taken, but otherwiſe it was no. Scandal at 


all. 


3. —or omiſſion of either] Men may be 
ſcandalized at the omiſſion of that which they 


e look upon to be a duty, as well as at the com- 
BY miſo of that which they conceive to be a 
{1n, Hence Chriſt to avoid ſcandal, pays tri- 

*  bute, Mat. 17. 27. Nevertheleſs leſt we ſbould 

end them, &c. implying, that the omiſfon 


3 


eof might prove ſcandalous, So the Fews 
F 


were 


[73] 
were offended at Paut's omi ſſion of the Cere- 
monial Law, Act. 21. 21, 24. | 

4. All this muſt be unnece/ary.] An unxe» 
ceſſary ſpeaking, doing, or omitting ; or, ſpeak- 
ing, doing, or omitting that which is not ne- 
cefſary, or, which is indifferem. Aud this 
makes the difference between Scandal given, 
and Scandal taken, and makes the ſpeaking, do- 
ing, Or omitting to be culpable ; for if my 
ſpeaking, doing, or omitting be a duty, or ne- 
ceſſary, then I am not culpable, though ſcan- 
dal follows upon it; but if it be not nece ſſary, 
then I am. So that this is the binge upon which 
this buſineſs of Scandal tarns, and the touch 
ſtone by which we muſt try whether we be cul- 
| , or no. And indeed here is the main 
ty; for every one will grant, That that 
Which is sece ſſary, is not matter of ſcandal given; 
or, I am not cul though fcandal fol- 
lows : but then they. differ in allguing che 
extent of nece/aries, and in defining what is 
neceſſary, what not. The ordivary ' gloſs on 
Mat. 15. 12, reſolves it thus: Dimitteudum 
eſt propter ſcandalum , quicquid dimitti poteſ}, 
ſalus triplici ueritate. vite, daſtrinæ, & juftitie. 
We muſt forbear in caſe of ſcandul. whaſaruer may 


be fortors, with's ſutuo 10 the threefold ruth, of C. + 


life, of faith, and of juſtice, But this reſq- 
lution may ſeem to labour with the malady 
of obſcurum per obſcurizs, and therefore we 
will diſmiſs.it. Gregory faith, That whatſo- 
ever may be forbarn without fin, muſt be 


for- 


79 


forborn in caſe of Scandal. 


Judicious 


and learned Amer limits it to that which 


is () neceſſary by God's 
Command] but that ſeems 
to ſtraiten it too much: 
for a thing may be neceſ- 
ſary 
circumſtances, as he himſelf 

elſewhere.  Auther- 


ſpeaks 
| ford in his ( Diſpute toucb- 


ing Scandal, hath ſeveral 
diſtinctions about things 


2 concurreuce of 


(a) Tum autem ſcandalum 
dicitur deri cum illud quod 
ex mandato Dei non eſt 
nobis nece ſſarium te mere 
committitur. Medul. L oC 
16. ſect. 53. 


(5) Which is annexed to 
his Divine Right of Church- 


neceſſary, qu. 6. p. 61. and Governitent. 
lays down ſeveral Rules 
for regulating our practice therein, p. 82. 


which I think not neceſſary here to mention. 


I chink we may diſpatch the buſineſs, and 
ſolve the —_ mculty by 4 diſtinction 


or two ( made uſe of). | 
There's 2 twofold Neceſſity. rtrinſecal, 
imprĩnted upon the nature of things, and ſo 
belonging to the whole kind, 4s to hear, 
pray, c. Circumſtentigl, Which is not gene- 
ret, but particular, arifing only from ſotne 
circumſtance, which makes it neceſſary pro 
bie & anne in ſuch a particular r ; 4s, 
to ſtand in a Pulpit, or ſome ſuch high place, 
hen T am Preaching, that I may be the bet- 


ter heard; to be uncovered when Lain pray- 
ing in the Congregation in token of reye- 
rence; to come to the Church to partiłe ef 
the pubkick Ordinznces, becauſe that' place 

F 4 


is 


1 Cr. 14. 
21-33. 
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is ordinarily more fit and convenient than 
another: to eat meat offer d to Idols, when 
no other can be had. Thus «bſtaining from 
blood and things ſtrangled, is called a neceſſary 
thing for the Gemiles, Act. 15.28. viz. not 
intrinſecally from any general ſtanding Lay, 
but circumſtentialy, and in that particular 
caſe, in reſpect of the Scandal the Fews did 
take at eating of them. Now this kind of 
neceſſity admits of a very great latitude ; ſo 
that whatſoever hath but any tolerable, con- 
fiderable degree of conyenience, whether 
moral, natural, or civil, comes within the 
compaſs of this neceſſity. But then we muſt 
take another diſtinction along with us. 

This circumſtantial neceſſity is either Abſolute 
or Comparative. Abſolute, when a neceſſary 
end cannot be attain'd by other means, So, 
it's abſolutely neceſſary that but one at once 
ſhould be ſpeaking in the ſame Congregation, 
becauſe the contrary would breed diſorder 
and confuſion, deſtructive of edification ; 
and likewiſe that he that ſpeaks ſhould ſpeak 
in a known tongue. Comparative, when ano- 
ther means may ſerve as well, and be as con- 
venient for attaining the end, or at leaſt the 
end may be attain'd thereby in ſome tolera- 
ble manner, though it may be not ſo readily. q 
and conveniently. Thus a Cloak may be as 
ficting and decent to Preach in as a Gown ; 
2 Divinity-School, or ſome ſuch like place, 
as couvenient as a Church; a high Pew, as a 
om 5 " Pulpit 


[ 81 ] 


an F Pulpit. Now to apply theſe diſtinctions to 
u codur preſent purpoſe, lay down theſe Po- 
m | fitions. 

ry 1. That which & neceſſary either intrinſecally 


t or circumſtantially with an abſolute neceſſity, is 
, not matter of ſcandal given; i. e. if ſcandal do 
1 follow upon the doing of it, he is not cul- 
4 pable that does it. In caſe one of the Chri- 
J {tian Corinthians could have gotten no other 
) meat, but ſuch as had been offer'd to Idols, 

and muſt either haye caten that or ſtarved ; 


the eating of this meat being abſolutely ne- 


ceſſary in this caſe for the preſervation of 
his life, and there being no other means 1n 
his power for the attaining this neceſſary 
end, that would have excuſed him, and ren- 
* dred him innocent and blameleſs , though 
Scandal had followed upon it: but in caſe 


other meat might conveniently have been 


gotten, and he might have eaten that, then 
the eating of this particular meat in caſe of 
Scandal ought to have been forborn, So 
Chriſt's Doctrine concerning the vain Tra- 


ditions of the Elders being neceſſary to be, 


delivered, and that the people ſhould be 
acquainted therewith, excuſed him from 


blame, though the Phariſees were offended At. 15. 10 


Chereat, and makes him regardleſs of their 
ſcandal: and therefore he ſaith concerning 
it, Let them alone, they be blind leaders of the 
blind, v. 14. So, Churches being ſo neceſſary 
for the decent and orderly meeting of the 

Con- 

4 


1 


Comment. 
in 224. q. 
43. 4. 7. 


Chriſt ſhunned a Scandal, which would have 


1821 
Co tion, 2nd fitted for the ſeyeral per- 
—5 and in few places there being 
any other buildings that have any tolerable || {© 
degree of convenience; and becaufe if theſe || $7 
individual Churches ſhould be pulled down, de 
there would not be others built in their | 9! 
rooms; therefore (though ſome have been b 
ſcandalized at the uſe of them in regard they . 
have formerly been abuſed with Idolatry) it | £ 
is not matter of ſcandal given, nor does make n 
us culpable by ufing them, c 
2. That which bas no degree of neceſſity, nei- 1 
ther in its own nature, wor by reaſon of any cir- f 
cumſtance, or if it have, it i; but 4 comparative 
urceſſuy, which may be compaſſed and attained by | 
other means, muſ} be forborn in caſe of ſcandal. 
This is ſuch a legible truth, and ſo Ipably 
evident, of Papiſts themſelyes ſubtcribe to 


it; forbgth * Cajetan and Vontir, Banners ſay, 
that we ſhould abſtain even & ſpiritudlibus ron- 
neceſſariis, when ſcandal ariſes out of them: 
and Faldonzt in Mat. 17. 27. tells us that 


been meerly paſſive; the reaſon whereof is 
rendred by Parezs (in locum). Debebam enim 
exaſtores non ignorare (brifti immuniterem & 
digntitatem ; quia tamen ignari ejus evant, ne | 

videretur ſcundalum dediffe, cedere poriics ' ſud4, | 
libertate voluit. 1ded non dicit tantum [ne ſcan- 
dalizemur} ſed [ne ſcaudalizemas eus] i. e. ne 
ſcandali materiam iis demus ; docrm ſcendila ca- 
venda eſſe, etiam cum ceſſtone noftri jurie _— 
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bus mediis, Hence, wearing 2 Surplice bei 
ſcandalous, and ist ey ns ds 
garment, deing as decent, and every way 
tending as much to the gw 2nd ſolemnity 
of the Adminiſtration, therefore it ought to 
be forborn, where there is no more neceſſity 
for the uſing, than for the forbearing. So 
Chriſt's inſiſting upon his priviledge, and 
making up of his liberty and freedom in cafe 
of paying tribute, not being neceſſary, he 
waves it, when he ſaw ſcandal might have 
followed upon it, Mat. 17. 25—27. 

3. Though the end cannot be altogether ſo well 
and conveniently attain 4; yet if it may be at al 
obtain d without any conſiderable degree of in- 
convenience , in caſe the other (though more con- 
venient) means, prove ſcandalous, 'it renders 
culpable by the uſe of it: Or more plainly 
thus, We are bound to part with ſome conveni- 
encies (eſpecially in civil matters) far the avoid- 
ing offence, This I gather both from Paul's 
Refolution, 1 Cor. 8. ult. If meat mate my bro- 
ther to offend, 8c. Though poſſibly it might 
be inconvenient for him, and prejudicial ro 
his health totally to forbear the uſe of fleſh, 
yet he reſolves upon a total abſtinence to his 


T. . &ying day, rather than do that which ſhould 
be o 


fle to his brother. I know indeed 
Calvin looks upon this ſpeech as hyperboli- 
cal, and makes the plain meaning to be only 
this, Se nunquam potius uſurum ſud libertate, 
quam ut fir infirm offendiculo ; and others li- 
| mit 
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mit it to the ſubject-matter ſpoken of, viz. 
fleſh offer'd to Idols (which ſenſe I confels 
is not improbable), yet however the general 
terms and expreſſions he uſes, do countenance 
that Poſition for which I produced this Text. 
And ſo I find Fuſtinias expreſly interpreting 
it, Non de Idolothytis tantùm loquitur Apaſtolut, 
ſed etiam de quovis ciborum genere, quamvis car- 
nes potiſſimum nominet, quod battenus de Idolo- 
thytis locutus ſit in ſpecie genus ipſum imelli- 
git, quomodo apertifſime explicant Jeronymiani 
Commentarii. And fo Paræus. Luaſtio tamùm 
erat de carnibus immolatis, eam vero extendit ad 
Carnes in univerſum, quarum uſus abſque con- 
troverſia eſt licitus. Beſides, it's agreeable 


to his Theſis, which he lays down in as gene- 


ral terms, Kom. 14.21. It i good neither to 
eat fleſb, nor drink, wine, vor any thing whereby 
thy brother ſtumbleth, or is offended, or is made 
wenk. This Poſition may be alſo further 
confirmed. by the inſtance concerning the 
Brazen Serpent. The Brazen Serpent was 
preſerved for a Memorial of that miraculous 
deliverance vouchſafed to the Iſraelites in the 
Wilderneſs from the ſtinging of the fiery 
Serpents. This end, though it might be at- 
tain'd by other means, viz. Records, and 


Scripture, and Information, or Tradition, 


yet not ſo clearly and fully (for ſegnius irri- 
tant. &c.) yet becauſe it might ſufficiently be 
attain'd otherwiſe, when the continuance of 
it proved ſcandalous, and it became ao 4 
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ject and oecaſion of Idolatry; Zezekjab brake 


it in pieces, calling it Nebuſtzen, 2 piece of 
Braſs: which fact of his is regiſtred by the 
Holy Ghoſt among his good deeds, and rank- 
ed with oth. r particulars of his deſtroying 
Idolatry, 2 Kings 18. 4. 

But now for the degrees of convenience or 
inconvenience, Which render culpable or excu- 
ſable, Chriſtian Prudence muſt determine 
them by a due weighing of circumſtances. 

4. As for that — which ariſes from 
the Command of the Magiſtrate, it has been 
ſpoken to already in the diſcourſe about In- 
differency ; where we ſhewed, that ſo far forth 
as an indifferent thing is made convenient by 
circumſtances, when it is enjoyned, it be- 
comes neceſſary: and therefore without any 
more ado, we now paſs on in the Deſcription 
of Scandal. 

5. - maniſeſt unto others.) That which is 
done ſecretly without the privity of any o- 
ther, or which is only izward in the heart and 
ſoul, though it may be an sFence againſt God, 
and ſinful, yet is not offenſive to men, and 
ſcandalous. Hence Tertullian defines ſcanda- 
lum by exemplum, ſomething that is exem- 

plary. | 

6. -—whereby I know. ] In this kind of Scan- 


«Edal, if it come not to my knowledge, I am not 


culpable : therefore the Apoſtle faith, v. 28. 
If any man ſay unto thee, &c. g. d. If he ac- 


Aua ints thee with his ſcruple, then thou art 


bound 
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bound to forbear, otherwiſe not. Thus much 
alſo is implied, when he calls ſcandaliziag, 
a deſpiſing or ſetting at nought a weak Bro. 
ther, Rom. 14. 3, 10, Now I muſt firſt take 
notice of his ſcruple, before I can be ſaid 
to negleR, contemn or grieve him by uſing 
my liberty notwithſtanding his ſcruple. The 
reaſon hereof is, becauſe in this caſe, Scan. 
dal conſequent is but effectus per accidens : 
Now however actions done by ignorance of 
God's Law are fins, yet contingent events not 
foreſeen by us, cannot make thoſe actions of 
ours, which otherwiſe are lawful, to become 
ſinful, though the event be harmful, as 
Mr. Tombes obſerves, p. 240. As it is in ſlay. 
ing by meer chance, mentioned Deut. 19. 5. 
ſuch a chance is a grievous misfortune, and in 
that reſpect to be lamemed, but not * nor 
to be repented ; ſo ſuch caſual ſcandal is to 
—_ as a miſhap, not mourned for as 
a ſin. 

7. au one] The too much officioufneſs 
of ſome hath made a knot bere in 4 Bulruſh. 
Much duſt has been raiſed, and much more 
ado than needs, made concerning the per- 
ſons ſcandalized, as if their qualifications 
did alter the caſe, and ſeyeral limitations 
are given: as that of Aquinas, Sciendum eſt 
ſcandali ex malitis (quod Phariſaicum rectè 59. 
minatur) vitandi cauſa nullam ationem, qua refts 
Ji, ominti debere; propter alterum verd, quod 
vel ex imbecilluate vel ignorantis naſcitur de- 
clinandum, 


* weak perſons are moſt apt to be ſcan- 
p \ — — be the moſt tender 


and 
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clinendum, omnes quanmtumcungue rea aut uti- 
les ationes, que ad animi ſalutem non ſint ne- 
ceſſariæ, decl inandas, vel occultandas, vel ſaltem 
in aliud tempus differendas eſſe. 222. q. 43. in 
Axiomat. And that of the Dutch Anno- 
tations on the Text. Neither Chriſtians, nor 


- Heathens, viz, if they be ſuch perſons of whom 


we have bope that thereby they may be gained by 


us : and Dr. Fer. Tay lor. We muſt not, to pleaſe Life of 


peeviſh or froward people, betray our liberty Chriſt, 
57. Edit. 


which Chriſt bas given us. But notwithſtand- 
ing all this, upon due examination it will be 
found, that it's all one who they be that are 
ſcandalized, and that the qualification of the 
perſon has no influence at all into the buſi- 


neſs, fo as to make Pro or Con, to alter it one 


way or other; but that we muſt look alto- 
gether at the matter of the ſcandal, and no- 
thing at all at the perſon ſcandalized. We 
not conſider what moves them, whether 
ignorance or malice, but what occaſions it 
in our ſelves: for if it be a neceſſary duty, 
we muſt not forbear for the weak; if unne- 
ceſſary, we muſt forbear even for the wicked. 
$15 moſt evident by the Apoſtle's enume- 
ration in the Text: he makes no diſtin&ion, 
but includes all in the prohibition; both 


4 . Gemiles, and Chriſtians ; and his Pra- 
ie was anſwerable to his Precept, 1 Cor. 9. 
19-22. & c. 10. v. 33. Although it's true, 


232.9143: 
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and careful of them (and therefore the Com- 
mination of our Saviour Chriſt is eſpecially 
levell'd againſt offending them, Luke 17. 2. 
It were beiter for bim that a Mil- ſtone were 
banged about bis nerk, and that be were cal} in. 
to the Sea, than that be ſhould offend one ue 
little ones). Yet we muſt as well avoid what 
ſcandalizes the wicked, as the weak ; as we 
muſt no more defraud a rich man than a poor 
one; nor wound a ſtrong man, than a weak 
one, or a child ; though we may more care- 
Fully avoid one than the other, becauſe they 
are leſs able to help and relieve themſelves. 
8. ---doth take] not may, but doth. This is 
one difference between things that are ſcan- 
dalous per ſe, and in their own natures, viz. 
which either are abſolutely unlawful, or at 
leaſt have a real appearance of evil, and ſcan- 
dal in theſe indifferencies, that in the former 
it's enough quod de ſui ratione babent qudd ſint 
inductiva ad peccandum, as Aquinas ſpeaks 
The poſſibility of Scandal ſubſequent does ag- 
gravate their evil and fnfulaeſs , though 
candal does not actually follow); as we ſee in 
that of Chriſt to Peter, Mat. 16. 23. Thou 
art an offence to me, He does not ſay [1 am of- 
fended with thee], but [Thou art an offence] | 
He checks him for laying a ſtumbling- block 
in his way; though he could not, was note, 
capable of being offended and ſtumbling at 
it, yet this did not excuſe him. His ſin was 
never the leſs, but every whit as great, * : 
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the eſſect had followed: But now in theſe 
Indifferencies, it is only actual ſcandal fol- 
lowing thereon that renders a man culpable : 
and therefore I am not-bound to forbear 
ſuch an action, except I know that it doth 
giye offence. had Ul. 

9. —»occaſion. ] The word, or ation, or 
omiſſion of one man can but occaſion, or be an 
imper felt cauſe, or cauſe M accident of the fin 
of another; for nothing is properly the cauſe 
of a man's fin, but his own will. Thus Aqui- 
nas, Nibil poteſt eſſe homini ſufficiens cauſa pec- 
cati, uiſi propria voluntas.— Et propter boc 


ron dicitur, dans [cauſam] ruing, ſed dans | oc- 


caſſonem.] 222. ͥ 43. 4. 1. 0 

Io. eitber 10 ſin himſelf.] This ſeems to 
me to be that wherein the formality, or, at 
leaſt, the principal notion of Scandal in 
things indifferent doth conſiſt. , and which 
moſtly, if not only, renders culpable, when- 
as another takes occaſion thereby, to fig ; 
For, | 6 

(1) The Scripture-uſe and accepration of 
the word runs generally in this channel (as 
wasſhew'd. before), and thoſe effects attri- | 
buted to it by the Apoſtle imply no leſs ; as, 
wounding their weak. conſcience, 1 Cor. 8. 12. 


but 4 moral, ſpiritual wound, by fin. Verbera- 
tur alterius conſcientia, ſaith P. Martyr in loc. 


quand mals wdificatur, Q ad ea impellitur agen- 


da, de quibus aliter ſentit, which is a fin, Rom. 
14. 23, and deſftrozing, Rom. 14.20. or, cau- 
G fing 
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Fug 10 periſh, 1 Cor. 8. 11. viz, morally too, 
by inducing into fin, which is the ruine and 
undoing of the ſoul. 

(2) In this alſo agree all Divines that I 
have met with, both ancient and modern, 
Tertulian---edificans ad delitum, Aquin 
præbeus occi cps Spiritualis, &c. (222, 
43: A, 1. eſt peccatum, as himſelf ex- 
plains it, (a. 2. An alis ſpiritudlem per. 
nic iem affert, Ameſ. Medal. I. 2. c. 16. ſect. 33. 
w=-quo alii poſſint vel excitari ad peccundum, 
vel impediri aut retardari à benefaciendo, — 
fed. 44.—-Juo tmpedivur Evengelii curſus, T. 
Martyr in 1 Cor. 8:8,---qu0 alius deterior red- 
ditur, Polan. Synt.---quo aliquis paſſit à pietate 


D julie vel revocarivel impediri, Lucas. which 


2224.43: 
&. 2, 


be the'occafion of another man's'balting, 
4 into ſin, 8 ſwerving from the ſiraight 
away of righteouſueſs, Gilleſp. He only gives 
ſtandal, who induces bis Brotber Airectiy or col- 
lrerdlly imo ſin, Dr. Jer. Tail. 

(3) Becauſe to be ſcandalized is ſinful, So 
Aquin. Scandal um paſſtoum ſemper eſt peccuum 
in eo qui ſrandalixatur; non enim ſcandatig aur 
niſin quantum aliquatiter ruit ſpirituali vuirs, 
Wes peccatum. 

Now the particular ſin, which Sanadol in 
chings indifferent does occaſion, is ordinari 
one of theſe two, with their concomitants 
and conſequents, viz. Either, 

(1) Alike ſpeech, action or omiſſion, but with 
4 condemning, or at leaſt with a doubting con- 


ſcience. Every example does anituate and 
en- 


5 3” aw 
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encourage him that obſeryes it, to do the 


like. The eye affelts the beart, ſaith Feremy. Lam. 3 5 1. 


But if he that is ſcandalized either think it 
unlawful, or be not ſatisfied of its lawfulneſs, 
and yet takes example by the other, he falls 
into fin. This the Apoſtle calls, being made 
weak, (Rom, 14.21.) i. e. apt to fall, brought 
into danger of fm. This was the caſe Rom. 14. 
It was, before the plenary promulgation of 


the Goſpel, and deſtruction of the Temple, 
n- 


lawful to obſerve Fewiſh Feſtivals and d 

ction of meats, and yet not neceſſury, but in- 
different, (v. 14. 1knowand am perſwaded that 
nothing is unclean of it ſelf), becanſe Chriſt 
was come inthe fleſh: yet many of the New- 
Conyert=Chriſtians were not ſo fully ac. 
quaiated with, and ſatisſisd about their Li- 
berty in theſe things, but did ſtill eſteem one 
day above another (v. 5.) and ſome meats un- 
clean, (v.14.) and conſequently did condemn, 
or at leaſt ſcruple the non- obſervation of 
thoſe days, and the eating of thoſe meats : 
Now ſuch by.ſecing others which were higher 


- Scholars perhaps in Chriſt's School than them- 


ſelyes, to neglect thoſe days, and that di- 
ſtinction of meats, were apt to be drawn to 
act againſt their own conſciences and judge- 
ments, which was a great ſin; for every man 


"* ould be fully perſwaded in bis own mind, (V. 5.) 


but to him that eſteemeth any thing to be unclean, 
to bim it i unclean, (v. 14.) and therefore 
ſuch an one ij damned, or condemned by bis own 

G 2 | cov 
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conſcience, if be eat, (v. 23.) which was ſcan- 
dalizing, and a heinous fin in thoſe that did 
occaſion it. Neither was the caſe much un. 
like among the Chriſtian Corinthians. It was 
lawful to eat any meat bought in the ſhambles, 
or ſet before them at their neighbours table, 
1 Cor. 10. 25, 27. yet ſometimes ſome might 
be ſcandalized thereby, which was when they 
did not think-it lawful, yet by another's ex- 
ample were emboldened to eat, as the Apo- 
ſtle ſpeaks, c. 8. v. 10. 

(2) The other fin which the uſe of Liberty 
in thing$1adifferent does occaſion, is Cenſus | 
ring ſuch a word, action or omiſſion, as unlawful, 
and the perſon as licentious, which becauſe there 
is no ground for in the nature of the _ 
(it being, as I ſaid, indifferent) it is the fin 
of raſh judging ; condemned by Chriſt, Mar, 
7. 1. That this is one way whereby the per. 
ſon ſcandalized may fall, is evident by the 
Apoſtle's words, 1 Cor. 10. 29. Why is my li- 
berty judged of another man's conſcience ? q. d. 

1 do culpably ſcandalize another by doing 
ſuch a thing, that I have (otherwiſe) liberty 
to do, or not to do, if another judges or cen- 
fures me for it: fo v. 30. For if 1 by grace be 

a partaker, why am 1 evil ſpoken of for that for 
which I give thanks? i. 6. though I may law 
fully and comfortably make uſe of my li- 
berty ; yet if another take occaſion to re- 


proach or condemn me for it, I do ill there- 


in; I ought not to do it. And Roms 14+ 16. 
Let 
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Let not your good be evil ſpoken of. Thus we uſe 
to ſay, There is a ſcandal lies upon ſuch a 
man, for ſuch a thing, i. e. he is evil ſpoken 
of for it; he is cenſured and condemned for 
it, as a looſe and ungodly perſon ; or at leaſt, 
as one that does amiſs in that particular. 
The caſe is the ſame if Religion be evil ſpoken - 
of, or ſcandalized by reaſon of any unne- 
ceſſary word, action, or omiſſion of ours, 
then we are guilty of ſcandalizing, or, of the 
fig of ſcandal. 

11. Laſtly, <--or to ſorrow, or be grieved at 
the ſuppoſed ſin of another.) There is one 
place, as I ſaid before, and but one, that 
clearly brings this within the compaſs of 
Scandal, viz. Rom. 14. 15. But if thy Brother 
be grieved with thy meat, now walkgſt thou not 
charitably 3 Grieved, viz. becauſe he concetves 
that thereby thou ſinneſt againſt God: which 


. kind of grief and trouble is frequently found 


in godly perſons upon ſuch occaſions. Pſal. 
119. 53. Horror bath taken bold upon me, be- 
cauſe of the wicked tbat forſake thy law. v. 136. 
Rivers of waters run down mine eyes, becauſe 
they keep not thy law. v. 158. I bebeld the tranſ- 
greſſors, and was grieved. Pal. 139. 21. --= Am 
not I grieved with them that riſe up againſt} thee ? 


J. Now this renders the perſon culpable who 


doth ſo grieve or ſcandalize another, and 


- therefore muſt be avoided. For, as we muſt 


not grieve the Spirit of God in'our own 
hearts, Epb. 4. 30. ſo neither in the hearts 
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of any of his people, our brethren and fel- 
low-members of the ſame myſtical body with 
our ſelves. God does not willing! do fo him. 
ſelf, Lam. 3. 33. For be doth not 0 willingly, 
nor grieve the children of men; nor would he 
have us to do ſo, Exch, 13. 22. Becauſe with 
ties ye bave made the beart of the righteous 
ſad, &c. And this is the only kind of trouble, 
offence or diſpleaſure that is conſiderable in 
the point of Scandal, ſo as to render culpa- 
ble, viz. that which ij cauſed with reſpe# to God 
and bis glory; as for that which ariſes upon | 
any other account, as, from any perſonal 
concernment, becauſe my command is diſo. 
beyed, my opinion contradiged, my will not 
taken for a law, or the like, it is not at all 
conſiderable in the point of Scandal, and will 
not come within the verge of the Scripture- 
notion thereof, for ſcandalizing is deſtroying; 
but ſuch a diſpleaſing may tend to Edifica- 
tion; and therefore is not ſcandalizing. 
Thus we have at length run through the 
Explication of every branch and particular 
in the definition of Scandal; from whence 
we may obſerve, that there are theſe three 


things conſiderable (though differently) 


In It. | ®. 

(i) In reſpect of the perſon offended, there 
is an evil example in that which he conceives 
to be unlawful and ſinful, which naturally 
prompts him to the like, 


(2) In 


ith 


ly, 
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(2) In reſpect of the perſon ſcandili- 
ring, he lies under blame and cenſure for 
doing that which the other conceives un- 
1a 

(3) I the perſon ſcandalized be Godly , 
and one who is tender of God's Honour, then 
he is grieved for the wrong he conceives is 
done to God, and the offence againſt him, 
and the reproach that redounds to 1 i 
by that which he looks upon as ſinful. Each 
of which is proportionably eulpable (and 
therefore more or loſs carefully to be avoid- 
ed) according to the rank I have ſet them in. 
The firſt, moſt ; the ſecond, next; the laſt, 
leaſt. We have at laſt climbed the Tree; 
let's now fee what fruit it bears (for we 
ſhall not trouble you with Reaſons : you 
may find enow in Rem. 14. and in other Au- 
thors). 

Much uſeful fruit grows upon this ſubject, 
which I ſhall gather for you, and lay be- 
fore you. 


Vſe 1. Is Scandal ſuch a thing, as has been 
deſcribed > Then, let me hence in the firſt 

ce take occaſion to offer a word of advice 
and direction to you, and lay down ſome Rules 
(which indeed are little other than Inferen- 
ces from what has been ſaid) for the better 
informing” your judgements, and governing 
your practice in this tickliſh affair of Scan- 

al. 
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Non eſt 1. No man & bound to for bear 4 nece ſſary 
ce ſſandum duty, by reaſon of ſcandal following thereon ; for 
ab operibus they are (at moſt) but indifferencies that muſt 
bonis pro be forborn for Scandal's ſake. We muſt uſe 
quocunque ll lawful means to prevent fin in our Bro- 
ſcandalo, ther ; but as we muſt not do evil that good may 
Aug. Ep. come ef it; ſo neither muſt we neglect good, 
199. for fear of evil coming on it; and ſo run in- 
to ſin our ſelves, to ſtop another from it. We 
muſt not tranſgreſs duty, to expreſs charity ; 
be uncharitable to our felyes, to ſhew it to 
others, It was the ſaying of a Heathen (Pe- 
ricles, mentioned by Plutarch) Aci rei N 
euer νν, A wixer H. A friend 
muſt accommodate and belp bis friend as far as 


the Altar, i. e. as far as he can go with a good 


conſcience, without intrenching upon Reli- 

gion, And this the moſt . judicious Calvin 

expreſſes excellently, Que neceſſaria ſunt 

Factu, faith he, zulius offendiculi timore omit- 

tenda ſunt, Quemadmodum enim charitati ſubji- 

cienda eſt noſtra libertas, ita ſub fidei puritate 

ſubſidere viciſſim ipſa charitas debet. Equidem & 

bic Cbaritatis rationem baberi decet, ſed Uſque ad 

aras, i. e. ne in gratiam proximi Deum offenda- 

Calv. In- wu. i. e. Thoſe things which are neceſſary muſt 
ſtir. 1.3. c. not be omitted for fear of ſcandal ; for .as our 
19. ſect. Liberty muſt give place unto Charity, ſo Charity 
13. it ſelf muſt give way unto Purity; ſo that though 
we muſt bave reſpect unto Charity, yet.only ſo far 

. forth as we may do it. without offending God. To 

which agrees that of Auſtin, Proftas ut ſcan- 

. 8 dalum 
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dalum admituttur, quam veritas deſeratur. Ii“ 
better to admit of ſcandal, than forſake the truth ; 
which. Biſhop Andrews expreſſes thus: Hoc 
texendum Uiilius naſci ſcandalum, quam deſeri 
verum, The Reaſon whereof is partly that 
which Aquinas gives, Secundum ordinem Chari- 
tatis, plus debet bomo ſuam ſalutem ſpiritualem 
diligere quam alterizs. A well-order'd Cha- 
rity begins ever at home, making a_man 
chiefly deſire and endeavour the ſalvation of 
his own ſoul ; and conſequently more ſollici- 
tous to avoid fin in himſelf, than to prevent 


it in another; and partly, becauſe This were 


to foſter and nouriſh a principle of evil in 
the perſon for whoſe ſake we negle@ our 
duty: for as Tertullian obſerves, Bone res ne- 
miuem ſcandalizant niſi malam mentem, As the 
light of the Sun hurts not a ſound eye, but a 
ſore one; ſo, neceſſaxꝝ duties offend not a 
good heart, but a baT one. To which we 
may alſo add, as another reaſon, that of 
Dr, Fer. Tailor. It © puſillanimity, or bypocriſie, 


or denying of (briſt before men, to comply with 


any man, and to offend God, or omit 4 duty. What- 
ſoever is neceſſary to be done, and in made ſo by 
God, no weakneſs nor peeviſhneſs of man can make 
neceſſary not to be done. For the matter of ſcandal, 
i 4 duty beneath the prime obligations of Reli- 


»*Þion. But though we may not omit a neceſſary 


duty, for the ayoiding of Scandal, yet it is 
generally granted that ſome duties may be 
omitted, viz. ſuch wherein we have to do 
with 


Aquin. 
Sum. z2 2. 
q. 43. 4.7. 


Life of 
Chriſt, 
part 3. 
diſc. 16. 
ſect. 2 
Edit. in 
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with others; as reproving miſcarriages, aud 
puniſhing offenders : according to that Rule, 
Pro vitando ſcandalo, ceſſat rigor diſcipline ; 
not ſuch wherein our ſelves only are con- 
cern d; as praying, hearing, &c, And yet 
thoſe mult not be generally omitted neither, 
ſo as to induce an eee ſuch 
affirmative Precepts, but only pro bie & nunc, 
when we foreſee, that upon the doing thereof 
the weak and ignorant will commit great 
fins. Præcepta affirmativa juris naturalis aliquan- 
do propter ſcandalum ſunt dimittenda,---quia pre- 
cepta affirmativg obligant quando & quomodo o- 
portet, Bannes tom, 3. m. 22. q. 43. art. 8. con- 
cl. 2. See Ruth. of Scand. p. 18, and Feanes 
Schol. and Pract Divin. part 2. p. 106. 

2. Scandal by doing things, is more ordinary, 
than by forbearing them, Where we meet with 
one inſtance in Scrihure or Experience of 
the latter, we may obſerve ſeveral of the 


former ſort, For, Actions are more obſer. 
vable and apparent, than Omiſflons. As, in 
point of Law, a Negative cannot be proved! 


ſo here, Omiſſions cannot be ſo readily diſ- 
cerned and diſcovered ; and therefore Exam- 
ples in ſuch caſes are not ſo influential and 
attractive, as in caſe of poſitive practice. 
Beſides, there may be ſo many reaſons for the 
forbearing of an action, that ſcarce any one 


who has but ſo much diſcretion as will ſerve |} 


him for his every-days-wearing, will think 
much at it: whereas, poſitive prafice, or 
actions, 
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| ; actions, that they may be good, mult be at 


tended with ſuch a numerous train of regular 


| circumſtances (bonum 7 ex integris 2 
— 


that it's a hard matter fo to rank and di; 
and govern them, but ſome. or other will be 
picking holes in their coats, and finding 
aults, and taking occaſion to cenſure them, 
or us for them, 

3. In things indifferent that may be ſcandalous 
at one time, or in one place, which is not ſo at or 
in another: for ſince this kind of ſcandal does 
not ariſe neceſſarily, or naturally from the 
action, but only From the apprehenſion of 
the obſerver, and ſo recipitur ad modum re- 
cipiemtis , therefore one may be ſcandalized, 
and not another; or the ſame perſon at one 
time, and not at angther. Now becauſe all 
Scandal ariſes fro e appearance of evil, 
either real or in „therefore Idiſtin- 
guiſh of a twofold appearance of evil, N- 
tural, which is an occaſion of fin, as lying in 
the ſame bed with another man's wife ; or 
elſe a ſign of ſin, as keeping ill company: 
and Cuſtomary, when a thing is commonly 
abuſed to evil, and is uſually a ſign of evil; 
as going to Playhouſes is commonly abuſed 


o to evil, and uſed by none almoſt but looſe, 


debauch't perſons. Now what has an ap- 
pearance of evil only by reaſon of Cuſtom. 
and being uſed only by thoſe that are evil, 
if in preceſs of time, the cuſtom alters. and 
it comes to be uſed promiſcuouſly by all ſorts, 

both 
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both good and bad, then the appearance of 


evil is removed, and it ceaſes to be ſcanda- 
lous. E. g. Taking Tobacco, at the firſt uſe 
of it amongſt us, was ſcandalous, becauſe 
practiſed by few, but ſuch as were of the 
more ranting ſtrain : but afterwards, when 
it came to be more generally made uſe of, 
then Cuſtom took away the Scandal of it. 
The caſe is the ſame in point of Place, as well 
as Time, That which in ſome places carries 
2 ſhew of evil, as wearing a hood and tip- 
pet in a Country Church, elſewhere perhaps 
is not ſuſpected thereof; as wearing the ſame 
habiliments in the Univerſity, 80 Timothy's 
Circumciſion was ſcandalous among the 
Gentiles, not among the Fews; and on the 
contrary, Uncircumcifion was ſcandalous 
among the Fews, notggmong the Gentiles, 
Hence that advice 0 roſe to 3p and 
Monica, which was r ed by Auſtin as an 
anſwer of a heavenly Oracle. Unto whatſoe- 
ver Church ye ſhall come, obſerve the manner or 
cuſtom thereof, if ye will neither give nor take 
offence , Ep. 86. Which being reſtrain'd un- 
to things indifferent, may be very good 

And here I conceive, regard is to be had 
eſpecially to thoſe upon that Place, which is 


the ſcene of the action, and not ſo much tos, 


thoſe reports which are raiſedconcerning it: 
therefore Paul, when he was among the Gen- 


tiles, would not have them circumciſed , 


though the report thereof ſcandalized the 


ewe 
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+ of | Fews at Feruſalem, Act. 21. 27, And fo you 


Ida. 
uſe 


ſhall find, that the Apoſtles always had re- 
ſpe to the places where they were preſent, 
o as to do, or not to do, as the exigence of that 
place required. ä 
4. An attion from whence ſcandal follows, 
may at firſt be innocem and blameleſs, and yes 
afterwards become culpable and guilty, viz. if it 
be continued after the ſcandal is known to 
follow from-it. Thus the Preſervation of 
Gideon's Ephod, and the Brazen Serpent, was 
neither evil, nor had any appearance of evil, 
(they being Monuments of God's mercies) 
o that when the people were firſt ſcandalized 
by them, ' the' ſcandal was meerly paſſive ; 
but the keeping and retaining of them, after 
it was known that ſcandal roſe out of them, 
was eulpable (not being neceſſary) and made 
the ſcandal to become active alſo. 

3. Whatſoever muſt be forborn for the ſcan- 
dal of the weak, muſt alſo be ſorborn for the ſcan- 
dal of the wicked and malicious. All readily 
acknowledge that the weak are not to be 
ſcandalized ; all the doubt is concerning the 
malicious, or the ſcandalum Phariſeorum, whe. 
ther that be culpable, and to be avoided. The. 
Affrmativel prove by theſe Arguments. 


© (1) The Apoſtles prohibition in the Text 


is general, Give none offence ; and the par- 
reulars he enumerates include all perſons in 
the world, Fews or Gentiles, or Chriſtians. 
Now both Fews and Gemites were oft-times 


very 


Mut. 5. 44. 


Of Scand. 
þ. 20. 
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very malicious againſt the Chriſtians, as we 
find by many paſſages in the Hiſtory of the Ade; 
and yet even they muſt not be ſcandalized. 
(2) We are bound to love even our great- 
eſt enemies, and to do good unto all; and 
therefore we mult not prejudice any, though 
never ſo wicked and malicious, by ſcanda. 
liziog of them. 

(3) Thoſe who are wicked and malicious 
at preſent, yet may be of the number of thoſe 
for whom Chriſt dyed ; and therefore not to 
be deſtroyed with thy meat, i. e. ſcandalized by 
the uſe of Indifferencies, Rom. 14. 15: 

6. Information or rendring à reaſon is not ſuf» 
ficient to excuſe in caſe of ſcandal, if ſcruple is 
the party ſcandalized doth ſtill remain. Paul gave 
ſtrong reaſons (as Rutherford obſeryes) for 
the lawfulneſs of an ordinary and common 
uſe of days and meats prohibited to the ems, 
that ſo the weak Fews might be informed 
thereof, and not be ſcandalized at the com- 
mon uſe of them; but yet he thought not 
fit either to make any Canons for that pur- 
poſe, or to practiſe accordingly, but reſolves 
rather to forbear while the world ſtands, than 


to offend by ſuch a uſe of them, 1 Cor. 8. 13. 


Conformiſts do endeavour to acquit them- 


ſelves from the guilt of Scandal by this pre- 
tence, among others, That people have $ | 
abundantly informed, both by Word and 


Print, of the lawful uſe of-the Ceremonies, 


and that therefore, if now they are ſcanda- 


lzed, 


| we 
(25; 


at. 
2nd 
gh 
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| lized, it's their own fault; and at their own 


peril, But this covering w too narrow for them 
to wrap themſelves in. For, 

(t) Suppoſe the worlt that you can, vit. 
That they are wiltully, frowardly, peeviſhly, 
ſtubborgly ignorant, and refuſe inſtruction, 
yet the ſcandal even of ſuch is to be forborn, 
(as was ſhewed inthe laſt particular). But, 

(2) We may very fairly and probably 
conjecture, that their ignorance may not be 
affected, though their Gemuple ſtill remain; 
For cither.jt may ariſe (as Cajetan and other 
Schoolmen in 22 6. J. 43. 4.7. obſerve) from 
the power and prejudice of Cuſtom, either 
in Practice or Opinion, which may caſt ſuch 
2 miſt before their eyes, that they cannot diſ- 
cern the firength of the Reaſdus propounded; 
or from the; unture of the points contro- 
verted,” which may be too nice (as is uſual 
in theſe caſes) for ordinary capacities to 
comprehend and fathom 
the depth of (whatſoever * 


It i; not to be imagined, but 


Mr. TumbEs ſt to the 
contrary), and therefore 
may be free ſrom any con- 


| fiderable(if-not from all) 


tinqureofchoſ 


eodious ag- 


Sravarioas che chere loads 


that they who have natural 
parts ſufficient to eoncerve 


he ayſtevies of faith, heve 


vnaturul parts ſufficient to eon · 


ceive the Doctrine of the lu 
fullneſs of Chriſtian Liberty; 


if they can underſtand the one, 


1 muy enter fant rhe ober; if they - underſtand neither, 
they may be termei more rightly Inſidels, than weak in faith ; 


blind, than Ain N bio. Tombes of $cand, p! 2 25, 


them 
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them withal : ſo that babendi ſunt adbuc pr. 
puſilis, as Ames ſaith, C. C. l. 3. e. i . ſect. ij 
they are ſtill to be accounted in the number 
of weak ones; and conſequently ſuch a@i- 
ons, at which they are ſcandalized, are to be 
forborn ; as Dames determines, Tunc quan- 
vis ſit illis reddita ratio, tamen ab bujuſmodi ſpi 
ritualibus ceſſandum, quia tunc non ex malitia, 
ſed ex ignorantia ſcandalizantur. Tom. 3. m. 22. 
q.43- art. 8. Yea even thoſe who are firong 

in Knowledge, may yet be 
* Thoſe who excel inlight, weak, in Grace, and have 
may be welk in grace, and _ ſtrong inclinations to a fin. þ 
in hazard to be inſnared. ful compliance; and in- 
Ruth. of Scand. p. 22. deed it is to be feared, that 
5 many Miniſters are mort 
ptevailed with, by the Examples of others, 
and the outward advantages that Conformity 
brings along with it, than by the ſtrength of 
the Reaſons produced for it, Hence Dr.Tailor's 
cenſure ¶ It is a mantle caſt over pride and fro- 
Life of mwardneſs, to think our ſelves able to teach others, 
Chriſt, and yet pretend offence and ſcandal ] (which 
part 3. ſeems tobeleyell'd againſt Non- conformiſts, 
diſc. 16. and ſuch as ſcruple the lawfulneſs of theit 
ſect. 10. Diana- and Da lila- rites and Ceremonies) will 
Edit, in prove but a brutum fulmen, a meer Squib ot 
4to. Pot- gun, and fall to the ground without do 
ing any Execution; becauſe, as the Learned 
 Kntherford has well obſerved, 4 ſtumblisg · 
” Glock may be laid before the inclination, no leſt 
7. Scandal, 
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- 7; Scandal, in the primary and moſt pro- 
— — word, cannot 7 berb 
— ſo as that a man ſhould be culpable whether 
obe] he acts or forbears. Some ſeem to deny it 
um- abſdlutely ; that it is not caſus dabilu, that 
n. ſcandal ſhould follow both upon doing and 
i forbearing. Tals perplexitas eſt abſurdum gad, 
ſaith Banner. Tom. J. m. 22. f. 44. 4. fl ron. 3. 
rong So Ames, Nulla datur tals perflexitas' ut ur- 
the eeſſarium ſu pio bomini, five boc vel ilud ſa- 
nave | that, ſive non ſaciat, ſcandalum alicui dare, C. C. 
fa. 1 k . F. 11. ſect. 18. Oa the contraty, others 
in. ſuppoſe that the caſe may ſo fall · out, chutoa 
that! man way: give Scandal both ways; which 
they vour to prove, both, from Paus 

ers, Tircumciſing Timothy iu compliance. with the 
nity Few; and not circumciſing Tias, in com- 
h of pliance with the Gemiles: and alſo from the 
bor's example of Peter, and his Companions,*who 
fro- were, ſay they, in danger of a double Scan- 
dal. of the Femt, by eating with the Gen- 

ich tiles 3 and of the Gemiles; by refuſing to con- 
hs" verſe with them. And ia this caſe a man is 
ws bound, ſay they, to avoid the greareſt Scan. 
dal. Thus the Conformiſts generally; and 
therefore when they are urged with the Scan- 

„. dalof the Ceremonies, they reply, That a 
greater Scandal is given by neglect of them, 

| vir. A ſcandal to the Magiſtrate, and to the 
dutiful and obedient Sons of the Church. 
See Dr. Fer. Taylor, Life of Chriſt; Part 3. 
 Uiſe.16. 1. i t. Edit. in 4to. H Thus 
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uus far I think e may accommodate the 
| between them, That there may ſame 
Kind of ſcandal follow-on both hands. Con- 
ſoxmiſts themſelves cannot deny , Scandal 
ariſing from Conformity; aud we mult hy 
That perſons many times pretend Sca 


Non- ity but then we deny that t 
Sandals are of the Game kind, We deny that 
dhe ſame kind of Scandal follows on both 
nds, both by doing and forbeariag. The 
Scandal ariſing from Conformity is drawing 
others into fin, viz. to do that which they are 
pot ſatisfied about the lawfulneſs of. but do 
-doube that it is unlawful. But the Scandal 
ariſing from Non-coaformity is only, either 
being diſpleaſed with thoſe perſons that will 
not comply with their judgements, and do as 
they do; or at moſt a cenſuring them to be 
contentious, factious, peeviſh, refractory per- 
ſons; and therefore the ſcandal ari - 
Conformity is far greater, and of a more hei- 
nous and malignant nature, than that which 
ariſes from Non- conformity, and conſequent · 
ly more carefully to be avoided. ' But then 1 
add further, by way of Reply to the forego- 
ing Cavil, There are weightier and ſtronger - 


reaſons for Non- conformity, than for Con- 
formity; for there is no reaſon for Confor- 
mity (at leaſt which they will ſtiek to) but 


Authority; Now that is but argumemum in- 
artificiale, and barely of it ſelf without 2 
good foundation, no reaſon at all. It is 3 | 

Bite © 
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like a cifer without a figure : Indeed where 2 
before, a cifer adds much to it, 
büt of it ſelf it is 0c : So where Reaſon 
goes before, Aurhority ſtrengthens the obli- 
gation, ies the knot hard; but without 
Reaſon, tis but a ciſer. Reaſon edged with 
Authority, and Authority backt with Reaſon 
do mutually ſtre en each other; but Au- 
thority alone lirrte. But now there 
are many aud weighty argpments for Non- 
confo z as may be ſeen fully in all their 
Writings 3 which thongh! we ſhould grant 
to come Hoft of that cogency and demon- 
ftrarivencſs which ſome urge, yet _ 
they catry ſuch probability with them, 
far out- ſtri 1 im: ſt argy 1. Se 
mity. therefore y d not 
— au abſolute re tn the'Cere- 
monies, yer in this point of Scandal (where 
reaſons on both ſides are to de weighed) the 


ſcale "Conformity will de far the hea⸗ 
vier. So chat we may till keep our ground, 
and ſafely affere, That Scandal in its proper 
and primary notion, for inducing into fin, 


ariſe one way (which is uſually by 
yh in this lis feof, I ſuppoſe, that 
ol Ames before quoted, is to be un- 
(And therefore Mr. Tmber's ar- 
oy þ. 266. c. of his Treatiſe of Scan- 
re levell'd at a vor mark), 


4 <a only 


et 
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To the inſtances alledged by way of proof 
for a double Scandal, I anſwer to the former: 
That it was lawful for Paul to circumciſe 
Timothy; becauſe his Mother was a Jewels ( Ad. 
16:1.) to whom the rites of Moſes were 
permitted for a while, viz. till the deſtruction 
of the Temple ; and therefore, it being law- 
ful to be done, rather than ſcandalize the 
s, among whom he was now to exerciſe. 
is Miniſtry; in that caſe it became neceſſary 
to be done: But Tus being a Greek (Gal. 3.3 7 
it was not lawful for him to be circumciſed, 
nor for any of the Gentiles to obſerve any of 
the Poſitive (which I oppoſe to Negative) 
parts of the Ceremonial Law, as Ceremonial; 
and therefore though the Fews watched what 
he'd do, yet he abſolutely refuſes to circum- 
ciſe him; not for fear of ſcandalizing the 
Gentiles, but becauſe it was not lawful to 
bring the Gentiles under the bondage of the 
Ceremonial Law (which they would have 
been thereby, Gal. 5. 2, 3.) as Paul himſelf 
gives the reaſon, Gal. 2. 4+ hed nts Ll 
To the other I anſwer, That his cating 
with the Gentiles was a thing neceſſary, and 
that for the avoiding of two great Scandals ; - 
one of the Gentiles, who otherwiſe would 
have been tempted to Fudaize ; the other of 
the Fews, who otherwiſe would have been 
coufirmed in Fuddifm, «1 
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whole buſineſs of 
=> & to be gui and 
governed by the Rule 0 — 
Pans That is the hi 

whereupon hedoormoves, 
or ſhut ; 5 

Gy — uſe or forbear. 
Botlt Doing and Abſtaining 
muſt be order'd by this 
Rule of Edification, This 
indeed is the great end of 
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libertate noſira 


ſi in proximi noſtri edifice- 


tionem cedar ; fin ita proxi- 

mo non expediat, ed tunc ab- 

Caly. Inſt. I. 3. 

c. 19, ſect. 12. Vbique ſtu- 

dendum cbaritati, & ſpeftanda 

_ noſtri edificatio. Id. 
Id. 


all Church - matters: of the word and Ordi- 
nances, that we may grow thereby, 1 Pet. 2. 2. 
of the Miniſterial Office, for the edifying of 


Power and An 


the body of Cbri if. Ep Eph. 4+ 12. of Miniſterial 
ity, tis for Edification, 2Cor. 


10. 8. of ſpiritual Gitt, which are for the 
edifying the Church, 1 Cor. 14. 12. of Chri- 


another, 1 


. ſtian a Communion; to edifie one 
11. And therefore this is 


chat the Apeſtlc ſtill refers to, Rom. 14. 19. 
Let us therefore follow after the things that make 


| for yes peace, and things wherewith one may edifie 
another. And 15. 2. Let every one of, is pleaſe 


tis neighbour for good to edification. Indeed the 


Rule is 


ing, 1 
i» this caſe If the uſe of indifferent things be 


for dihcatior then we muſt uſe them, as 


H 3 


» Let ail things be done 10 etify- 
14. 26. and ſo muſt take place in 


| au n „AA. 16.3. 
being to is compan 
the Jews, if he had not been 


* in his Mi- 


cir- 


[ 110 } 
circumciſed, they would haye rejeRed. his 
ſervice, and never havg given him the hear- 
102. Or, if on che contrary, not uſing them 
be for edification, then we myſt not uſe them, 
but forbear; as the ſame Apaltle did cir- 
cumciſion for Titus, Gal. 2. 3. for if he had | 
done it. then the falſe Brethren; would have 

avi an argument from thence for their own 
opinion, viz. That circumciſion (and the ob. 
ervation of others judaical Ceremonies ) 
was neceſſary to ſalyation.. And hence, up- 
on this account, if perſqns are ſcandzlized 
at an indifferency, and their Scandal ariſe 
from ſome ſuperſtitious conceit and perſwa. 
fion, and ſuch as they have no tglerable' 
pretence or ground of + 


* We read mat of Scanda's reaſon for; 25 if auy ſhould 
culpable in God's word, but he offended for eating fleſh 
there in ſome appareyt moral on 2 Friday, or eating in 3 


(i e. a conceited fool) according to big. folys g 


fayiog) leſt be be wiſe in biz own ches. But n. 
fwer ng (3 traRable) fool, according ta his u: 
(e. weakly) leſt rhou be like him. a 


reaſon for them. Ruth. of morning before receiving 
Scand. p. 53. dhe Sacrament; they are 


| rather to be croſſed, than 
complied with herein, becauſe that is more 
like to tend to their edificatiop; and yielding 
to them Would but nouriſh them up in theit 
ſuperſtitious fancy. As Solomon {auth con- 
cerning a fool (Prov. 26. 4» 5.) Avnſaer 4 fool N 


(i. e. ſmartly, let him not ha ve his way and 


- 


* 


oo 
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s Cay in this caſe, * Cunph 

ah nor wigh an obſtinate — * Docuerunt Apoſtoli in in- 
11 in his erroneous, irrational, differemtibus faciendis vel o- 
* ſuperſtitious fancies, that mittendis, duo extrems eſſe 
it- thou bolſter him not up cavends; bine gquidem ſcanda- 
ad therein; but yield unto. a lum infirmorums inde pervi- 
big weak, Brother, leſt thou caciem falſorum fratrum. Si 
* ſhow thy ſelf as weak as enim uſu rerum mediarum vi- 
b. deamus vel illos offendi, b. e. 
1 0hj. If it be objected, in fide labe faſtari, vel iſtot 


That thatcompliance which is falſ# opinione obſirmari, 
the Scripture enjoyns and omittende potius ſunt, qui# 
gives 1 es of; as, the tune per accidens fiunt illi- 
Gemiles abſtaining from cite. Paræus. Extraneorum 
things ſtrangled,and blood, ob eſt habeiis ratio, ne 
Oc. AZ. 15, 29. and Pauls dum eit obſeguimur, ipſos 
purifying himſelf, 42. 271. in ſuperſtitions confirmemur. 
24. was in compliance with Beza. 
the Fews , and ſo might 
ſooth them up in their*erroneous opinion, 
that the Law of Moſes was ſtill in force; and 
therefore this is not a ſufficient cauſe to hin- 
der us from complying with them, and make 
3 whether we ſcandalize them or 
no; but that for all this we ought rather to 
comply with them in their fancies, ar leaſt 
ia abſtinence from, and forbearance of, ſuch 
„ chicgs as they diſallow: 850 
A. To this I aaſwer. There is a vaſt dif- 
— — or cuſtoms and 

uſages of Divine /ajtizution and appointment, 

and thoſe which are * of bumane inves- 

| 4 tios. 
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. 
tion. Theſe mentioned in the Objection. and 
all other $cripture-inſtances of this kind re: 
late only to things of Divine appointment, 
and ſuch as had been neceſſary Duties, as ha- 
ving been poſitively and peremptorily en- 
joyned by God. Now though thoſe Ceremo- 
nies and Parts of the Moſaical Law, were, af- 
ter Chriſt's Death, really dead, and without 
any life and ſoul, yet they were not as yet 
deadly; but were diſpenſed with for a time, 
(viz. till the Deſtruction of the Temple) that 
in the mean while the converted Fews might 
be thoroughly informed vnd inſtructed in 
their Chriſtian Liberty concerning them; and 
therefore a compliance with them in ſuch 
things for a while, was needful, and for their 
Edification. But the caſe is far otherwiſe 
with us now-a-days :- There are no ſuch Ce. 
remonies urged on the one hand, or ſcrupled 
en the other, which have any ſuch Divine 
ſtump upon them: There is no ſuch rational 
ground can be pleaded far a ſubmiſſion to 
thieſe things : They are generally ſuch as have 
no foundation, but in the ſuperſtitious or er- 
roneous fancies of men ; and therefore com- 
pliance with them would rather feed the ill 
humour, than any way tend to correct, or 
evacuate it; and ſo would hinder their Edi- 
\ - ficarioa, and conſequently ought not to be 
yielded todo. 9 34 


of the Ceremozies ; and that upon the _— 


* 


20 


Laſtly, From all, I infer the unlawfulueſ YN 
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of all thoſe points which have been the main 
——_— the preceding diſcourſe, vx. both 
inr E 
(1) Of their Scandelouſueſs ; which though 


we ſy they are not in their own 


iure, as not being abſolutely evil, yet they 
are notoriouſly ſo in their Uſe, and do render 
thoſe Parts of worſhip to which they are an- 
hexed nauſeous and odiomi to many queazy ſto- 
machs; and make the offering of tbe Lord to 
be abborred, 2% Ely's ſons did, 1 Sem. 2. 17. 
(i) Of their Incroachmem upon, and In. 
friugement of Chriſtian Liberty; in as much as 
they are an unneceſſary Determination of thoſe 
things, wherein at leaſt we ought to be left 
free, if we are not bound wholly to abſtain 
4 
(z) Upon the account of their (pretended) 
indifferencFy, which if it really were ſo, then 
they are on the fit and proper matter of an 
Impoſition and Conftiration, as appears 
by what has bees lad before; 10 2 
1 only hint theſe things now, and enlarge not 
any further on them here. FEI | 


Vſe * By way of Admonition, and 
that. 
(1) In general, to All, to walk circum- 
-_ and cautiouſly, leſt in any thing we 
| — penn by any undue, unwarran- 
table uſe of our Liberty. O take heed of any 
thing, of every thing which may be an _ 
n on 


[ 114 ] 
fon of ſtumbling to another! O with what 
fear and trembling ſhould we walk, leſt at 
any time any offence ſhould come by our 
means | How careful ſhould we be, oor. only 
not to make pits wherein others ſhould fall 
and break their bones, but to remove all ſticks 
and ſtoaes out of the way, whereat the weak» 
eſt may ſtumble and hurt himſelf ! The Fems 
were commanded, when they built a new 
houſe, to make 4 Battlement upon the roof of it 
(Dems. 22. 8.) for the ſafety and ſecurity of 
men's bodies; and ſhall we not only not put 
up Battlements for the preſervation of men's 
ſouls, but leave the way ſlippery and full of 
ſnares? - | 

We may obſerve in nature, that ſome things 
are moved contrary to their proper inclinz» 
tfans for the good of the Univerſe: ſo mult 
we forbear ſome things which ouwparticular 
incligations would prompt us to, for the good 
of „and leſt they ſhould be offended 
and ſcandalized thereby. This is the expreſs 
Injuation of the Apoſtle often repeated , 
I (br. 10. 24. Let no man (eek, bis own (i. e. 
only that) hurt (alſo) every man anothers 
wealth ; or, concerns, 7d Ts dri. Rom. 15. 2. 
Let every one of us pleaſe bis neighbour.Gal.5. 13. 


Uſe not jour liberty for an occaſion to rhe; fleſh, oil 


but by love ſerus one another. q. d. h 
Chriſt has made you free from the bondage 
and thraldom of the Ceremonial Law, and 


ſo now you have liberty for the free uſe of 
| ITY many 


4159 
nany things, which before his people were 
refirain'd from, yet ſince this is a priviledge 
very ſuh je to abuſe, and the will 
eee 
" KK, "2 0 promoting . 
3 d , defires and — 7 
therefore you muſt be very wary and cauti- 
ous in the uſe of it, and govern it according 
to Aule, even the rule of Love, as ing 
that though you be now free from the Tam f 
| Moſes, yet yau are ſtill Servants to«the Zaw 
of Lave and Charity. In which reſpect we 
muſt not only be willing to purge out ill and 

cant humours, but to lop. off even the 

members of our bodies when they offend, 
others, as well as our ſelves (Au. 18. 8,9 ) 
becauſe we are bound to love others as our 
ſelyes; and therefore tis expreſly made an 
argument of Love, 1 Jobs 2. 10. He that le- 
verb bu brother, abides in the light, and there is 
none occaſion of ſtumbling is bim, i. e. he gives 
no n of offence : Even as a loving hus- 
band will forbear the uſe of ſuch food, h 
never ſo p to his own palate, which is 
offenſive to his wife; at leaſt while he is in 
her company, and under her obſervation (and 
this Law of Scandal in Indifferencies. holds no 
o further); and ſo the contrary practice is 2 
breach of Charity, Rom. 14. 15. F thy brother 
be grieued with thy meat, now ſt thou nat 
ebaritably; and that not only in reſpect of the 
perſon, ſcandaliged, but of others who take 


notice 
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notice of it, 2 Cor. 11. 29. who 1⸗ offended, 
and I burn not > © 3 
Poſſibly thou maiſt indeed carefully ſhua I ſc 
wharſoeyer is down - right evil, aud be tender, e 
of doing any thing which is ſceuddouſh un- ' )* 
lewful ; O but thou muſt alſo take heed of P 
ſuch things as others are apt to put an evil | 
conſtruction and interpretation upon, and fo 
do become unlawfully ſcandalous. Quantum 
mili eſt, ſaith Ambroſe, per illicita non delin- 
quere, & per ea quæ conceſſa ſunt offendere; 
ut lex ſervetur in illicitis, & in licitis aon cuſto- 
diatur? by 
(2) More particularly, to ſeveral ſorts: 


— 
«as 


1. To Magiſtrates and Governours to ſnew 
themſelves to be good Subject to Chriſt, by 
their obedience to this Law of his in the 
A . oiethon  ofS. - 
(t) Let them forbear making Laws td en- 
joyn the practice of any thing which them- 
felves acc6unt indifferent, that yet is apparent- 
ly and notoriouſly ſcandalous in its uſe, For 
befides that they encroach upon Chriſtian Li- 
berty thereby, as has been ſhew'd before; 
they tranſgreſs the Command of the Apoſtle 
here, Give none offence, I ſee no diſpenſation || 
or exemption they have, but it runs indef= 0, 
titely, and in general to all, Give none offence. 
As there's a univerſality in reſpect of perſons WW 
ſcandalized— neither Few nor Gentile, Nc. ſa |} 
in reſpect of perſons ſcaudalizing, Let no = | 
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do it.'Tis bad enough indeed in private perſons 
to do ſuch indifferent things whereat others are 
i ſcandalited, but far wotſe in Goyethours to 
+ | cſtabliſh ſuch an iniquity by 2 Law, and to en. 
joyn the practice of aue by ſevere 
fl pains 4nd penalties. If others 
| | whetcin a beaſt may fall, certainly it cannot be 
; | lawful for them to make pit-falls wherein the 
; || precious ſouls of men and wonten, for which 
Chriſt died; and which all the world cantior 
ranſome, ſhould fall and hutr themſelves. 
True, they have power to deſtroy the bodies 
of men, and take away their #atural lives; 
but did God ever authorize them to deſtroy 
ſouls, and en joyn that which has a direct ten- 
dency to the hazard and ruine of the ſpiritual 
lite? Could not Pau! as eafily. have routed all 


thoſe diſputes in his time about, mea; and 


dayi, and ſuch circumſtantials, wich a bare 
word of his mouth, and a peremptory ſic vo- 

lo, fic jubeo, if the meer injunction of a ſu- 
petior had miade indifferent things to become 
2 I | 
ended ſuch Cohtfoverfies > Where have ay 

' Goyertiouts now-a-days more power granted 
them iu thefe ſpiritual affairs rhati he had 7 
Or, zoutd they not enjoyn all perſons 
„ to go after the ſame mode, or wear the ſame 
' apparel? Nay they might with as much rea- 
9 ſonputilh all that are not of the ſame ſtature, 
or complexion, or diſpoſition with them- 
kes; fice che forthing of the judgement 
is 


and ſo had been the way to have 


eoyer pits E od. 21; 


33- 
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things, except there be reaſons to {way it one, 
yay or other, But ſuppoſe theix commands 
ſhould excuſe ſome (which I cannot grant in 
the ng in the. uſe of thoſe; Indifferencies 
wheres chat plea 
can they have for themſelves before God, for 
the commanding ſuch things > What r 
will they find broad and ſtrong enough to ſe- 


g 


cure them from that ive that Chriſt denoun- 


ces againſt all choſe by whom offences 9 
Lukp 17. 1. Be wile therefore, O ye Kings, a 
de ed ye Rulers and Governours of the 
Earth, and be tender of poor ſouls, which are 
under your care and government. .. 

(2) Let them Kemove aud Repeal ſuch Laws 
as are already made, the matter whereof is, 
any ſcandalous Indifferency. Let them not 
only not dig pits, but cover ſuch as are already, 
digged. Pail ſuch an inconvenient con- 
ſequence might not be foreſeen; ac the firlt 
enacting of the Law, and ſo it might be made 


inoffenfively then; but wien the miſchief. 


thereof appears, it cannot lawfully be cop 
einued, but muſt have a due an 2A 


ficient re- 


nedy immediately applied to it. When Her, | 
—_ found that the children of Iſrael burnt, 
incenſe to the Brazen Serpent that Moſes had 
made, though made at firſt by God's own di- 
rection, He brake it in pieces, and called it Ne- 
buſhtan, 2 King. 18. 4. ſo ſhould they as much 
as in them lies remove ous of their Kingdom a 


things 


is 60 more in our own power, Pay theſe 
way 


others are offended ;. yet what plea; 


Aw. a 
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. 
rhings ib offend + to Allude to thoſe words of 
Chriſt, Ma: 13. 41. #247, 28:40 7; 
(2) To Subjefsr; not to ſuffer themſelves 
to be over ruled by the commands or threats 
of ſuperiors to the practice of things ſcanda- 
lous and offenſive. Will the Law of man bear 
you out in 2 tra of the Law of God ? 

Do you ever find chat the Command of Au- 

thority did excuſe any, for doing that which 

otherwiſe ought not to have been done? 

Think not therefote to ſay within your ſelves, 
We have the Preceprs of our Goyernours to 
ſhew for our warrant ; for this will not ren- 
der thee inexcuſable, O man, whoſoever thou 
art that doſt ſuch things, fince che Law of 
God hereinthe Text, is exprefs and peremp- 
tory, and univerſal to the contrary. 

: , Eſpecially: caMinziſters (whoſe whole em- 
ployment 1s about, and among Souls; whoſe 
whole buſineſs is to promote the falyation of 
ſouls, and all whoſe power is for the edifica- 
tion and building up of Souls; not for che 
making of them ſtumble, and fall, and periſh) 

ſhould have a very tender reſpect to the good 

of poor, ſouls. For them to do EF 
whether upon their own heads, or upon the 
command of others, which may be a pull- 

Fick to ſouls in the way to Heaven, is worſe 

*-than others. Ubi ſublimior pr ærogati va, ibt na- 

jor culpa, ſaith Savian. They are lights ſes up- 

* bil; their actions are more obſerved, 

and their example more imitated than ochers. 

* Ignorant 


— 


* d. ee 


er e 


[120] 


orant and looſe . perſons are #pt to c 1 
age conſequences, and wide — wild cd 


from ſmall premiſes in them: 
that if 2 Miniſter do but lawfplly-uſe his 
Chriſtian Liberty, the rude vulgar will there 
open to themſelves a gap to all licentionf. 
neſs. If he be but innocently pleaſant, ſaith 
one, think they, we may be mad; if he bu 
lip; we carouſe;. if die ſpend but ſone 
few hours in his honeſt and lawful recreati. 
ons, the common gameſter preſently coy. 
cludes; his miſpence, both of time and pati. 
mony, to be thence juſtiſiable. 1 
0) To the ſtrong ; Be you hence adviſed 
to ew. your ſtrength by ſtoopiag and-conde. 
ſcending to the infirmities of the weak, ati 
complying with them therein, even to the 
. . denying your ſelves, and laying a reſtraint 
upon your ſelves, as to thoſe. indifferencez 
wherein | you have a greater | latitude tha 
they. This Is that which the Apoſtle. hold 
forth as the duty of ſuch, Rom. 15. 1. e tie 
that are ſtrong, ought to ſens. Tho 
the wedkz and not to pleaſe aur ſelves. | 
it may be pleaſurable: and delightful to 
ſtrong to make ule of their liberty, yet they 
muſt rather forbear pleaſing themſelves, thas 
thereby to prejudice. their Brethren, _Y 
| ſhould rather heal them and ſtrengthen then 
than wound them and offend them. Hujuſn 
hominibus medicine debetur, uon offenſio, ſuil 
Pete Martzri This was Paul's ALA x 
olutio 


ſaith 


F 


' 
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folutioo, 1 (or. 8. 13. 1f meat make my Brother 
to offent; I will eat no fleſb while the world ſtands, 


| leſt Imake my Brother 10 offend. We uſe to ſay, 


That which is one mans meat, is another mans poy- 
ſon: and De guſtibus non eſt diſputandum. And 
indeed in all caſes almoſt (even of ſenſible 
things, as objects of ſmelling, hearing, ſee- 
ing, &c. as well as taſting) there are ſuch di- 
verſities of appreheuſions, that there's no 
— of eſtabliſhing any uniformity in 
, or laying down, and preſcribing any 
eneral Rule about them, that all perſons 
ould eicher judge or praftiſe alike, as to 
theſe things; ſo that the very nature of man 
ſeems to call for, and require a latitude and li- 
berty in them; and therefore there muſt be a 
mutual forbearance of one another in all ſuch 
caſes, and allowance of one anothers differ. 
ent ſentiments without quarrelling and impo- 
fing 3 yea and not ſo only,” but alſo a com. 
plying with each others humours and fancies, 
(Remember ſtill that I am ſpeaking of Com- 
pliance in Indifferencies) and fo to become 
All things to all men, as Paul did. | 
Though thou thy ſelf 'canſt en (though 
perhaps, not digeſt) onions and garlick (even 
of #gypt), yet becauſe there are many weck 
bs that cannot away with the rank ſmel 
and ſavour thereof, and the uſe of theſe things 
renders thy breath ſtinking unto them, there- 
fore thou ſhould'ſt forbear. Though thou thy 
ſelf could ſt run along nimbly and ſecurely 
I | in 


* 


— Fre 


in a rugged way, without any danger of lum 


bling and falling, yet it will be, not ſo much 

eiuil, as Chriſtian kindneſs to ſtay and take 
others along with thee that have not that 
agility and ability thou haſt. Though thou 
canſt ſing a note above Ela thy ſelf, yet thou 
muſt ſo compoſe thy voice, as may make the 
beſt harmony with thoſe thou art joyn'd in 
confort withall, and not ſtrain it to the high» 
eſt cy thou canſt. 

God by Moſes pronounced a curſe againſt 
him that made the blind to wander out of. the 
ways Deut. 27. 18. Though thou haſt know. 
ledge (1 Cor. 8. 10.) and ſeeſt thy way plain 
enough before thee ; yet if by thy example 
thou leadeſt him that wants knowledge in 2 
way he is either unacquainted with, or unſa- 
tified in, thou wilt but bring à curſe upon 
thy ſelf, | 

(4) To the weak; Be you careful rightly 
to inform your ſelves concerning the nature 
of Jadifferencies, that you may not be ſcau- 
dalized thereby, and ſo deprive the ſtrong of 
their liberty therein. Liberty is a ſweet 
thing, and the very notion of reſtraint is 
irkſome, and grating upon the fancy; as ap - 
pears in the caſe of that old man; who having 
ved all his life long in one place, and never 
ſtirred from it, when he came to be confined 
to that place, and ſo deprived of his liberty 


to go elſewhere, the very conceit of it killed 


him, This reſtraint of liberty is a Mord * 
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of Impriſoument, and therefore the ſtrong may 
ſue you for falſe impriſowment. Nay thereby 
you may expoſe your Miniſters to that tyranny 
and ſeverity, which otherwiſe they might be 
free from; and deprive them of that liberty, 
which otherwiſe they might enjoy. And 
therefore dwTgworomer tires, in this ſenſe 
alſo, Be not apt to take offetice, You 
can neyer have any juſt or blameleſs 
cauſe of being offended , 


or taking offence, as Ani- 
»ss ſhews, As tis the ury 
of the ſtrong not to give of- 
fence, ſo of the weak not to 
take offence. Tis the Apo- 


ſtle's Rule, Rom. 14. 3. Tet 


not bim that eateth not, judge 
bim that eateth. * Every one 
ſhould be left to his own 
liberty in theſe things. Why 
ſhould you any more deſite 
to have all others ſhrunk up, 
or cut ſhorter, to your ſize 
and proportion, than they 


212. . 43. 1.23 

2 ſolum ſcandalixare, = 

ſcandalizari;z peccatum eſt, 

quis infirmitatis eſt , 5 
Maldon in Mas. 18. 7. 


* Infirmorum eſt & ignoras- 
tiam, firmioribiu jus & liber- 
tatem ſuam relinquere, & e- 
dentem. gnarum ſue libertatis, 
non condemuare. Rivet. in 
Syn. pur. Theol. Diſp. 35. 
Sect. 36. 


yown liberty ever with the leaſ}. 


ſhould Yefire ſuch dwarfs as you are to be ex- 
tended and ſtretcht out to their proportion? 
That's an excellent Rule of Dr. Sanderſon (with 


i which I ſhall conclude), The beſi and ſafeſt 
ed 


nd 
of 


way for ua in all indifferent tbings, is to be indul- 
gent to others, but ſtrict to our ſelves ; in allow 
ing them their liberty with the moſ}, but taking our 
rm. on 1 Per. 
2, 16. ſect. 34, 12 
FIN II 
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neuste 


Good Sir, | 

Aving this ſafe way of conveyance, 

I return you the Manuſcript you 

were plear'd to communicate to me, tos 
time 72 I have deliber ately read it over, 
and with much ſatifaction; I do concur 
with you in your notions in all things mate- 
rial, and] think_the controverſie is clearly 
flated, ſo as :-ight ſatizfie thoſe that are 
impartial, and them that are not, nothing 
will ſatisſie, but their own intereſt, and 
their own humour; but I have looks upon the 
Queſtion about Indifferent Things , and 
their Impoſition,as managed by all Church- 
men, to be but a pretence to pux ⁊le the Con- 
ſcience with niceties, while they maint ain a 
andincreaſed among ns Popiſh and carnal 
Ceremonies, to binder profitable Preaching, 
and the. power of 3 ; and now we 
have 17 ſee the Mask pull d off, when 
many of them are not aſhamed to profeſs 
that they are more afraid of Presbyterians 
than Papiſts, and that they had rather Pa- 
piſts ſhould prevail than Presbyterians z 
but the times are coming that will 7 all 


* men open : the Lord make us faithful and 


prudent. Hearty thanks for the uſe of your 


Book, fr om 
Tour aſſured Friend and 
a Brother in the Lord, 


mc. 
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[| AN 
EXERCITATION 


ON THAL 


Hiſtorical Relation, 


| Math. 1 5. 1-9. Mark y. 1-13. 
' CONCERNING 
Eating with unwaſben bands ; 


By way of 
APPENDIX or SUPPLEMENT 
To the Diſcourſe, concerning 


INDIFFERENCIES: 
AND 


More particularly, to Argument or| 
Reaſon the Fourth; to prove, That In- 
differencies enjoyn'd by Authority do not 
thereby become neceſſary; or, That the 
Command of Authority does not render 
indifferent things, neceſſary. 
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Matth. XV. 


1. 
; Stribes and Phari- 


ſes, which were of Jeruſalem, 


ſajing, | 

' 2. | Why do thy Diſciples 
traaſgreſs the tradition of the 
Elders? for they waſh not their 
bends when they eat bread. 

3. But be anſwered and 
ſaid uno them, Why do you 
alſo tranſgreſs the Command- 
ment of God by your tradi- 
tion ? 

4. For God commanded, 
ſaying, Honour thy Father 


and thy Mother; and he 


that curſeth Fatber or Mo- 
tler, let bim che the 
death. 


J. But e ſay, Whoſoever 
ſhall ſay to bis Father or bis 
Mater, It is 4 gift, by what- 
ſoever thou mighteſt be profi- 
ted by me, 

6. And bonour not bis fas 


ier or bis mother, he ſhall 


be free. Thus bave ye made 
the Commandment of God 
f none effeſt by your tradi- 
108, ; 7 


Hew tame to Feſus - 


Mark VII. 


. 12 came together 

to bim 1he Pbari- 

ſeet, and certain of the Scribes 
which came from 

2. And when they ſaw ſome 
of bis diſciples eas bread with 

waſben) bands, ibey found fault. 

3. For the Phariſees, and : 
all the Fews, except they waſh 
their bands oft, eat not, bold- 
ing the tradition of the El- 
ders. 

4. Aud when tbey come from 
the market, except they waſh, 
they eat not. And many other 
things there be, which tbey 
have received to bold; as the 
waſhing of cups, and pots, bra- 
zen veſſels, and of tables. 

5. Then the Phariſees and 
Scribes askgd bim, Why walk 
not thy Diſciples according to 
the tradition of the Eldeys,but 
eat bread with unwaſhen hands? 

6. He anſwered and ſaid 
unto them, Well bas Eſaias 
propbeſied of you bypocrites ; 
as it is written, This people 
bonours me with their lips, but 
their beart is far from me. 

7. Te 


7. Tebyporrites, well did 


Eſaias propheſie of you, ſay- 
. Nis people draws nigh 


bonours me with their lips; 
but their beart i&Ffar from 


9. But 1 

worſhip m. teac or 
' doftrines the Commandments 
of men. 


7. Humbeit, in uain do 
worſhip me, teaching for 
Erius the comendments of 

8. For laying aſide the Cl 
mandmen of God, ye boldt 
tradition of men, as the 
ing of pots and cups, and may 
other ſuch like things ye du. 

3. And be ſaid unto them, 
Full well je rejeft the Com 
mandmem of God, that ye my 
keep your om tradition. 

101 For Moſes ſaid, Hi 
no thy Father and thy Me 
ther, &c. 
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AN 


EX ERCITATION 


E 
Mat. 15. 1-9. Mark. 7. 113. 


ect. 1. HE impoſed uſe of Indif- 
| ; ferencies has been (li 
the Canaanites to the Iſrae- 
lites) pricks in the eyes, 
and thorns (or goads) in 
the ſides of, i. e. matter of much miſchie 
bal gr Epocialy, inthe fe Ctr, 
in all ages; Eſpecially, in the Fewiſb C 
when it drew towards the dregs, much of this 
ſediment _— How far the Papal, Ami- 
ebriſtian is over. run with this ill hu- 
mour, is notorious : And it's one great evil 
which our Engliſh Church now and 
under at this day. Tis this, which has 
been the apple. of contention, and. bone of 
diviſion ; the ſtone of ſtumbling, and rock of 


offence among us, ever ſince the X inni of 
the Reformation, in the time of one Faſt, 
King 


C2) 
King Edward the 61h. And after many years 
freedom from this itch, it brake our again ' 
| ſome years ſince, to our = diſturbance, 
and ſcratching of one another. 

Now for the better fixing our judgements 
concerning ei ther our Liberty or Reſtraint 
in ſuch caſes, Iſhall enter upon a ſtrict exa- 
mination, and narrow conſideration of this 
portion of Scripture, which furniſhes us 
with one of the moſt pregnant, and pertinent 
inſtances, or Hiſtorical paſſages to this pur- 
pies in the whole New Teſtament; which 
[ ſhall examine from top to toe, that thereby 
we may diſcover how far forth it will help us, 
either one way or other, i. e. either for 
formity, or Non conformity, in ſuch like 
caſes. 


Sedt. 2. The whole paſſage contains a diſ- 
courſe between Chriſt, and the Scribes and 
Phariſees, concerning the obſervation of the 
Traditions of the Elders, occafion'd by the 
Diſciples neglect thereof; for which the 
Scr ibes and Pharifees implead them to their 
Maſter, and quarrel him About it: In 
which he vindicates em at large, and blos 
up the very foundation of their complaint, 
by ſhowing the ihvalidity, yea impiery, ef 
theſe Traditions. This is the general pro- 4 
{pet of the whole. In handling of which, 
I Gall firſt diſtinctly conſider the-fevertl px 
tieulars 5 and then make ſuch Reflection vp- WI 
8 od 


, 
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on em, and draw ſuch Inferences from 'em, 
as they naturally afford, and may be conduci- 


ble to my preſent 

ts 1 d in the foregoing 
at General, take as follows. Here are (1) the 

"i Accuſers. (2) The Accuſed. (3) The Accu- 
is tion. (4) The Defence. 


Us 

ne SeF. 3, Firſt, The Accuſers ; Scribes and 
r- Phariſdes which were of Feruſalem; or, which 
h came . Theſe may be conſidered 
y bach in 1 e to theit Conditions Scribes 


8 and Phariſees ; and in reference to their Hebi- 
tation, or the place from whence they came, 
e Feruſalem. 

Pu bo N this is a Title of Function or 


ng no be ker. Py Prieſts 
Fare Ag or * 


Trieſts, as eb. 8.9. — — 
So Ev. 11. Leuites, 28 2 Chron. 34. 13. Of 
the Levites there were Scribes, &c. 1 Chron. 
24. & Song, the ſon of Nethaneel the Scribe, 
oe of the Levites. But which ſoeyver they 
were, they were, as to their Office and Em- 
» Teachers and Expounders of the 
in their Schools and Synagogues ; as 
Era 7. 6, - ready Scribe in the Law of Mo= 
ſes. v. 10. He bad prepared bis heart to teach in 
Iirael s andjudgemems, Neh. 8. 1--9,13. 
7-29. He taught them as one having au- 
 theig, and the Seribes : and fo elſe- 


Where. And hence 
They 


"ow +425 5 'OÞ > ©þÞ fa. 8 * 


4 


[4] 


They were commonly the mioſt learned aud 
couverſant inthe Law; as is implied by that 
queſtion, Manb. 17. 10. Why ſay the Scriber 
that Elias muſt firſt come ? and therefore, ſaith 
Gerard, Dotifſmi quique yegupatsly vor- 
bantur : and Brugenſis, Scribe 17 aut bori- 

- tatem ſibi vendicabam. Upon this account 
Herod conſulted them about the place of 
Chriſt's Nativity, ab. 2. 4. | 


42) $S#8. 4. Phariſees ; they are « generally 
ſpoken of as Teachers too, Maub 16. 6, 12. 
leaven, i. e. the Doſtrine of the Phariſees. Theſe 
were ſuch as did ſeparate themſelves {as the 
word ſigniſies) from other men; Let 

Negatvehy, (1) Not in regard of refrain- 
ing their ſociety and converſe, ether publick 
or private; for, they ſate in the gteüt Coun-' 
eil with the Sadducees, Ads 23. &. ãdd Herts, 
dians, Mark 3.6. went into other mens houſes; 
Mark 1. 16. converſed with 211 ſorts of men 
to Proſelyte em, Mat. 25. 15. and Conferrelf 
ordinarily wick Chriſt and his Diſciples; 4 
here, and elſewhere : Nor (1) iu tefraining 
the publick affemblies, and places of pu 
worſhip; for Luke 6. 6, 7. there were P 
riſees in the Synagogue at bs woithip. . 
But, 

Poſnively, Tn: reſpeR of * 9 of | 
Holineſs and Deyotion, cher wir | 
unto, and took upon them to ha re 
others. 2 to trauſceſſd the Rule 


ns 


34 
the State · Religion, and common Devotion of 
the Nation to be in 2 higher Form than 6- 
thers, and to ſtrain a note above Ela, in the 
ſcale ofHolineſs; and that in theſe two —4 
eſpecially : (1) In extream ceremoniouſneſs; 
as in frequent waſhings, large Phylacteries, 
Cc. and (2) in extraordinary deyotion, as 
in long Prayers, much ſhow of Faſtings ; 
tithing Mint, £5c. 
(3) Scribes and Phariſees joyn'd together, 
They were both of them, as has been ſaid, 
the great Preachers and Profeſſors of the 
Law 3 and here, as frequently elſewhere, they 
joyn together to oppoſe and oppreſs Chriff 
and his Diſciples, and go hand in hand; that 
what they cannot effect by ſingle ſtrength, they 
may obtain by their united forces. Scribes 
was a title of Function, and 
Phzriſee of Devotion: 4 2 Phuriſei perſelliorit ex- 
the one were pretenders to | teriorum ob ſervamiæ ex- 
more than ordinary ſtrict. emplum, ſcribe ſcientie au- 
neſs. in Religion, the other tboritatem ſibi vendicalam. 
valued themſelves upon the Brug. 
ſcore of their learning: 
And thus under the Banners aud Cdlours of 
pretended deyotion and learning, they fight 
againſt Chriſt. 
A (4) From Feruſalem. (1) Not of the ordi- 
*nary and common fort, ſuch as did belong 
to every Synagogue in inferior Cities, but of 
the chief City, Feruſalem; and RR, 
2 tkely, 
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2 i drin & freligionis to» bittereſt of them, aud 
tius obtinebant arcem. Brug. excell the other Ruſticksiq 
Fudei in Galiled ſubmiſe- learning and craft, and 
rum Scribas Pbariſaos, perhaps, in malice too 
non vulgares illos, quales in (2) They came a great way: 
ſiagulis Galilee Syuagogit ba- Chriſt was now in the land 
bebamur, ſed qui Feroſolymis of Genneſaret, Matth, 14, 
eram pre cipui, ui eruditione, 34. Mark 6.53. which wu 

ſolertis, & autboritate, addo 2 great way from Feraſe. 
etiam, © maitis reliquos ſu- lem, near a hundred miles, 
perabant, Ger. Har © as I find by the Map; 
whereby weſee, what pains 
wicked men will take to _ Chriſt, and 

create trouble to his Diſciples and Servants. 


Se. 5.. From all which particulars it is 
obvious to obſerve, That corrupt Church- 
men in high places, are the old, great ſtick- 
lers for humane inventions, and ceremoniout 
obſervances. Theſe great Rabbies of the firſt 
magnitude, who ſhone with the greateſt out 
ward ſplendor, were the great Engines t 
withdraw the people from Chriſt, and the 
chief Supporters and Pillars of their old 
Mumpſimus cuſtoms. And fo all along; Noe 
greater Enemics to pure, ſpiritual, Goſpel 
worthip, than Ceremony-mongers, and ugh . 

perſtitious Zealots. Tuber had no ſorer og 
poſites out of Ale-houſes, aud Brothel-hoults 
than he had out of Religious Houſes, _ 
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called them. None more dangerouſly wound 


Religion, than they, who, before men, would 


—— 


but haſten to that which 1 chiefly aim 


ſeem the moſt zealous Patrons and Promo- 
ters of it. It's often ſeen, that the more 
learned, the more lewd: Wickedneſs is 
thereby armed with weapons, both for 0, 
fence and Defence. Unſanctified Learning, 
or learned wickedneſs, is a Þixi: iyuoa 3rae, 
as Ariſtotle ſpeaks. It is like a Sword in a 
mad-mans hand, which enables him to calt 
about firebrands, arrows and 


death; as it is Prov. 26.18. 
Hence Philoſqphers are 
called by the Fathers, He- 
reticorum Patriarche ; the 


Nibil novi nec inſolens eſt, 
ut illi qui primaum ſibi in 
Eccleſis vendicant, primi 
etiam ſint, qui de opprimendo 
Chriſto & ejus Fuangelio , 


ran and Captains of 
ſuch as fight againſt Chriſt. 


2. Seft. 6.+ The Accuſed; immediately 
and directly the Diſciples, Why do thy Diſci- 


' ples tranſgreſs, &c. but ſecretly and collate- 


rally, Chriſt himſelf 3 they ſhoot at him 
through the others fides; and ſcem to in- 
ſinuate, as if he were to be blamed for teach- 
ing em no better, and ſuffering em to walk 
ſo diſorderly, without reproving em for it: 
Thus they dealt alſo, 14ttb. 9. 14.---Why do 


1. we and the Phariſees faſt oft, but thy diſciples 


not ? 
But I ſhall infiſt no further upon this, 


at, Which is, the two following Points, 
WY K viz. 


conſilia agitent, 'Ger. 


[8] 
viz, The Accuſation it ſelf, and the He- 


3. Seft. 7. The Accuſation it (elf, or 
the Practice, or Uſage concerning which 
the Conteſt and Diſpute aroſe, which is, 

In General, a Tranſgreſion of the Tradition 
of ibe Elders, or Diſobedience to the Injuntions 
of Authority, 

Particularly, Zaisg with unwaſhen hands, 
The former relates to the Authority enjoyn- 
ing; The latter is the Practice enjoyned. 

As to the former, the General, I ſhall con- 
fider (1) Who theſe Elders were. (2) What 
was 2 Tradition of the Elders, | 


Sell. 8. Firſt, Who theſe Elders were. 
The word [Elders] 1n its primary and origi- 
nal ſenſe, relates to Age, and denotes, either 
fach as lived 4 great while ; even till they 
came to be old; or, ſuch as lived 4 great 
while ago ; thoſe of former times; as Deut. 
32.7. Heb. 11. 2. and fo tis the ſame with 
woyaior, Matth.5.21. and thence it's de- 
rived to ſigniſie moſt commonly, both Dig- 
aity and Authority; and ſo we find both. 
Hebrew, Greek, Latin, and Engliſh (to name 
ho more) the words importing Age or Eb 
derſbip, vizs ge, Yeeuoia, Senatus, Al 
dermen, do denote both Honour and Power, 


And Wo 
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97 
(i) This ſenſe is very frequent both in the 
Old and New Teſtament. I ſhall mention 
but a few places of the chief; as Deut. 22. 
16. the Elders of City in the gate (the place 
of judicature ). And they are ſometimes 
called, Elder of the people, i. e. ſuch who 
had authority over the people; as Elders of 
2 (ity, are they that are in power in that 
City. Thus Meth. 26. 3. Then aſſembled 
together the chief * * 2 Scribes, and 
Elders of the people. So c. 27. 1. When the 
Morning was come, all tbe chic / Prieſts, and El- 
ders of the people took counſel, &c. 
Hence they are commonly joyned with 
[Rulers] 3 as 2 King. 10. 1. Febu wrote let- 
ters==10 the Rulers of Fexreel, and to the Elders, 
Act. 4.8. Te Rulers and Elders of Iſrael ; and 
they are very frequently joyn'd with [chief 
Prieſts, and Scribes and Phaviſees;} and then 
the diſtinction that was between them, I 
conceive may be ſtated thus; As they were 
diſtiaguiſnt from the Pricſts, they ſeem to be 
Lay-men (as we call em), and as diſtinguiſnt 
from Seribes, they were ſuch as were not 
brought up wholly in the ſtudy of the Law, 
or at leaſt did not make that their Profeſſion z 
but were ſome of the Nobility and Gentry, 
admitted to be Members of the Sanbedrim, as 
is moſt evident from theſe places following, 
As zz. 5. The High Prieſt doth bear me wit- 
neſs, with all the eſtate of the Elders ; from 
whom atſo 1 received. letters unto the — 
K 2 an 


1 
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[10] 
and went to Damaſcus, to bring zhem which were 
there, bound unto Feruſalem, for to be puniſh : 
and c. 24: 1. Ananias the High Prieſt de- 


ſcended with the Elders, who informed the Ga- 


vernour againſt. Paul. Matth. 26. 59. Now the 
chief Prieſts and Elders, and al the Council, 
ſought falſe witneſs againſt Feſus, &c. Mark 
15. 1. The chief Prieſts beld a conſultation with 
the Elders and Scribes, and the whole (ouncil, 
So that nothing is more clear, than that they 
were Members of the Council, and perſons 
in, and of, Authority, 

I have been the more full in this point, 
becauſe Grotius in loc. thinks that theſe El- 
ders here mentioned, though they were 
learned and wiſe men, and ſo poſſibly might 
be Members of the Saubedrim upon that ac- 


count; yet that the mention made of em 


here, does not relate to any ſuch capacity 
they were in; but only, as celebrated 
Teachers, who were not only famous in 
their Generations, but were had in great 
veneration and eſteem in after- times, and 


their judgements and dogmes were of great 


authority. And ſo Deza takes em too, on- 
ly for the ancient Doctors, and not for 
pn in authority, But even Grotius 

imſelf elſewhere (viz. in As 4. 5.) gives 
this account of em, Sexiores, idem quod Se- 
natores, & conſules Urbium, Elders are the 
ſame with the Senate, or Court of Aldermen, 
or, at leaſt, Common-council-men, and Bur- 
geſſes 


[11] 

of Cities: And the places foremen- 
uy 4 moſt evidently — undeniably 
evince, that they were perſons in authority, 
and members of the Sanbedrim (as I ſaid be · 
fore) or great Council of the Nation : And 
therefore 


« Set, 9. (2) They were the proper Judges 
of Eccleſiaſtical affairs, to whoſe cogui- 
ſance matters of Religion did appertain. 
Hi dodtrine © religionis tot ius 0itinebant arcem, 
& inquiſnionem proinde, cenſuramque doctrina- 
rum ſibi arragabant. (ummoti igitur fama cre- 
breſceme de Feſu, emiſerum & ſuis quaſdam 
( ſicut etiam Marc. 3. 22.) qui obſervarent 
quid doceret; quidque faceret, in Galiled, Fe- 
ſus, novus ile Doctor, ab ipſis nec miſſus, ner 
probatus, ſaith Brugenſis. +: - 

And particularly, It was the peculiar _ 
priviledge of thoſe Doctors who were 
Members of the great Council to, frame 
ſuch Decrees, Conſtitutions or Traditions. 
This 1 gather from that paſſage of the 
 Targum on Eccleſ. 12. 12, Where it is ſaid, 
feen 1D ig 99, Which the 
Tranſlation' in our Palygior Bible renders 
Magiſtri Senbedrim, ſcil, ductores vierum ; as 
if 93771 were to be taken according to 
me proper ſignification of the word, from 
I ambulavit ; whereas it is moſt uſually 
taken in the Metaphorical ſenſe, for Conſue- 
, Tudo, ratio, mos, ritus, judicium; and among 
K 3 the 
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the Rabbins and Talmuliſts it fignifies (faith 
'Buxtorf ) - (vnſtitutio juries, ſememtia, deciſuy, 
traditio deciſa ; & uſu ac conſuetudine. recep 
& approbats,' ſecundum quod incedendum & vi- 
wendion. Lex. Talm. in voc. 41771; and ac 
cordingly it is to be rendred here, - Doforer 
Pnedrii, qui ſunt Domini jy r ſroe 
conſtitutionum juridicarum. The. Doors of the 
Council, who are the grand Maſters of Tra. 
ditions. And hence 5 gon Hy ; 
(3) We may eaſily imagine the reaſon 
why the. Scribes and Phariſees here, were 
ſo much concern'd at this negle of the 
| Diſciples, viz. - becauſe their own Copy- 
zold was toucht, and their o authority 
ay at ſtake, inafmuch as they were the 
Succeſſors of theſe Elders ; ſo that the ſlight 
that was put upon the one, redounded to 
the diſparagement of the other. Non mirun 
Joribas violatione traditionum ſeniorum cito of- 
fenſur fuiſſe, quod eo & ipſerim amborits 
elevari videretur, qui jam Seniorum- locum 
tenerent , ilorum ſucceſſores, & inſtiturorim 
propagatores, ſaith" Brugerſis. Hence Chriſt 
calls em your Traditions. | 
So then, The Elders here meant were ſuch 
as lived in former times, who were. perſons 
of great Dignity and Authority, to whoſe 
eogniſance matters of Religion did apper- 
tain, and to whom it belonged to form 
and frame theſe Conſtitutions or Tradi- 


29 Where, 
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Where, by the way, you may take no: 
tice (and that you may take the more aud 
better notice of it, know, That it is the 
Obſervation of the prodigiouſly learued 
Dr. Stillingfleet) That the word ¶ Elder] or 
Presbyter, according to the common uſe of 
it, has a higher Character, and is of more 
excellent import, than the word [ Biſhop] ; 
the former noting Dignity and Authority, 
(as has been ſhow'd ) ; the latter, only mat- 
ter of Duty, Charge, Trouble and Buſineſs. 
His words are, Emiozomer, 4 name importing 
Duty more than Honour, and uct 4 Title aboue 
Prethyter, hut rather uſed by way of diminy- 
tion and qualification of ibe power implied in 
the name [ Prezbyter]. Iren. p. 286. But this 
by the by. Thus you ſee, Who theſe El- 
ders Were. | 

2; The next thing to be ſpoken unto, is 
to ſhow, What the Traditions of theſe El- 
ders were: And here I ſhall conſider (1) 
their Nature. (2) Original. (3) Validity, or; 
what ſtreſs they laid upon em. 


Seit. 10, Firſt, What a Tradition is, 4 
Tradition, in general, is ſomething delivered 
from one to anotber: Aud it is twofold, Oi- 
vine and Humane. 

(1) Divine, which is, either matters of 
Doctrine, delivered either by God himſelf, 
or ſome immediately inſpired by him; and 
ſo, both the Verb TeggSiSwur, and the 

K 4 Noun 
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Noun TggHo015 are uſed concerning the 
points of Chriſtianity. Thus the "Apoſtle 
Paul received from God, and delivered to 
the Church the Doctrine of the Sacrament 
of the Lord's Supper, 1 (or. tr. 23. and of 
Chriſt's Death and Reſurrection. 1 (vr. 15. 3, 
yea, the whole Doctrine of the Goſpel in 
general is a Tradition, deliyered or conyeyed 
to us, Rom. 6. 17, 2 The. 2. 15. Jude 3. 
Again, Divine Traditions reſpe& matters of 
Praftice alſo; and theſe are Confſtitations; 
or Ordinances appointed by God, or ſome 
immediately inſpired by him, for the uſe 
of the Church, as the word ſeems to be 
taken, 1 Cor. 11.2, Now praiſe you Bre. 
thren, thas you remember me in all things, and 
keep the Ordinances (Margin, Traditions) . 4s 1 
bave delivered them to you. And more plain. 
ly 2 Thef. 3. 6. | 

(2) Humane ; called here, Traditions of 
the Elders ; your Traditions, v. 3, 6. your 
own Traditions, Mark 7. 9. the Traditions 
of men, Mark7.8. Col. 2 8. and of the Fa- 
thers, Gal. 1.14. And theſe likewiſe are 
either Dofrinal, concerning ſome points of 
Doctrine, as Marth. 5. 21, &c. and there- 
fore are called expreſly the Doctrine of the 
Phariſees, and of the Sadducees, Matth. 16.12, 
Concerning which, Grotius obſeryes, That 
that which the Greek, Philoſophers called 
Sbyua, Chriſt here calls IdR, a Do- 
- Ariane, Inſtruction, Article, or point of Faith; 
or 


le 
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[15] 
or elſe, they are Practical, being cuſtoms 
and external obſeryances, invented by men, 
and delivered from hand to hand from Fa- 
ther to Son: and ſuch Traditions were theſe 
here of the Elders ; and thoſe Col. 2. 20,21. 
And theſe are the Traditions under Conſi- 
deration. 
Now ſuch a Tradition, 


is an Ordinance, * Inſtitu= * raęi hes, inſtitutum 
tion, Canon, Conſtitution, boc conſtitutionem vertere 


Reſolution, Decifion, or poſſumus. Eraſ. 
Determination of their 

Forefathers the Governours of the Church, 
delivered down from one to another, en- 


joyning the obſervation of ſuch and ſuch 


Rites, Ceremonies or Practices. : 
The former of theſe ſorts, viz. Divine 
Traditions, are the Rule and Ground of 


. our Faith, Worſhip and Obedience; The 


latter, Humane. do naturally produce Super- 
ſtition and Will-worſhip: and of this ſorr 
there were multitudes upon all occaſions, 
ſo that the whole Talmud is little elſe than 
a Collection of em. Ile give you a taſte, 
and but a taſte of em. It was a Tradition. 
that on a Feſtiyal-day ir was not lawful to 
blow the fire with a pair of bellows, be- 
cauſe that had ſome reſemblance of a Me- 
chanick work ; but they might blow it 


| through a hollow Cane. Again, On a Fe- 


ſtival-dzy it was not lawful to lay wood 
on the fire in an artificial manner, ſo as 
x to 


[. 16 ] 
to reſemble 2 building. But enough of 
theſe. 7 | 


Se@. 11. Secondly, What was the ground 
they went upon, or the occalion of their firſt 
broaching theſe Traditions? In general, it 
was, as they expreſs it, NV? JD f 
To make a hedg to the Law. that men ſhould 
| oF break in upon it to pings <a it : and 
this was a ſpecious colour for all their 
Traditions; for they Edi to make 
Conſtitutions to fence the Law from viola» 
tion, and to raiſe the obſervance of it the 
higher, they multiplied inyentions and fan- 
cies of their own brains, and. ſet em up 
for Laws, and ſo made the Law indeed no- 
thing worth. I ſhall give you an inſtance 
but in one of em. The written Law for- 
bad, Thou ſhalt vat ſeetbe 4 kid in bis Mothers 
milk, Exod. 23, 19. Now to make ſure, as 
they pretended, that this Law ſhould not 
be violated, they fenced it with this Tra- 
dition, Thou ſhalt not ſeerbe any fleſh whatſe+ 
ever in am milk, whatſoever, © 
Thus we ſee, how very apt men are to 
ſet their poſts by God's Pillars, to light 
up their Candles to his Sun, to put their 
varniſh upon his Gold, and. like Botchers, 
to patch their inventions upon his luſtitu- 
tions, The Fewiſh Aabbies, under a ſpeci- 
aus pretence of Piety, - brought in whole 

loads of this Kind of traſh, which they called 
| Sept 


- B, 


37, K 8 2 F TS TT aATRHSES@RSSS 


* © 


U - OW WY ww WW - 


(17) 
Sepiments legis, but were indeed but impe- 
diments, becauſe God's Commands were 
thereby fruſtrated, as our Saviour Chriſt 
ſhows here, in the ſequel of this diſcourſe. 
This is the general reaſon : But 

As for the particular grounds of particu- 
lar Traditions, I ſhall have occaſion to men- 
tion ſome afterwards. 


Seck. 12, Thirdly, What was their Va» 
lidigy > Of what account they were among 
the Fewi, and what value they put upon 
'em, appears by many paſſages in their 
Authors, It is a ſaying of the Tabnudifts, 
nm ae N7ABYN2T Perba Ca- 
bale aquiparamur wverbis Tegis. Here they 
ſet them cheek by jole (as we ſay) with the 
Commands of God: but this is not all; 
they ſet em even above the Law of God 
it ſelf, and make that to lacquey behind: for 
this is another ſaying in the Talmud ( as 
Grotius quotes it) Flu eft in verbis Scri- 
baram quam in verbis Legis; . There's more 
weight in the words of the Scribes, than in the 


word of the Law. And Dr. Lightfoot quotes 


another to the ſame purpoſe, The words of 
the Elders. are more lovely than the words of 
the Lam, and more weighty than the words of 
the Prophets.” Hence they ſay of this Tra- 
dition in particular, That be : that eats bis 
read with unwaſhen hands, fins as grievouſ/ly 
as if be lay with 4 Whore. So ſaith N. Foſe is 
N. Talm. 


[18 ] 

Tabn. Sota. c. 1. yea, faith &. Akiba, be de 
ſerves 10 che for it; and accordingly, water 
being once brought to him both for drink. 
ing and waſhing, and the greateſt part of it 
being caſually ſpilt, the remainder he uſed 
for waſhing, ſaying? That it's better to ye, 
than to tranſereſs rhe tradition of the Elders, 
Aud this is a ſaying too, among them, Who- 
ſoever dwells in the land of Iſrael, and cats 
his ordinary food after a cleanly manner; 
and ſpeaks in the holy language, aud faith 
over his Phylacteries morning and evening, F 11 
br be confident that he ſhall obtain happi- 

in the world tocome. -  -- 

But leſt any ſhould take theſe Traditions 
for matters. of Counſel only, or bare opi-' 
nion, which laid no manner of obligation 
upon them, and becauſe a paſſage of Grotiuy, 
formerly quoted and animadyerted upon, 
may ſeem to look that way (though what 
has been ſaid already under this laſt head, 
does abundantly prove what an high opi- 
nion they had of them in point of their ob- 
ligatorineſs) Yet further, as I ſhow'd be- 
fore, that the word [Elder] denotes perſons I Z 
of a publick Character, and ſuch as were in 

x places of power and authority, and not &} 2 
| 2 perſons in 2 private capacity; ſo 102 
further prove, by ſeveral Arguments, 

that the Traditions of theſe Elders were 

not points of opinion ofily, but matters of . 

in junction and command. 
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Sell. 13. (1) This Tradition is expreſly 
called DDINTINSD 2 Precept of the wiſe 
men, both by Miimonides in Hilchos Brac bos, 
c. 6. ſe, 3. JNDDINIMMMA DT NW. 
Waſhing the bands # 4 precept of the wiſe men, 
to which we are abſolutely bound to yield obe- 
dience, according to what is written, Deut. 17. 
11. According to the ſentence of the Lam which 
they ſball teach tkee---thou ſhalt do. And alſo 
by the Talmud, Waſbing of bands is by reaſon of 
the OT of the wiſe men. And accord- 
ingly, a 

(2) Theſe Traditions are called, Com- 
mandments of men, here by Chriſt, Mark 7. 7. 
and oppoſed to the Commandments of God, 
v. 8. and what is called in one verſe, 4 Tra- 
dition, is called in the other, Command. 
ments of men; ſo that they ſeem to be con- 
vertible terms, Mark 7. 7, 8. is win do 
they worſhip me, teac bing for doctrines the com- 
mandments of men. For laying aſide the Com- 
mandment of God, ye bold the tradition of 
men, &c. 

(3) The word [trenſgreſs] (Why do thy 
Diſciples tranſgreſs the tradition of the Elders d) 
* that they held them obligatory; 
nd that theſe Traditions laid an obligation 
pon them; for, why elſe do they tax the 

Diſciples for the 2 thereof, if 
they did not take em to have the nature of 2 
law? For, Tranſgreſſion properly belongs to 
2 law, or ſomething that has a binding power 
in, I Fobn 3. 4. | (4) The 
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(4) The drift and defign of our Sayi. 
our's Anſwer and 3 - to they 
that the people were not obliged thereby, 
and that haelt Traditions were of no force 
or validity at all; which ſhows that thy 
look't upon 'em as obligatory. 

(5) Theſe Zlders, who were the Author 
of theſe Traditions, were members of the Y * 
Senate, and Rulers (as was proved afore) 
and conſequently, 2 Tradition, or Deciſion 
of their's, had the nature of a law, and ws 
of a binding power, being the act of the 
whole =, 3 as we find it was in this par- 
ticular caſe: for the whole body of thi 
Council eſpouſed the quarrel of this Rite; 
for — Excommunicated R. Elieger, be. 
cauſe he ſlighted this Ceremony of waſh- 
ing of hands; and then when he was dead 
they commanded à great ſtone to be laid 
on his Coffin, in token of their deteſtation 
of him; or to note, That his Coffin was 
to be ſtoned ; faith the Talmud, in Edajoth Y- 
cap. 5. 


(6) The Hebrew Edition of Fe Fin | 


Manfter, renders ¶ traditions of the Elder 
by par. Now VN is ren 
dred by Buxtorf, Paftum, decrerum, ſtatus * 
conſtitutio, ſententia; from M dee 
ſtatuere, definire, * 
And thus we have diſpatch't the conlide« 
ration of the General ground of their com 
Plaint, vix. A tranſgreſſion of the E 


2170 
of the Hders, by ſhowing, Who theſe Bl- 
ders were: What a Tradition of the El. 
ders was, both as to the Nature, Ground, and 
Validity theteof,- | 

Come we now to the pervicalur cauſe of 
their quartel, vir. Eating ih wiwaſtes 
bands, And here many things offer chemſelyes: 
to our confideration ; As 


Se, 14 (1) This wuſbing is called by 
the Few MWD? DN: IN7U2- Lifting mp 
the bands (viz. to waſh) for dinner ; becauſe 
in waſhing they lifted them up in'a formal, 
ceremonious manner (as we ſhall ſee anon), 
or, as St. Marbþ expreſſes it, muypy dili- 
gently. 

(2) The Rabbins ſay it was to be uſed 
only before the eating of ordinary bread. 
Thus Maimon. in Hilebos Br achoy, c. 6. ſecł.t. 
Quicunque comedis pruem ſaper quo convent 
recitare benediftionem iſtam Benedictus. 8c. 

qui educit panem + terra, opus babet lavare 
manus ab initio & fine, etiamſi ſit pan com- 
mmi. (The Reaſons whereof the learned 
Reader may ſte in 8«x:9#'s- Diſcourſe De 
lotione manuum, ſect 11.) And therefore you 
' May obſerve chat $ mention is mad: 
al gf bread here ſeveral times, Bub. 15. 3. 
JN: Mark 7. 2,5. And therefore they allow'd a 
wan to eat fruit, cheeſe, herbs ot fiſh with 
7-4. "waſher hands 
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(3) This 


[ 22 Þ 
) This #eſbing was from NYAYR 0, 

| the endrof the" fingers, wherewith they took 
their meat, PB TY uſque ad junduram, 


20the joyning 3 which ſome underſtand, of the 
— the ſingers to the hand, but moſt 


of the joyning of the hands to 
the arm, at the wriſt ( and not of the joyn. 
ing up at the elbow, as Capellus contends z) 
for which Zuxtorf produces many paſlage | 
in his Vindic. Exercis. in biſt. Inſtitut. (ex. } 
Domin. adverſ. animad. Lud. Capelli. ſet. 55, 


—.. A 502 ee I hs" i Ae IG . . 


Sed. 15. (4) For the Manner, it was per- 
formed, either by pouring the water upon 
the hands by another perſon, or by one's 
ſelf, if none. elſe were at hand to do it; 
or elſe by dipping the hands in the water. 
If it were done by pouring, the water was to 
be poured upon the hands two or three 
times. Firſt, If the hands be dirty, w] 
cleanſe em from the dirt; (2) To tale 
away the moral uncleanneſs (as they a+ 

counted it), (3) To cleanſe them from tat 1 
ſecond water, which took the moral un- 1 
cleanneſs to it ſelf, and therefore muſt 3 
be waſhed off. | | 

Several other Rules and Directions 
given, both as to the Quality and - Cui 
tity of the water; as alſo concerning WF 
Yeſſel that the water is to be put into, w 
may be ſeen in the forementioned 


ſei. 24-28. | 5 
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f [ 23 ] X 
0) They were to lift up their hands 
(whence it was called weritas jedajim, as was 

ſaid) char the water might not run back 

from the hands to the fingers, and ſo defile 

them again: for they held, that the water 
that was poured upon the hands did con- 

= moral defllement thereby, as was 4 

(6). They were to pull off Rings, Plai- 
4 Rters, or any ſuch thing that was upon the 
hands, and to rub em well, and then dry em 
thoroughly, . . Pp 
” Theſe things I have run over briefly, that 
I might haſten to the following particulars, 


= WF So a re 


Which are more to my purpoſe. 
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tex. Taim, Vet: NN. Ano etiam propter 
preceprum ſapientum. Luale preceptum? vil 
f. abs proprer 
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[26] | 
it mi hr ſeem to be à fit & 

1 ty. 1 dies e of ch oy 
8 * but both riſt and the Di 
might uſ . ig G 1 em: "2582 
matter ot civ wherein iot 
ngt.concern'd cither one way 4% 2 8 
ther it were done or not. 

„And this hob 1s more than tan b e faid 
on the behalf of our Ceremonies ; fo there 
rho fucks either Decency, or Conveniehty 


e of them. 
"hae — for all this Chriſt hete's 2 
condemns. this Tradition, which 


brings me to che laſt Point $9 be ou 
* vix. | 


4. And laſtly, Ged. De 
15 $a] ns 2 7 


7 * alſo tra 
ef God by your tradition, Matth. 1 
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ur Tradition? For God commanded, ſy- 
Sec. They accuſe the Diſciples for tranſ- 
: the Tradition of the Elders, and 
Chriſt accuſes them for tranſgreſſing the 
Command of God, by their obſerving theſe 
Traditions ; which was certainly much more 
blame-worthy than the other. And bert 1 


e, | 
(1) That in thoſe words, v. 3. he under- 
mines the very foundation upon which all 
this tottering building of Traditions flood; 
For it was 2 principle among them, That 
the Traditions of the Elders were to be 
ſerved moſt religiouſly, without any excep- 
tion, contradiction, or diſpute; but now 
Chriſt here proves, That ſome of their Tra- 
ditions did palpably and eyidently contra- 
dict a 1 with the Law of God; and 
e fore th 


FAS Min 2. 


th they were not all of em ſo ſtrict- 
ly and itviolably to be obſerved, as; they 
held. And then, 
(i) Ar to this particular inſtance he 
gives, v. 4--6. I obſerve, He does not fo 
much reply to their particular queſtion, 
ague againſt this Tradition in parti- 
war, which the Phariſees here ſtood u 
for bu chuſes rather ro inſtance in © 
which' did more evidently and by plain con- 
Tequenice overthrow one of the Commands 
of Gad : ſo that hereby He ſeems to me 
Ruß ko intimate, and iaſſnuate, Thar all 
e > a ſuch 
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be defective in any point of Reaſon 
? As the Pſalmilt argues concern- 
| ledge and Providenes,' Pſal. 
. 9, To. He that planted the ear, ſhall not be 
" bear? Hethat formed the eye , ſball be not ſee? 
Deu that reaches max knowledge, ſhall not he 
. Reaſon So may we ſay in this caſe. True, 
of Chrifs diſcourſes ſometimes 
lies very deep, that it's hard for us to fathom 
jt with our ſhort 

to a clear appre 

er, we cannot without y 
admit of any flaw in it, or deny it to be firm, 
valid and concluding, 
But then, if He did here argue againſt 
all ſuch Traditions ff tay my Obſer- 


| 0 e ſuch Traditions, 
ion n 
Eier fo; bade cheroby che Lag 
is cranigrelld, 
Self; 18: 22 Chrilts Reply is by way of 
e . — their ch amy 


God 


L 30 ] 
that prophecie of Iſaiah , This peaple dn 
nigb, &c. i. e. they pretend à great deal 
of Religion in their outward carriage, end 
ſeem to be very diligent in all external du- 
ties, but all is but from the teeth outward; 
their Religion is but a meer carkaſa, with- 
out any life, or ſoul, or / ſpirit in it; the 
heart is wanting. Here he opens the foun- 
tain of this evil, which was, The placing 
all Religion in eutward ceremonies, and ſu- 
perſtitious obſervances. | 

V. 9. But in vain do they morſbip me] 1- e. 
They ſhall. not only not get any good by 
ſuch worſhip, but ſhall bring upon them- 
ſelves the wrath of God., and conſequently 
a great deal of evil and miſchief, by their 
thus teaching for Dodrines] i e. inſtead of 
Doctrines, the cammandments of men.] The 
word {;Defrine] is uſually. taken for thoſe 
points either of [Faith or Buty, which arc 
delivered in Preaching; aud here it muſt re. 
late, particularly, to munter of Ip, 2s 
is evident, both becauſe that 1s the buſineſs 
in hand; which Chtiſt is here ſpeaking of; 
and alſo, by comparing theſe words with 
thoſe of Jſaiab, whence. they are taken. vi. 
Iſa. 29. 13. where the words run thus: 
their fear thwards\me ij taugbt i the (precepts 
of men, Their fear towards :we., i. e. their” 
worſhip» of me; as fear is taken, 2 K. 
17. 32, 33. And then by ;[tbe _— 1 


[31] 
_ of es] ismearit, thoſe Traditions of the Fly 
Hers before mentioned; what he calls [your 
arddidiens] and L yonr own traditions] 
here he calls {tbe commendmenis of men.] i. e. 
Al ſuch humane inventions and inſtitutions 
ia God's worſhip, which have no good 
ground, nor\. warrant from the Word of 
- God, though they may pretend. ſome. Ze 
que fundamertum babem in per ſua ſione mere 
mand, N non divinitus tradita, faith Gro- 
FMS. ; 
. So chat the ſenſe of the whole clauſe is 
this;--- Teaching for Dydtrines the command- 
ments: df men] i. e. By their thus preaching 
up, and pr the - obſervation of their 
l beg 
| »QT 1 8 
which are of divine 8 Appoint- 
ment. they render their worſhip vain. Tis 
the property of Scripture alone to be pra- 
Stable for Dattrine, 2 Tim. 3. 16. Hence Ti- 
ts required to ſhow  uncortuptneſs in da- 
drive, Tit. z. 3. i. e. to deliver the pure truths 
of Gad: not daſhed with the water, nor al- 
loyd with the lead of humane inventions, 
| is corrupted. as wine is with wa- 
ter; and gold wieh lead. So that, as the mat- 
ter of all our Teaching is laid down  Paſr- 
nivel, in that Commiſion, Matth. 28. ult. 
Y . Tarchinp then to obſerve whatſoever I baue com- 
| | - mandedigon So here, teaching aud urging 
W W 4 any 
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32 ] 
thing in the worſhip of God, not only 
contrary to, but beſides, the Word, is con- 
in theſe words by Chriſt; and they 
that rake their meaſures in Worſhip, from 


lous aſſertors of, and great ſticklers for, the 
obſervation of humane inventions in God's 
worſhip, are grea 
account; and 
ſuch things as 


rity, or the like. Fox, though a practic 
really a matter of 2 Conve. 
encys and ſome Rules and Dire- 
Qions may be given by Authority about it; 


yet it not to be enjoyn'd as ſtrictiy, 
or as much ſtreſs laid upon it, as upon the 


ſubſtantials-and vitals of Worſhip: as for 
example, -In point of Time, or Place, or 2 
ſave; or Habit, "is to. be ſuppoſed, aul I 
think we may well take it for granted, that 
1 S .aocive Mowers whe People 
ch wits,” and ſo void of * , 
$5 5Q- pextoꝶm WILLS 


” if 
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work of this Tradition in particular, by 


a 750 that eati 14 un 
| 4: fs 0 


any further Ih 


Se8. 20. For a cloſe Bw Fe n d 
up the ſubſtance of all that 5 ys | 
4 narrow. compaſs. Here was (1) A Lap, 
Precept, 10 bh ion, Conlt tion, or call | 
it what you vl bun oy Ni 5 look" 
| + 2H a8 2 mage by 
= » YEA, . preme aut orĩty 
E = ed G - about a 5 502 
er, Viz. that which was got anywhere 
orbidgen by the Law of God, gor contrary 
to any command ; yea (4) it was a matter 
of civil Decency : and (5). that which they 
pretended for ground * Scripture far: 
- et for all this ( Law or Com- 
did not = Oe then the neglect 
ae would haye been blame-worthy; 
which yet it was not, as appears by Chrilt's 
Vindication of his Diſci for it: 9 8 | 
they did pot obey this e nor obſerve 
this Cuſtom, yet he does not in the leaſt blame 
'em for it. | 
(7). The — * of it upon ſuch — 
account, was not only not neceſſary, bu 
1 
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unlawful; as appears, in that Chriſt blames 


* and taxes the Phariſees for this and ſuch like 


obſervances; and therefore (Laſtly) Noncos- 


formity herein was ſo far from being a fin, 
that it was their Duty, and Conformity or 
1 Compliance had been a fin ; from all which 
I infer, That 


A lawful practice, enjoyn'd by lawful Au- 


tbority, is not thereby, and purely on that account, 


made neceſſary : but there is ſomerhing elle 
required, viz. That the matter of the law 
be neceſſary antecedently to the law, either 
in its own Nature, or in reſpect of ſome 
Circumſtance (as has been ſhewed in the fore- 
going diſcourſe about Indiſferencies), or elſe 
it obliges not. 
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: | Theſe Books following are Printe 

for Benjamin Alſop, at the An- 
gel and Bible over againfs the 
Stocks-Market. 


1 M Inquirendum : or, an Inquiry 


into the Sober 1 „Cr. 
The Non-conformiſts Plea for Peace: 


the firſt Part: by Rich. Barter. 


A Defence of the Non-conformiſts 


Plea ſor Peace: againſt Mr. 7. C s 
Anſwer, called, The New cenfret, 


Conformiſt, &c. To which is added, a 


þ Letter written by the Author of Alls 


Royal Charter of Confirmation, 
by King Charles the II. to the 


1 City of Landen. Taken from the Re- 


» and Tranſlated into Engliſh 


Seaſonable Warning to Proteſtants. 
an Exaft Hiſtory of the Pariſies 
de, Aue the 24h, __ 


ab. „ — wm * 
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With the Popes Bull to * and 
Juſtifie the Maſſacre and Rebellion of- 
Ireland. | 
* A Word to Sinners, and a Word to | 
Saints: by Tho. Gange, Miniſter of the | 
Goſpel. With any other Books of the 
ſame Author. | 

Jacobs Ladder: or, the Devout 
Souls Aſcenſion to Heaven: by Fo. 
Heb, B. D. 

owng*s Engliſh Scholar: in Spelling, 

Reading and rug. Enlarg'd ; the 
ath Edition. 


